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Volume II: Yijing 
---Treatises and new English translation 

By Tienzen (Jeh-Tween) Gong 

 

 
 

 

Introduction 

This book is a part of the book {Bible of China Studies; US copyright # TX 8-685-690; the pdf is 

available at https://tienzengong.files.wordpress.com/2018/03/bible-of-china-studies.pdf }. The 

following chapters and Yijing translation are from that book.  

 

Chapter twelve: The scope of Yijing 

Chapter three: Yijing, Wo-Hsing, and Modern physics                       

Chapter thirteen: The history, architecture and the Chinese applications of Yijing 

Chapter fourteen: Laws of Life in the Tao (Yin-Yang of Yijing) of Confucianism 

Chapter fifteen: Chinese medicine (Yijing and Wo-Hsing) 

 

 

Introduction: 
In the 13 canon books of Conficianism (1-易經, 2-尚書, 3-詩經, 4-禮記, 5-周禮, 6-儀禮, 7-春秋

左傳, 8-春秋公羊傳, 9-春秋穀梁傳, 10-孝經, 11-論語, 12-孟子, 13-爾雅), 易經 (Yijing) was 

number one in the list. Yet, in the entire 論語, Yijing was only mentioned once (子 曰：“加我数

年，五十以學易，可以无大過矣。” Chapter 7: 16). 

 

However, Confucius was the one who wrote ‘十翼’ (ten commentaries on Yijing, the 10 Wings). 

Without it, Yijing would have been a book of mystic as no one can truly understand it today. In 

addition to this one statement in 論語, the historical record shows that Confucius studied Yijing 

every day after the age of 50 all the way to the end of his life. Yet, from the 論 語 statement, 

https://tienzengong.files.wordpress.com/2018/03/bible-of-china-studies.pdf
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Confucius admitted that he did not wholly understand the Yijing, as he said, “Give me a few 

more years, I will probably get it. (Chapter 7: 16)” 

 

Did the Yijing authors (伏 羲, 文 王 and 周 公) understood it? Are the quantum physics 

inventors (Max Planck, Niels Bohr, Einstein, etc.) understood it [the quantum-ness; QFT 

(quantum field theory), SM (Standard Model of particles)] in its entirety? Of course not. Thus, 

Yijing’s original authors did not need to understand it in its entirety in order to write it. Thus, 

we should first find out what exactly they did understand and what those understanding 

became a part of Chinese culture. 

  

Then, what is Yijing?  

This is answered in the six chapters. 

Chapter two: Confucianism --- A great religion of mankind   

Chapter three: Yijing, Wo-Hsing, and Modern physics 

Chapter twelve: The scope of Yijing 

Chapter thirteen: The history, architecture and the Chinese applications of Yijing 

Chapter fourteen: Laws of Life in the Tao (Yin-Yang of Yijing) of Confucianism 

Chapter fifteen: Chinese medicine (Yijing and Wo-Hsing) 

 

Then, I translated the entire Yijing [including the 10 Wings (十翼)].  

Richard Wilhelm (the most respected Yijing authority in the West) wrote in his book {Lectures 

on the I Ching, constancy and change"(ISBN 0-691-01872-3), translated from the German to 

English by Irene Eber}, saying: "... Still, no matter how mystically or scholarly inclined a person 

may be, he cannot simply settle down to a reading of the I Ching and hope to understand it. The 

text is more often than not obscure; it refers to matters that are incomprehensible; it suggests 

symbols from another time and place; the language is terse and befuddling; …}. Thus, ALL other 

translations (hundreds of them) are all wrong, as all of them translate it mainly directly and 

literately without any true understanding about the Yijing.   

After reading and comprehending the six chapter above, the readers will not only understand 

the Yijing via my translation but can realize that all other translations are wrong.  

In my translation, some words and concepts are not translated, as there is no way to translate 

them with a single word or a sentence. However, those words and concepts are listed below as 

the reference and glossary.  

One, 陰陽 (yin and yang), see http://www.chineselanguageforums.com/chinese-culture/about-

yijing-the-general-discussions-t10.html#p413 , the binary code system.  

Two, 三才, see http://www.chineselanguageforums.com/chinese-culture/about-yijing-the-

general-discussions-t10.html#p403 . They developed this idea for finding the place of humanity 

http://www.chineselanguageforums.com/chinese-culture/about-yijing-the-general-discussions-t10.html#p413
http://www.chineselanguageforums.com/chinese-culture/about-yijing-the-general-discussions-t10.html#p413
http://www.chineselanguageforums.com/chinese-culture/about-yijing-the-general-discussions-t10.html#p403
http://www.chineselanguageforums.com/chinese-culture/about-yijing-the-general-discussions-t10.html#p403
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in this harmonized Heaven/Earth system. Yet, this will eventually become very important part 

of the modern particle theory. 

Three, 無 極, A creation theology --- a nature universe was created from nothingness (無 極) 

into a binary universe with Yin (陰) and (陽) with one stroke (一 劃 開 天). See, 

http://www.chineselanguageforums.com/chinese-culture/about-yijing-the-general-discussions-

t10-25.html#p433 . This is Chinese cosmology and theology. 

 

The following is the key words used in the translations (for Yijing, Analects, and Laotzu). 

 

1.  命 (ming) --- is 口 (mouth) + 令 (decree). ‘口 令’ also means ‘password’. In the battle 

field, those who do not know the ‘口 令’ will be killed on the spot. So, 命 means decree 

from above (Heaven) or ‘living’ (not killed). Thus, in Confucianism, 命 has two meanings, 

the decree of heaven (天 命) and the ‘fate’ (人 命)of human. Of course, the fate of man 
is definitely depended on the decree of heaven.  

2. 道 --- is 首 (head) over 之 (walking). As the head always leads the way of going, 道 is the 

‘pathway’ for the 命 and 性. In physics sense, 道 is the rules and laws which govern all 
pathways. 

3. 德 ---  is 彳 (action) + 十 (perfect or complete) + 四 (a variant of 网, net) +  一 (one) +  心 

(heart). Thus, 德 is doing an ‘action’ with one-heartily attention. 德 is, in fact, a neutral 

word. When one does bad thing one-mindedly, it is bad. But, when one does 道 (the 

Heavenly ways) one-mindedly, it is great virtue. Thus, 德 seldom uses as a standalone 

word but is often placed behind a word of virtue. Now, 德 itself means virtue. 

4. 三 材 is 天 (the Heaven), 地 (the Earth) and 人 (the humanity). 

5. 無 極 (Wuji, the nothingness) 

6. 太 極 (Tai Chi, the greatest ultimate) 

7. Ying and Yang forms eight trigrams (八卦). 

8. 六位, the six seats in the Hexagram, symbolizing the morality 

9. 爻, the yin or yang in the 六位 

10. 吉 凶, the representation of good (吉) or bad (凶) for each 爻 

11. 大 業, the marco phenomena (morality of Heaven or the governance of man) 

12. 解 卦 (read and interpret the hexagrams). 

 

 

 

上 古 有 三 易 ： 「 連 山 」 為 「 夏 」 易 、 「 歸 藏 」 為 「 殷 」 易 、 「 周 易 」 是 

「 周 易 」 。 今 「 連 山 」 、 「 歸 藏 」 已 失 傳 。 易 經 就 是 周 易 了 。  

 

“《连山》据传是伏羲氏或神农氏所创的易，成书于夏朝。《连山》易以“艮”卦为首，“象

山之出云连连不绝”。 黄帝时代的《易》为《归藏》易，殷商朝代用以占筮。《归藏》易

http://www.chineselanguageforums.com/chinese-culture/about-yijing-the-general-discussions-t10-25.html#p433
http://www.chineselanguageforums.com/chinese-culture/about-yijing-the-general-discussions-t10-25.html#p433


 

4 
 

以坤卦为主，“万物莫不归藏于其中”。 「周易」相传为周文王所创，盛行于周朝。周易

则以乾卦、坤卦为开始。” 

Yi (trigrams) was invented by 伏羲 (about 7,000 years ago). The first Yijing was called 「 連 山 

」, developed in Shia (夏) dynasty as the 「 夏 」 易 (Shia Yi). 

The next Yi was developed by 黄帝 (the Yellow Emperor), and it is called 《归藏》易. 

The third (and the final) Yi was developed by 文 王 (King Wen) of   周 dynasty, and it is called 「 

周 易 」. 

 

All three Yi have the same Trigrams which will derive the same 64 hexagrams. But, the 

sequence of those 8 trigrams will make the Yi-system completely different. 

The 「 連 山 」易 chooses 艮 (the mountain) as the first trigram, symbolizing the 山 

(mountain, the area for hunting) as the dominant factor of the Yi. 連 山 means a big mountain 

range. 

The 《归藏》易 uses 坤 (地, the Earth) as the first trigram, symbolizing the 地 (for farming) as 

the dominant factor. 归藏 means harvest and storage. 

The 周 易 chooses 乾 (天, the Heaven) as the first trigram, emphysizing the Morality of the 

Heaven. 周 易 is all about the Heavenly Morality. 

 

The books of 連 山 and 归藏 are no longer available (non-existing). The current Yijing is the 周 

易. 
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Chapter twelve: The scope of Yijing 
 

Yijing (I-jing) as a book as it is was finalized by Confucius about 2,500 years ago. According to 

the legend, the eight kwas were invented by the sage king, Fuhsi, over 7,000 years ago. That is, 

it took about five thousand years to formulate the concepts and to finalize the book of I-jing. 

Yijing was never claimed as the words of God but was the works of men. With today's standard, 

the book of Yijing is a small book. It claims not only of understanding all the laws of physical 

world (natural laws and lives) but encompassing all the laws of human relations (including the 

fate of every individual).  

Is this what Yijing claims? 

 

Yes, in 繫 辭上 (Commentary One of Yijing), the first four sentences say, "...，乾坤定矣。...，

貴賤位矣。...，剛柔斷矣。...，吉凶生矣。" 

乾坤定矣 points to that Yijing is about the laws of the natural universe. 

貴賤位矣 points to that Yijing is about the laws of the moral universe. 

剛柔斷矣...，吉凶生矣 points to that Yijing can predict all the outcomes between the 

interactions: among the natural universe and the moral universe;  

吉凶生矣 points to that the dynamics which described by Yijing gives rise to all human 

consequences (luck or danger). 

 

With the four sentences above, Yijing does claim to be a TOE (theory of everything): 

encompassing the entire modern physics, modern mathematics, modern life science, and all 

the whatnots. 

 

Is then that Yijing's claim valid?  

This is an issue which will be and must be addressed.  

In addition to the Chinese view, I will discuss some views on Yijing by the Western thinkers first 

in this article. 

 

One, Carl Gustav Jung (http://en.wikipedia.org/wiki/Carl_Jung ) was a great Western scholar 

who studied Yijing. With the inspiration of Yijing, Jung invented two very important new 

concepts for the modern psychology.  

1. The “archetype” which is a universally understood symbol or term is often used in myths and 

storytelling across different cultures. It has universal contentless forms that channel 

experiences and emotions. And the hexagram is an archetype. 

http://en.wikipedia.org/wiki/Carl_Jung
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2. The “synchronicity” which is the experience of two or more events, that are apparently 

causally unrelated or unlikely to occur together by chance, that are observed to occur together 

in a meaningful manner. While events are often grouped by causes in the logical world, they 

may also be grouped by their meaning. Since meaning is a complex mental construction, 

subject to conscious and unconscious influence, not every correlation in the grouping of events 

by meaning needs to have an explanation in terms of cause and effect. That is, Yijing needs not 

being logical. 

 

Jung did not degrade the value of Yijing for it being illogical, but he opened up a new world of 

illogical reality in the psychology.  

While Jung was one of the greatest philosophers in the 20th century, he was not known to be a 

mathematician. Thus, his inability of seeing the logic and mathematical part of the Yijing is all 

understandable. However, his view of Yijing being a great theory on reality of illogical world is a 

strong evidence that Yijing can be a TOE (theory of everything). 

 

Two, the modern binary number system, which is at the foundation of all modern digital 

computers, was developed by Gottfried Wilhelm Leibniz ( 

http://en.wikipedia.org/wiki/Gottfried_Leibniz ). Yet, it is openly known that Leibniz got his idea 

of binary number system after studied Yijing. He noted with fascination how Yijing’s hexagrams 

correspond to the binary numbers from 0 to 111111, and concluded that this mapping was 

evidence of major Chinese accomplishments in the sort of philosophical mathematics he 

admired. That is, the Yijing was a seed for the modern digital world. In addition to 

encompassing an illogic world, Yijing also is a seed for the modern sciences. 

 

Three, the new discipline of Artificial life ( http://en.wikipedia.org/wiki/Artificial_life ) is a very 

recent development in the modern science, the combination of computer science and modern 

biology. 

In the late 1940s, John Von Neumann ( http://en.wikipedia.org/wiki/John_von_Neumann ) who 

was regarded as one of the greatest mathematicians in modern history came up an idea of 

cellular automaton (http://en.wikipedia.org/wiki/Cellular_automata ) which is an imagined 

machine that processes information, proceeding logically, inexorably performing its next action 

after applyin data received from outside itself in light of instructions programmed within itself. 

His idea became a new discipline -- the artificial life.  

In 1980, many Self-replicating Systems (SRS) were described with the concept of cellular 

automaton. In 1982, Dr. Stephen Wolfram ( http://en.wikipedia.org/wiki/Stephen_Wolfram ) 

used an one-dimensional cellular automaton with cells in only two possible states -- on or off, 

Yin or Yang. It started with an initial configuration, a row of cells turned on or off at random. 

This was the 1st line. A new row beneath, 2nd line, would represent the next generation.  

http://en.wikipedia.org/wiki/Gottfried_Leibniz
http://en.wikipedia.org/wiki/Artificial_life
http://en.wikipedia.org/wiki/John_von_Neumann
http://en.wikipedia.org/wiki/Cellular_automata
http://en.wikipedia.org/wiki/Stephen_Wolfram
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The state of each cell in the 2nd line was determined by three neighbors of the first generation 

cell on the 1st line. These triplets in the 1st line have only eight possible combinations (111, 

110, 101, 100, 011, 010, 001, 000) which are identical to the Yijing eight kwa system (Trigrams).  

 
Figure 1 

 

The row of eight boxes on top of Figure below shows the rule set: for each combination of 

three cells in generation 0, there is a determined result for the next-generation cell below the 

triplet. Beginning from a single seed, these rules are applied consistently, each generation 

represented by a horizontal row of cells. The figure below shows five generations of growth. 

With this, Wolfram showed that there are only two possible classes of outcome -- dead 

patterns (lifeless stable structures or random noise) or very complicated patterns with very 

complicated behavior and often long lived.  

 
 

The figure below shows a comparison between the natural pattern on a mollusk shell and the 

pattern of a simple one-dimensional cellular automaton. 
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In the modern science, two stand out as the greatest modern achievements. One is the 

manifestation of the digital world: the computer, the internet, the HDTV, etc. The other is the 

advancement of artificial intelligence (AI).  

The digital world is wholly based on the development of the binary system, and I have showed 

that the modern binary system was inspired from Yijing as it was the first highly developed 

binary system, the Yin and the Yang.  

The recent great advancement of AI is wholly based on the idea of artificial life (A-life). The 

weak A-life (weak AI) position denies the possibility of generating a "living process" outside of a 

chemical solution. Its researchers try instead to simulate life processes to understand the 

underlying mechanics of biological phenomena. The strong A-life (Strong AI) position states that 

"life is a process which can be abstracted away from any particular medium" (the view of John 

von Neumann). AI took the strong A-life position. 

I have shown that 八卦 (Trigrams) forms a Cellular automaton in Dr. Stephen Wolfram’s work. 

In fact, the 64-hexagram system forms the most complex Cellular automaton today. That is, the 

64-hexagram system describes a “living life” universe and is the most advanced A-life system. 

 

Ancient Chinese always claimed that the laws of Yijing are the laws of life. This claim is now 

supported by a modern science, the artificial life (A-life). In fact, Yijing hexagram system is one 

of the most complicated cellular automata thus far. 

 

Both Carl Gustav Jung and Gottfried Wilhelm Leibniz did study Yijing and got some inspirations 

from it. John Von Neumann and Stephen Wolfram seemingly had no knowledge about Yijing 

while their researches got some similar results to Yijing’s. 

On the other hand, the most prominent Yijing scholar of the West (Richard Wilhelm) was 

seemingly at a total lost about what Yijing is all about. His view is, of course, very important for 

this article (the scope of Yijing, what the heck Yijing is?). 

Richard Wilhelm was the most respected Yijing authority in the West. His book {Lectures on the 

I Ching, constancy and change"(ISBN 0-691-01872-3)} was translated from the German to 

English by Irene Eber. In the "Introduction" of the book, it wrote, "... Still, no matter how 
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mystically or scholarly inclined a person may be, he cannot simply settle down to a reading of 

the I Ching and hope to understand it. The text is more often than not obscure; it refers to 

matters that are incomprehensible; it suggests symbols from another time and place; the 

language is terse and befuddling; and there is no unified and systematic exposition of a 

comprehensive world view. The list could be prolonged. Moreover, the book is a puzzle --- even 

if a tantalizing one --- not only to Westerners. According to one Chinese authority, no Chinese 

scholar for the past two thousand years can honestly claim to have understood the I Ching. 

And yet in China the book has been a perennial favorite with many an educated and even not 

so educated gentleman. Should one conclude then that people anywhere, tenaciously or 

perversely, read that which they do not understand? 

Not quite. To be sure, the I Ching text is complex and obscure. Still its very abstruseness 

suggests an intriguing richness of multiple meanings." (page 6 of Introduction) 

 

The following is the summary of Richard Wilhelm’s view. 

a. The Yijing text is more often than not obscure. 

b. It refers to matters that are incomprehensible. 

c. It suggests symbols from another time and place. 

d. The language is terse and befuddling. 

e. There is no unified and systematic exposition of a comprehensive world view. 

f. The book is a puzzle --- even if a tantalizing one --- not only to Westerners but also to all 

Chinese scholars.  

g. To be sure, the Yijing text is complex and obscure. Still its very abstruseness suggests an 

intriguing richness of multiple meanings. 

 

If I may make a conclusion of the above with an analogy, Yijing (in Wilhelm’s view) is as a 

junkyard while people can still find many usable treasures there. Thus, in China the book has 

been a perennial favorite with many an educated and even not so educated gentleman. 

Richard Wilhelm did not see Yijing as a scientific book but as a work rooted within the fabric of 

Chinese thinking. He used the term “Magic thinking”, although he saw this magic thinking is as 

true as is logical-mathematical thinking.  

 

The following is my take about {what the heck Yijing is?}. 

One, it is isomorphic to the vector calculus. 

The trigrams are, in fact, vectors in modern mathematics, and they can be written as followings 

when we assign Yang = 1 and Yin = 0. A vector is, in general, expressed as an ordered numbers 

(enclosed in either parentheses or angle brackets), such as V = (a, b, c), please visit the page on 

“Vector notation” at http://en.wikipedia.org/wiki/Vector_notation  , see Figure 1. 

http://en.wikipedia.org/wiki/Vector_notation
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Vector calculus is a pure mathematics. It describes the entire essence and attributes of the 

vector space (http://en.wikipedia.org/wiki/Vector_space  or Vector field, 

http://en.wikipedia.org/wiki/Vector_field ). That is, for every vector object, it must follow the 

laws in the vector calculus. For example, the electromagnetic field is a vector space, and it must 

follow all laws and theorems of the vector calculus. In general, we call this “the application” of 

vector calculus on the electromagnetic field. But, at here, I would like to change the 

terminology, changing the word of “application” to “association”. That is, when vector calculus 

is associated with electromagnetic field, that vector calculus becomes “electromagnetic 

dynamics”. This change is very important to our future discussion. Again, the key word is the 

“association”. 

In vector calculus (or vector analysis) [ http://en.wikipedia.org/wiki/Vector_calculus ], there are 

two important algebra operations.  

1. Inner (dot) product --- multiplication of two vector fields, yielding a scalar field: V1 * V2 

2. Cross product --- multiplication of two vector fields, yielding a vector field: V1 x V2 

 

Being a vector space, the hexagram system encompasses the entire vector calculus. I would like 

to discuss two special traits about the vector calculus. 

1. Divergence ( http://en.wikipedia.org/wiki/Divergence ) --- it is a vector operator that 

measures the magnitude of a vector field from a distant point to its source. This magnitude is 

no longer a vector. In layman’s term, the power of a vector diminishes when the distance from 

the source is increased. In fact, this is a common sense. The further away from a power source, 

the weaker that power can be felt. With the first thought, this seems to be a bad thing. Yet, 

from a positive view, this, in fact, points out that that power source has the ability to reach out 

and to strike at distance although with diminished magnitude. Thus, divergence of a vector 

means that the power of a vector can “move” forward in distance. Without this great trait of 

the vector, a TV station would not be able to send its signals to our homes. Divergence is the 

result of the inner product of vectors, 

2. Curl ( http://en.wikipedia.org/wiki/Curl_%28mathematics%29 ) --- it is a vector operator that 

describes the infinitesimal rotation of a 3-dimensional vector field. In laymen’s term, the 

whirlpool of draining water in a sink is the result of this curl effect. Another example of curl is 

the bullet spinning in a rifle. This curl force keeps the bullet going out straight. Thus, the curl 

provides the ability for a vector field to maintain its direction. So, we can aim our radar signals 

to a certain direction. Curl is the result of the cross products of vectors. 

 

Yet, what are the meanings of these two traits? They show that every vector field is dynamic 

(not stationary) and has the power to strike at distance. 

When the vector calculus is associated with an electromagnetic field, it becomes 

“electromagnetic dynamics which is the base for producing TV signals, radar signals, etc.. 

http://en.wikipedia.org/wiki/Vector_space
http://en.wikipedia.org/wiki/Vector_field
http://en.wikipedia.org/wiki/Vector_calculus
http://en.wikipedia.org/wiki/Divergence
http://en.wikipedia.org/wiki/Curl_%28mathematics%29
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When the vector calculus is associated with a politic vector space, it becomes a politic power. 

When it is associated with moral laws, it becomes a moral dominion.  

 

While the Trigrams form a (1 x 3) vector space, the Hexagrams can actually form a (2 x 3) matrix 

(http://en.wikipedia.org/wiki/Matrix_%28mathematics%29 ). Again, when matrix algebra is 

associated with the “uncertainty principle”, it becomes “Quantum Mechanics” (QM). Note: 

Schrödinger used partial differential equations to describe the QM while Heisenberg used 

matrix algebra.  

 

Yet, both Trigrams and Hexagrams are something unique. Trigrams form a unitary (1 x 3) vector 

space. That is, it is the base for any vector space which is larger than it. In common terms, any 

vector space which has higher order can be rewritten in terms of trigrams. It is the same for the 

Hexagrams which form a unitary (2 x 3) matrix.  

 

That is, the Trigrams are “language” of vector calculus, and the Hexagrams are “language” of 

matrix algebra. In fact, they can be the languages for all modern sciences [modern physics 

(electromagnetic dynamics, quantum mechanics, particle physics, etc.), and modern 

mathematics, etc.]. With some efforts, those modern physics equations can be rewritten with 

Trigrams and Hexagrams. 

 

These facts do not mean that those ancients understood the vector calculus.  

It is obvious that those ancients did not associate hexagrams with the electromagnetic field as 

they did not invent TV and computers.  

 

Two, Yijing invented the first computer. 

The 龜 卜 is the way of divination via Yijing, and it uses the 蓍 草 (a kind of straws) to generate 

the hexagrams. By counting those 蓍 草, the abacus was invented. In 1930s, Alan Turing 

developed the Turing computability theorem. That is, anything which is computable can be 

done with a Turing machine (the modern computer). In 1970s, it was mathematically proven 

that “Every Turing-computable function is abacus-computable 

(http://faculty.arts.ubc.ca/pbartha/p320gen/p320ho51.pdf )”. In the modern math of 

computability, a two-code theorem was proved: any computable universe can be wholly 

expressed with a two-code system, such as (0, 1) or (yin, Yang). Yijing is the FRIST two-code 

system. 

 

Three, in {Chapter three: Yijing, Wo-Hsing, and Modern physics}, I have shown that [Yijing + 
Wo-Hsing (Five Walks)] is isomorphic to the modern quark theory. 

http://en.wikipedia.org/wiki/Matrix_%28mathematics%29
http://faculty.arts.ubc.ca/pbartha/p320gen/p320ho51.pdf


 

12 
 

 

Similar to the quantum physics inventors (Max Planck, Niels Bohr, etc.) who did not know the 

quantum field theory and the Standard Model of particles, those Yijing authors, of course, did 

not know anything about the vector calculus and quark theory. Nonetheless, the scope of yijing 

does encompass those modern ideas the same the quantum principle is the base for the quark 

theory. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

13 
 

 

Chapter three: Yijing, Wo-Hsing, and Modern physics 
 

Yijing in Confucianism is a book about Heavenly morality (see Volume II), but this article shows 

that it is also the foundation of Confucian Cosmology in terms of Nature laws. 

 

Superficially, there is a world's difference between Yijing and modern physics. However, this 

paper will demonstrate that not only is this ancient theory of Yijing and Wo-Hsing isomorphic to 

the modern quark theory but is much more advanced than it. Of course, we must first explain 

what the modern physics is. 

 

I: The modern Quark Theory 

Many people are terrified by physics, and the quark theory is one of the most advanced modern 

physics theories. However, if anyone can understand what atom is, he can understand the quark 

theory. 

 

All matters are made of atoms, such as, water is composed of two hydrogen atoms and one 

oxygen atom. Then all atoms are made of three elementary particles -- proton, neutron, and 

electron. Of course, there are other elementary particles, but we will not discuss them here. 

 

a: What are  quarks? 

Quark theory says that both proton and neutron (not electron) are made of two quarks -- up 

quark (u) and down quark (d). Why up and down? There is no particular reason. They are just 

fancy names for two different elementary particles which are the building blocks for both 

neutron and proton. The up quark carries (+2/3) of electric charges; the down quark carries (- 

1/3) of electric charges. 

 

b: Quark colors. 

There are two kinds of electric charges. So, we can easily distinguish them with two symbols (+, 

-), positive or negative. However, quark is different from the electric charge in two ways. 

First, there are three varieties (not two, as electric charge) for each quark. Thus, a two-symbol 

system (+, -) will not be enough to distinguish them.  A three-symbol system is needed. 

Second, the difference among the varieties cannot be seen outside of proton or neutron, that 

is, they must cancel out one another in some ways. 
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Physicists quickly discovered that there is a ready-made system which can meet the two 

requirements above. The color system of light consists of three prime colors: red, yellow, and 

blue. Then, the combination of all three colors becomes colorless (gray/white). 

So, physicists borrowed the word "color" to describe the two characteristics of quark listed 

above. That is, the up quark has three varieties and are distinguished with three color labels -- 

red up quark, yellow up quark, and blue up quark. It is the same for the down quark. 

 

c: Quark representation for proton and neutron: 

Now, proton can be written as composite of quarks, such as: P = [ u(red), u(yellow), d(blue)]. Of 

course, proton has one positive electric charge because +2/3 +2/3 - 1/3 = 1. And, proton is 

colorless as required because of {red + yellow + blue = colorless}. 

The neutron can be written as n = [ u(red), d(yellow), d(blue)], and it has zero electric charge 

because of {+2/3 - 1/3 -1/3 = 0}. 

 

d: Quark generations: 

All ordinary matters (excluding the products of some very high energy processes) of our current 

universe are made of protons, neutrons, electrons and electron neutrinos. That is, only up 

quark, down quark, electron, and anti-electron neutrino are needed for building up the entire 

universe. 

However, physicists found two other sets of quarks in the laboratories, and they said that those 

quarks did exist in the early stage of the universe and are still produced by some very high 

energy processes today. In short, there are three generations of elementary particles. 

 

                  Three generations of elementary particles 

 1st generation 2nd generation 3rd generation 

1st quark up quark Charm quark Top quark 

2nd quark down quark Strange quark Bottom quark 

lepton  electron muon Tau 

neutrino  electron neutrino muon neutrino tau neutrino 

 

e: The topological representation of the quark theory: 

The figure below is a topological representation for the quark theory. There are three 

generations of quark, represented by G1, G2, and G3, and each generation of quarks have three 

varieties (red, yellow, and blue). 

 



 

15 
 

 
 

II: The Wo-Hsing theory of ancient China: 

Most of the western books translate Five Walk (Wo-Hsing) as five elements while in Chinese the 

term literally means Five Walk. Buddha talked about Four Great Elements -- earth, water, fire, 

and air. The ancient Greek also talked about a similar idea the same as Buddha's. Those 

elements were supposed to be the building blocks of the universe in the eyes of Buddha and 

the Greeks. This conception of elements is quite primitive and has no valid meaning any more 

after the advancement of modern knowledge. On the contrary, the Five Walk are five bases of 

two processes. They are not building blocks laying upon each other to build up the universe. 

 

As for the Chinese (ancient or modern), the Cosmos is a process. There is a Wu Ch'I (無極). Wu 

means nothingness, image-lessness. Wu Ch'i begets Tai Ch'I (泰極). Tai literally means the 

greatest. Ch'i means pole, the monopole, the only One. Then Tai Ch'i gives birth to Yin and 

Yang. Yin and Yang are two forces. Yang is aggressive and is always moving forward. Yin is 

passive and yielding. In a time of conflict, they are opposite forces. In constancy, they not only 

complement each other but are imbedded in each other. After reaching their full strength, they 

transform into the opposite, that is, Yang becomes Yin and Yin to Yang. Thus, Yin can conquer 

Yang by yielding and allowing Yang to reach its full strength. On the other hand, Yang can only 

conquer Yin temporarily. 

Being conquered, Yin transforms into Yang and leads the ultimate conversion of Yang to Yin at 

the end. With Yin and Yang, they form eight kwas, then 64 hexagrams. 

 

Chinese claims that Yin-Yang theory plus the Five Walk theory forms a perfect cosmology. 

 

For the Five Walk, there are only two sets of rules to control the interactions. Rule one is the 

Generation rule which is also called the Mother and Child rule: Earth generates (gives birth to) 

metal; Metal generates water; Water generates woods; Wood generates fire; Fire generates 

earth. Thus, completes a cycle of generation and birth, see graph below. 
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Rule two is the rule of Conquest or Destruction which is also called the Man and Woman rule. 

Metal conquers wood. Wood conquers earth. Earth conquers water. Water conquers fire. Fire 

conquers metal. See Figure above. 

 

 
 

The rule of Generation forms a pentagon. The rule of conquest forms a pentagram. These 

rules seem to be very primitive and non-scientific. I was outraged by its apparent 

arbitrariness. Figure above shows the combination of these two rules, and they rule the 
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entire universe according to this Five Walk theory. In fact, they are the cornerstones of 

Chinese medicine, Chinese geomancy, etc., that is, everything. 

 

III: The Five Walk theory is isomorphic to the modern Quark theory 

Superficially, there is a world's difference between the ancient Five Walk theory which arose 

somewhat arbitrarily and the modern quark theory which is supported with very advanced 

scientific proofs. However, we are able to find at least two evidences to prove that these two 

systems are isomorphic or identical to each other. 

 

a: They are topological isomorphic to each other. 

 

 
 

I have shown that Figure (on the left above) is a topological representation for quark theory 

which consists of three generations of quarks (G1, G2, G3) and three quark colors (RYB; 

varieties of quarks) for each generation of quark. 

However, you can see, the G3 triangle (G3-RYB) in Figure (on the right above) has identical 

physics and topological meanings to the Figure on the left. 

 

 
 

Now, it is very easy to see that the two figures above are having the identical topological 

representations. That is, the Chinese Five Walk (Wo-Hsing) theory invented more than 2,000 
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years ago is identical to the modern elementary particle physics in terms of their topological 

representations.   

 

Note: the point Y and B of the left figure above are not truly geometrical points but are rings 

(housing G2Y and G3Y in Y; G2B and G3B in B). This point/ring issue is the key in G-string theory 

(see the book Nature’s Manifesto, US copyright # TXu 2-078-176; the pdf file of this book is 

available at https://tienzengong.files.wordpress.com/2016/12/natures-manifesto-1.pdf ). This book is 

collected by many Irvory League University Libraries, see the graph below. 

 

 
 

 

b: They are identical vector spaces. 

In linear algebra, a vector space is defined by its base. For example, the ordinary space can be 

defined by a base which consists of three base vectors (x, y, z) or by a different base which uses 

three different base vectors (radius, angle 1, angle 2). 

https://tienzengong.files.wordpress.com/2016/12/natures-manifesto-1.pdf
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Although these two bases are quite different superficially, they are defining the same vector 

space. Of course, the above space could be defined by a set of vectors which have more than 

three vectors, such as (a, b, x, y, z). However, this new set of vectors can always be reduced to 

three vectors because two equations can be found among these five vectors (such as, a = c1x + 

c2y + c3z). Only un-reducible set of vectors is called a base of a vector space. Our ordinary 

space needs at least three vectors to define it. The number of vectors in a base is the number of 

dimensions for that vector space. So, the dimension for the ordinary space is three because 

only three vectors (x, y, z) are needed for its base. If two different bases [such as, (x, y, z) and 

(radius, angle 1, angle 2)] have the same dimensions, their corresponding vector spaces are 

identical to each other. 

 

By knowing the above definitions, it is very easy to see and to prove that the vector space 

defined by Five Walk theory is identical to the vector space defined by modern quark theory. 

 

The quark theory is defined with the following three concepts. 

One, there are three generations of quarks (G1, G2, G3). 

Two, every quark has three varieties which are labeled with three colors (R, Y, B). 

Three, the combination of these three colors must cancel out one another and becomes Colorless (C). 

That is, the vector space of quark theory must be defined with seven (7) vectors (G1, G2, G3, R, Y, B, C), 

and it has seven (7) dimensions. 

 

The Five Walk theory is defined with two concepts. 

One, there are five (5) vectors (metal, water, wood, fire, earth). 

Two, there are two rules for those five vectors: rule 1 – the rule of generation; rule 2 -- the rule 

of conquest. 

Thus, the vector space of Five Walk must be defined with seven (7) vectors (metal, water, 

wood, fire, earth, rule 1, rule 2). 

 

It is very obvious that the two bases above cannot be reduced any further for their 

corresponding vector spaces. Because these two different bases have the same dimensions 

(both are 7), their corresponding vector spaces must be identical to each other. 

 

c: Transformation between bases. 

Although the above two bases define the same vector space, the vectors in one base are 

significantly different from the vectors of the other base. The transformation between the two 

sets of vectors are not simple. We cannot say that wood equals G1, nor metal equals Red. The 

transformation equations are generally having the following formula. 
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wood = a1 G1 + a2 G2 + a3 G3 + a4 R + a5 Y + a6 B + a7 C, or 

 

G1 = b1 metal + b2 water + b3 wood + b4 fire + b5 earth + b6 rule 1 + b7 rule 2 

 

a1...a7; b1...b7 are transformation coefficients for the transformation equations. To find the 

solutions for a1...b7... are not easy, and I will not discuss this issue any further in this paper. 

 

IV: Five Walk theory, Quark theory, and Biological life. 

In the physics community, one issue has been argued for more than 20 years. Are laws of 

physics designed to created life (strong Anthropic principle)? Or, life is merely permitted by 

laws of physics (Weak Anthropic principle)? 

 

Obviously, just by looking at the quark theory as it is, there is no sign of any kind that it can give 

rise to biological life. We cannot even find any direct connection between it and life although all 

lives must obey physics law after their births. That is, the law of creation of life could be 

different from the laws of physics. However, by looking at the topological representation of 

quark theory, there is a hint that laws of life are, in fact, the same as the laws of physics. 

 

a: Fibonacci Series. 

Leonardo Fibonacci invented a Fibonacci Series: 1, 1, 2, 3, 5, 8, ..., 34, 55, 89, .... This series is 

constructed by adding up the last two numbers in a sequence to give the next number; such as 

the next number after 55 is 89 (=34 + 55). Surprisingly, the Fibonacci Series is found in many 

lives and natural formations: the leaves on trees, the skins of onions, the shells of microscopic 

protozoa, the shape of rams' horns and of nautilus shells. 

Each section of the spiral, such as the rams' horns, relates to the next section in the sequence is 

the same progression as the Fibonacci Series. That is, there is some kind of connection and 

association between the Fibonacci Series and the laws of life. 

 

b: The Golden section. 
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At the first glance, there is seemingly no connection between the Five Walk theory, modern 

Quark theory and the Fibonacci Series, but there is one. As the numbers rise, the ratios 

between the two neighboring numbers in the series creep closer and closer to the Golden 

Section, which is 1.618014, for examples, 5/3 = 1.66, 8/5 = 1.6, 55/34 = 1.617, 89/55 = 1.6181, 

etc. But, the Golden Section (the Divine Proportion) is the ratio between the side of the 

pentagon and the side of the pentagram. As I have shown in the figure above that the Five Walk 

theory constructs a pentagon with the birth rule and a pentagram with the destruction rule. 

 

In China, the Five Walk theory is viewed as one of the cornerstones for Chinese medicine. It is 

the law of life. The above discussion does provide a hint that that claim is correct, and it is the 

Five Walk theory providing quark theory with new meanings. Will anyone be surprised that 

quark theory is, indeed, having some connection to the laws of biological life? 

 

V: The Prequark Theory 

The original quark theory predicted only two quarks (up and down quarks). The physics 

community was very excited and thought that it was the final theory for elementary particle 

physics because two quarks formed a perfect theory. When the third quark was discovered, 

that beautiful dream of a final theory was broken because the quark theory became too 

complicated to be the most fundamental law of nature. 

 

In theoretical physics, there is a theoretical reason that the most fundamental particles should 

not be more than two. The entire universe consists of two parts, computable and un-

computable. The computable part of the universe should be expressed with a two-code system, 

such as (0,1), according to mathematics. Because of this theoretical demand, I proposed a 

Prequark theory in 1979, and it was published in my book Super Unified Theory in 1984 with 

ISBN 0-916713-01-6 and Library of Congress Catalog Card Number 84-90325. 

 

a: Prequark Representations 

http://www.slac.stanford.edu/spires/find/hep/www?rawcmd=a%2BGong%2C%2BJeh%2BTween
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In quark theory, quark is the most fundamental and undivisible elementary particle, that is, it is 

not composed of subparticles. On the contrary, quarks are composed of prequarks [Angultron 

(carries 1/3 electric charge) and Vacutron (vacuum, carries 0 electric charges)] in Prequark 

theory. 

 

In Prequark theory, quark is composed of three prequarks, that is, three seats are needed for 

each prequark to sit in. For each seat, it can be either empty (Vacutron) or occupied 

(Angultron). Thus, only four different kinds of particles can be formed: 

 

A particle with all seats occupied by Angultrons carries one unit of electric charge, and it is 

named positron (the anti-particle of an electron). 

A particle with two seats occupied by Angultrons carries 2/3 units of electric charge, and it is 

named Up quark. 

A particle with one seat occupied by an anti-Angultron carries -1/3 units of electric charge, and 

it is named Down quark. 

A particle with no seat occupied by Angultron carries zero units of electric charge, and it is 

named neutrino. 

 

In quark theory, each quark has three varieties, and they are labeled with three quark colors. In 

Prequark theory, the quark colors can be expressed with the arrangement of the seating. I have 

assigned that the first seat is red, yellow for the second seat, blue for the third. The quark color 

is identified by the seat's color which is occupied by a minority prequark. For example, V is the 

minority prequark in (V, A, A1), and it sits on the red seat; so (V, A, A1) has a red quark color. (V, 

A, V1) is yellow because the minority prequark A sits on the yellow seat. The prequarks (A or V) 

themselves are colorless. The three generations of quarks are identified with three numbers, 1, 

2, or 3 in the prequark theory. The prequark representations for quarks and leptons are listed in 

table I and table II. 

 

                    Table I: Prequark Representation for Leptons 

Generation Particle name Prequark Representation Quark color Electric Charge 

1st Electron -(A, A, A1) colorless one (1) 

1st Neutrino (V, V, V1) colorless 0 

2nd Muon -(A, A, A2) colorless one (1) 

2nd Muon neutrino (V, V, V2) colorless 0 
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3rd Tau -(A, A, A3) colorless one (1) 

3rd Tau neutrino (V, V, V3) colorless 0 

 

 

                          Table II: Prequark Representation for Quarks 

Generation Particle name Red Yellow Blue Electric Charge 

1st Up quark (V, A, A1) (A, V, A1) (A, A, V1) 2/3 

1st Down quark -(A, V, V1) -(V, A, V1) -(V, V, A1) -1/3 

2nd Charm quark (V, A, A2) (A, V, A2) (A, A, V2) 2/3 

2nd Strange quark -(A, V, V2) -(V, A, V2) -(V, V, A2) -1/3 

3rd Top quark (V, A, A3) (A, V, A3) (A, A, V3) 2/3 

3rd Bottom quark -(A, V, V3) -(V, A, V3) -(V, V, A3) -1/3 

 

 

In Prequark theory, the quark generations are also colors (Genecolors). They obey the color 

complementary rules, such as 2 is the complement of (1,3) and 3 the complement of (1,2). In 

the 1st order, genecolor 2 can be represented as (1,3); in the 2nd order, it can be represented 

as (1, (1,2)). Table III shows the genecolors representation in terms of complementary rules. 

 

 

 

 

 

 

VI: The validity of the 

Prequark Theory 

In physics, the validity of any 

theory must be verified at 

least by three laboratories. The prequarks reside in the quarks, and it is too small to be tested 

directly with today's technology. However, the validity of the prequark theory can be supported 

by other means. One of them is that the prequark theory can explain many known physical 

Table III: Complementary representation for genecolors 

Genecolor 1st order 2nd order 2nd order (simplified) 

1 (2, 3) (2, (1, 2))          (2, 1, 2) 

2 (1, 3) (1, (1, 2))        (1, 1, 2) 

3 (1, 2) (1, (1, 3))        (1, 1, 3) 
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processes and without any contradiction with any known knowledge. The followings are two 

such examples. 

 

a: Muon decay 

Muon decay is a well-known process. A Muon will decay into one electron, one electron 

neutrino, and one muon neutrino. The Prequark Theory not only verifies the above process but 

gives much more detailed information on how exactly this process works. In Prequark Theory, a 

Muon -(A, A, A2) will decay into one electron -(A, A, A1), one electron neutrino (V, V, V1) and 

one muon neutrino (V, V, V2). 

 

 

 

 

 

 

 

This Muon decay process shows three very important physics laws. 

Energy conservation law -- the total Angultrons are conserved. 

The Second law of Thermodynamics -- the seeming nonconservation of Vacutrons are also 

conserved because Vacutron is just a vacuum (nothingness). Although Vacutrons are conserved 

in term of energy, the rise of them do change the structure of space-time, and the entropy 

must be increased. 

The most important event in this reaction is the transformation of genecolor 2 to (1, 1, 2) 

according to the genecolor complementary rules listed in table III. 

 

b: Neutron decay 

We all know that neutron is very stable while it is inside of a nucleus. When neutron comes out 

of a nucleus and becomes a free neutron, it decays into one electron, one proton, and one anti-

electron neutrino. 

                                  n = e + p + v(e) 

For most physics students, they do not know exactly what is the detailed steps of this reaction. 

But, Prequark Theory can provide such a detailed steps explanation. In Prequark Theory, there 

are three important principles: 

All elementary particles (quarks, leptons, and prequarks) cannot be viewed as an isolated 

entity. It is a part of space-time. That is, particles will interact with space-time. 

Vacuum can, indeed, turns into particles, but they must come in pairs, the particle and 

antiparticle pair to be exact. 

                                      Muon decay 

Muon ===>   Electron              electron neutrino  muon neutrino 

-(A, A, A2) ===> -(A, A, A1)     (V, V, V1)     (V, V, V2) 
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Although a u-quark can never turn into a d-quark, a (u - u bar) quark pair can turn into a (d - d 

bar) pair, and vice versa. 

 

The diagram below consists four detailed steps for neutron [ u(blue), d(-red), d (- yellow)] 

decay. 

First, a virtue (d - d bar) pair is squeezed out from space-time vacuum when neutron comes out 

of a nucleus. 

Second, this neutron captures this virtue (d - d bar) pair to form a five-quark mixture. 

 

 

Third, a [ d(blue), -d(yellow)] quark pair is transformed into a [ u(yellow), - u(blue)] quark pair, a 

vacuum transformation. 

Finally, this five quark mixture decays into a proton [ u(blue), u(yellow), d (- red)], an electron -

(A, A, A) and an anti-electron neutrino (V, V, V). 

 

The above diagram not only verifies the old theory that neutron decays into a proton, an 

electron, and an anti-electron neutrino but gives much more detailed information of how 

exactly this process works. 

In short, the two examples above do support the validity of Prequark Theory although the 

traditional laboratory proof of it is not yet here. 

 

VII: Yijing, Prequark theory, and Biological Life 
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As I have mentioned before, the development of Prequark theory had nothing to do with Yijing 

in anyway but was a direct consequence of a mathematical demand that the computable 

universe must be expressed in a two-code system, such as (0, 1) or (Angultron, Vacutron). 

However, it is not hard to see that the Yijing eight kwa system is a very good approximation to 

the Prequark Theory. 

 

a: Yijing and Prequark Theory 

 

Table IV: The eight kwa system and Prequark representation 

Kwa name Chien K'un Chen Kan Ken Sun Li Tui 

Kwa form  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Prequarks (A, A, A) (V, V, V) (V, V, A) (V, A, V) (A, V, V) (A, A, V) (A, V, A) (V, A, A) 

Prequark 

name 

 

Positron 

 

Neutrino 
Blue d- 

quark 

Yellow d- 

quark 

Red d- 

quark 

Blue u- 

quark 

Yellow u- 

quark 

Red u- 

quark 

 

Of course, there are two major differences between the Yijing and the Prequark Theory. 

Yijing lacks the concept of positive or negative charge. That is, it does not include an anti-matter 

universe. 

Yijing lacks the concept of generations of quarks. That is, it cannot describe the evolution of the 

universe. 

 

However, Yijing (a five thousand years old theory) not only is an excellent approximation to the 

Prequark Theory but is much more advanced than the modern Quark Theory. 

 

b: Yijing and Biological Life 

Ancient Chinese always claimed that the laws of Yijing are the laws of life. This claim is now 

supported by a modern research. In the late 1940s, John Von Neumann came up an idea of the 

automaton which is an imagined machine that processes information, proceeding logically, 

inexorably performing its next action after applying data received from outside itself in light of 

instructions programmed within itself. His idea became a new discipline -- the artificial life. In 

1980, many Self-replicating Systems (SRS) were described with the concept of cellular 

automaton. In 1982, Dr. Stephen Wolfram used a one-dimensional cellular automaton with cells 

in only two possible states -- on or off, Yin or Yang. It started with an initial configuration, a row 
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of cells turned on or off at random. This was the 1st line. A new row beneath, 2nd line, would 

represent the next generation. 

 

 
 

The state of each cell in the 2nd line was determined by three neighbors of the first-generation 

cell on the 1st line. These triplets in the 1st line have only eight possible combinations (111, 

110, 101, 100, 011, 010, 001, 000) which are identical to the Yijing eight kwa system (see Table 

IV). The row of eight boxes on top of Figure above shows the rule set: for each combination of 

three cells in generation 0, there is a determined result for the next-generation cell below the 

triplet.  

 

 

Beginning from a single seed, these rules are applied consistently, each generation represented 

by a horizontal row of cells. Figure above shows five generations of growth. With this, Wolfram 

showed that there are only two possible classes of the outcome -- dead patterns (lifeless stable 

structures or random noise) or very complicated patterns with very complicated behavior and 

often long lived. Figure (avove) shows a comparison between the natural pattern on a mollusk 

shell and the pattern of a simple one-dimensional cellular automaton. 

 

Dr. Wolfram's work does support the ancient Chinese claim that the Yijing theory is a theory of 

life. 
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VIII: Prequark Theory and the rise of biological life 

 

a: The minimum requirement for life 

Biological life has many attributes: reproduction, metabolism, intelligence, etc. Although it is 

very difficult to define exactly what life is, we can easily to tell what is not alive. Anything 

cannot process information cannot be alive. All life activities (physical, physiological or 

psychological) can be performed only if information can be processed. So, the ability to process 

information is the minimum requirement for life. It is a necessary condition, not a sufficient 

condition. Thus, a super computer is not yet alive. 

 

In 1936, Alan Turing invented the Turing machine which is an ideal computer. No super 

computer of today can reach its capability. 

In 1970, John Horton Conway wanted to find a set the simplest rules that could explode into 

the infinite power of a universal Turing computer. He invented a mathematical game, LIFE. 

 

In the game of LIFE, there are many patterns appear. Most of them are stable patterns unless 

perturbed externally. Since every computer must have a counter, a clock, and a memory, all 

stable patterns will have no use in building a computer. In order to prove that the rules of LIFE 

(game) do support a universe in which a universal Turing computer could be embedded, it is 

necessary to show that LIFE (game) can generate some patterns which have a means of 

locomotion. 

Such a walking pattern was, indeed, found in LIFE (game), and it was called glider (see 

https://en.wikipedia.org/wiki/Glider_(Conway%27s_Life) . Glider not only walks but can 

reproduce itself. However, Conway must find a glider generator which can shoot out a stream 

of gliders in order to prove that LIFE is, indeed, a universal computer. The glider shooter was 

discovered by R. William Gosper at MIT in December 1970. Using glider streams to represents 

bits, all logic gates (And- Or-, Not-gates) can be produced. For a glider gun, see 

http://www.conwaylife.com/w/index.php?title=Gosper_glider_gun , you can experience 

yourself how to seed a small universe to see the rise of activities of artificial life. 

 

b: Conway's Life game 

Life (game) occurs on a virtual Go (checker) board. The squares are called cells. They are in one 

of two states: alive or dead. Each cell has eight possible neighbors, the cells which touch its 

sides or its corners. There are only three rules. 

 

Birth rule: A dead cell will come alive in the next generation (step) if and only if exactly three of 

its eight neighbors are currently alive. 

https://en.wikipedia.org/wiki/Glider_(Conway%27s_Life)
http://www.conwaylife.com/w/index.php?title=Gosper_glider_gun


 

29 
 

Survive rule: A living cell will survive in the next generation (step) if there are either two or 

three neighbors also alive. 

Dearth rule: A living cell will die of overcrowding if there are more than three live neighbors, 

and it will die of exposure if there are fewer than two. 

 

With these three simple rules and a few randomly seeded live cells on the board, many patterns 

appeared. Most of them quickly settled into stable patterns. Figure (below) shows such a 

pattern. The generation 0 consists of 4 live cells. Obviously, the two cells at each end must die 

of exposure in the next generation, and 4 dead cells will be born. So, generation 1 consists of 6 

living cells which form a rectangular shape. Then, two middle cells in generation 1 must die of 

over crowding, and two dead cells will come alive to form a shape roughly resembling a beehive 

in the next generation. Since each live cell in beehive has exactly two live neighbors, the 

beehive is stable unless perturbed externally. 

 

Figure (below) shows the life cycle of a glider. A glider consists of 5 live cells. From generation 0 

to generation 1, it moves down one row. From generation 2 to 3, it moves to right one column. 

Then the most important of all, it recaptures its original form in the next generation. It is fun to 

work out the transformation of the glider from one generation to the next by applying the rules 

of the game of Life. Try it yourself. You can also get on the Internet to visit the web sites listed 

above. 
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c: Proton is a glider -- a bio-computer 

So, Conway, indeed, succeeded in accomplishing his original goal of trying to prove that the 

simple rules of Life (game) can, indeed, support a universe in which a universal Turing computer 

is embedded. Furthermore, the glider meets the minimum requirements to be a life according 

to the outline listed in the previous section. 

 

However, Life (game) is still only a game, a very complicated game perhaps, but a game 

nonetheless. It lacks the essence of any biological life, the mass. In fact, Life (game) does not 

even give the slightest hint of how the biological life arose. 

 

But! But! But! If the glider is a graphic representation of some basic building blocks of matter 

(such as: proton or neutron), then Life (game) will give rise to biological life immediately. When 

glider captures mass, it turns into a wet stuff, the biological life. 

 

Is this possible? In quark theory, proton can be written as Proton = [u(red), u(yellow), d(blue)]. 

Obviously, there is absolutely no resemblance of any kind between glider and quarks, or 

between glider and proton according to the quark theory which views quarks as the rock 

bottom building blocks of our universe. 

 

I did not know anything about Life (game) until 1992. As soon as I saw glider, I recognized 

immediately that glider is, indeed, a graphic representation of proton according to Prequark 

theory. 

 

In Prequark Theory, the proton can be represented as follow: (see Table I and Table II) 
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Proton 

up (red) (V, A, A) 

up (yellow) (A, V, A) 

  

down (blue) -(V, V, A) 

 

This is, indeed, a proton. First, it is colorless as it is required – [red + yellow + blue] becomes 

colorless. Second, it has one electric charge (4A - A = 3A = e). 

But, the most important of all is that this proton is, in fact, a glider. It is identical to the glider of 

generation 0 when you view V as a blank spot in the Game of Life. 

 

Although Prequark theory still lacks laboratory proof, its validity is greatly strengthened 

because it can provide a perfect theory for how biological life arises. 

 

IX: Summary 

For many years, I strongly dislike those claims which proclaim that many ancient Chinese 

philosophies are as good as Western science, if not better. One example claims that the 

relativism of Laotzu is the same as the Relativity theory of Einstein while the difference 

between the two is about the same difference between Moon and Sun. 

 

Against my old belief and my old emotion, I am writing this paper to proclaim that Five Walk 

theory is identical to the quark theory and that Yijing is much more advanced than the modern 

quark theory because Yijing is a very good approximation to the Prequark theory. I tried to 

support my claim not with slogans or declarations but with detailed facts and reasoning. If I 

have failed to convince you on this, it will be because my ability to write those concepts in 

terms of philosophy has failed myself. 

 

Although Yijing is much more advanced than the modern quark theory in some ways, it, 

nonetheless, is not a science. Yijing did not give rise to modern technology. Yijing did not 

prevent China to become an under-developed country 200 years ago. 

 

In fact, because that no one was able to find any error in Yijing and Five Walk theory for two 

thousand years and because that no error can be found in them even today, there was no 

chance for China to develop a western style science. That is, Yijing and Five Walk theory were 

not a blessing for China for the past 2000 years. 
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However, this paper points out that not only the East and the West share the same living planet 

but are sharing the same knowledge sphere. My aim is to bridge the difference between the 

East and the West and to enrich each other in both theories and practices. Starting by bridging 

the difference between the knowledge, we can then bridge the difference between cultures. 

Now, it is the time to do this. Now, we are able to do this. Let us do this together. 

 

Note: This article was presdented at {11th International Conference on Chinese Philosophy; July 

1999, National Chengchi University, Taipei, Taiwan} 
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Chapter thirteen: The history, architecture and the Chinese 

applications of Yijing 
 

In the previous chapter {Chapter twelve: The scope of Yijing}, I have shown that Yijing claims to 

be a TOE (theory of everything), and it does encompass the most important modern scientific 

ideas: 

One, math: vector calculus, computability (abacus/Turing computer and binary system/two-

code theorem). 

Two, life science: the most advanced automaton, the alive. 

Three, nature laws (physics and cosmology): see Chapter three: Yijing, Wo-Hsing, and Modern 

physics}. 

Four, the illogical representation of reality in the psychology by Carl Gustav Jung 

 

Yet, did the Yijing authors (伏 羲, 文 王 and 周 公) understood all those modern subjects?  

Are the quantum physics inventors (Max Planck, Niels Bohr, Einstein, etc.) understood the QFT 

(quantum field theory) and Standard Model of particles?  

Of course not. Thus, Yijing’s original authors did not need to understand it in its entirety in 

order to write it. Thus, we should first find out what exactly they did understand and what 

those understanding became a part of Chinese culture. 

 

With this, we will find out that Yijing is much more advanced than the modern science in two 

areas. 

One, the issue of {why is there something rather than nothing?}; the creation of this universe. 

Two, {how does life arise?}; the creation of life. 

 

The issue ‘One’ is totally not reachable by the modern science at this moment. 

However, there is a constrained for the issue ‘One’: the Anthropic Principle (AP), 

http://en.wikipedia.org/wiki/Anthropic_principle )  which was introduced in 1973 as a check in 

cosmology. If a cosmology does not allow the emerging of life, it must be wrong as we (lives) 

are here.  

 

This AP does address the issue ‘Two’ with two versions: 

the weak anthropic principle (WAP): it merely allows the rising of lives but does not compel to 

it; that is,  life emerges with its OWN laws (the Strong Emergence, SE);  

http://en.wikipedia.org/wiki/Anthropic_principle
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the strong anthropic principle (SAP): it demands that lives much emerge in accordance to the 

laws of physics (without a new life-creation law, the Weak Emergence, WE).  

 

Thus far, the modern science (either physics or biology) has no knowledge about which one is 

right: the WAP/SE or SAP/WE, let alone to know the mechanism of either. 

 

On the other hand, Yijing not only is taking the WAP/SE position but its entire 

framework/architecture is deduced from the WAP/SE mechanism. 

 

A. Yijing’s framework/architecture 

Step one: In Yijing 繫辭上 (Commentary One), it says, 是故易有太極，是生兩儀，兩儀生四

象，四象生八卦。 

This sentence describes the following mechanism. 

One, something is created from Nothingness (無 極). This is called 一 劃 開 天 (one stroke 

created the universe). 

Two, the first something is 太 極 which consists of Yin/Yang (兩 儀) which are the seeds of life 

being as Father and Mother. 太 極 is a two code-system which describes the entire computable 

universe. 

Three, the 兩 儀 (Yin/Yang; Father/Mother) generates FOUR kids, the 四象 (Old boy/young boy 

and old daughter/young daughter). 

Four, the 四象 generates EIGHT trigrams, which describes the life of a family system. 

 

In 說卦 (Explanations about Yijing), it wrote: {乾，天也，故稱乎父；坤，地也，故稱乎母；

震一索而得男，故謂之長男；巽 一索而得女，故謂之長女；坎再索而得男，故謂之中男

；離再索而得女，故謂之中 女；艮三索而得男，故謂之少男；兌三索而得女，故謂之少

女。}  That is, see the following graph. 

 

Step two: the eight trigrams are stacked to form 64 hexagrams which represent the ENTIRE 

universe. 

Of course, the stacking is not arbitrary permutation but has a precise procedure. 

One, self-stacking, forming a pure hexagram [自 重 卦 (self-stacking hexagram) or 純 卦 

(original and pure hexagram)]. Each 純 卦 derives seven (7) subordinates and forms a Yi-palace. 

That is, the 64 hexagrams are composed of eight (8) palaces, see chart below. 
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Figure 1 
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Each palace is derived via the following procedure. The graph below is the example of deriving 

the Chien Palace. 

 
 

Again, the 64 hexagrams were not generated via an arbitrary permutation with the stacking of 8 

trigrams. 

The trigrams describe the rise of life while the hexagrams describe the entire universe, 

especially about the human affairs. With this derivation, it is very obvious that the Yijing 

universe is Human-Centered. 

 

At this point, I should define what ‘Knowledge’ is.  

There are nature-laws which are created by Nature, long before the emergence of human. 

There are physics which tries to describe or to discover the nature-laws. That is, physics is a 

total Human-invention, hoping to be a good guess for the nature-laws. The invention of the 

‘General Relativity’ is confirmed as a great approximation to the nature-law of gravity. The 

invention of the ‘Quantum physics’ is confirmed as a great approximation to the nature-law of 

quantum-ness.  

On the same token, math, philosophy, theology are all human-invention and are tryin to 

describe Nature in their special way, with their special epistemology.  

That is, we cannot falsify math with physics, nor falsify theology with philosophy, etc. 

So, all knowledges are human-inventions. Yijing is not written by Nature or God but is an 

invention of human, which tries to describe both nature and human affairs. 

 

However, we are able to compare two models in a given discipline: cosmology to cosmology; 

math to math, etc. 

I will do this kind of comparison throughout this article. 

For the first comparison, Yijing has addressed two issues: 1) the first creation [from 無 極 to 太 

極 (Yin/Yang)], 2) the rise of life (as automaton, the A-life), while the modern science is still 

unable to discuss them both. 
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In 「道 德 經」 (Tao Teh Jing, of Laotzu), it says, “有 物 混 成 ， 先 天 地 生 。 寂 兮 寥 兮 ， 

獨 立 而 不 改 ， (Chapter 25)”. The 混 and 不 改 are about the indistinguishable (chaotic) and 

immutable (not changing). That is, both the Laotzu Taoism and Confucianism (Yijing) have the 

same idea, 無 極 is 混 and 不 改.  

In 「道 德 經」 (Tao Teh Jing, of Laotzu), it said  {“故 常 ‘無’ ， 欲 以 觀 其 妙 ﹔ 常 ‘有’ ， 欲 

以 觀 其 徼 。 此 兩 者 ， 同 出 而 異 名 ， 同 謂 之 玄 。 (Chapter 1)”} and {“有 無 相 生 

(Chapter 2)”}. That is, 無 (nothingness of Tao Teh Jing) is tightly bound with 有 (something), the 

same as the 無 極 is tied together with the 太 極.  無 is the ‘key’ concept in Chinese culture. 

 

B. Yijing’s attributes 

One, the creation process:  

In Yijing, 無 極 (Wuji, https://en.wikipedia.org/wiki/Wuji_(philosophy) ) is the state before the 

creation of the universe, being completely formless with the total homogeneousness and the 

total symmetry. Then, there is 一 劃 開 天 (one stroke created the universe). This one stroke 

created the 太 極 (Tai Chi, http://en.wikipedia.org/wiki/Taiji  ). In fact, this one stroke creates 

“three”, the yin, the yang and the dividing stroke. So, in Chinese theology, the concept of 

yin/yang and the number of 1/3 became the central pillars. As the number ‘1’ is the creating 

power, all odd numbers are assigned to be yang power. And, the even numbers are assigned as 

yin. 

 

The above is just a theoretical talk. How can it be shown with a visible process? It is described 

with 羅 盤 (Luopan, Chinese geomancy campus, http://en.wikipedia.org/wiki/Luopan ) which 

detects the energy flows from all “directions”. The center of the 羅 盤 is a small water basin 

[called 天 池 (heavenly lake), symbolizing the 無 極]. Before a magnetic needle is dropped on 

the surface of the water of this 無 極 (天 池), the 羅 盤 does not give out a direction, that is, it 

is in a directionless state. When the needle (the one stroke) was dropped in the 無 極, the 

floating needle will point to North. With this one stroke (the needle), the direction (or universe) 

is created, homogenous no more, the total symmetry no more. The universe is now divided into 

directions, and this is called 一 劃 開 天 (one stroke created the universe). This entire ‘process’ 

encompasses 1) symmetry (the 無 極), 2) symmetry ‘breaking’, the one stroke, 3) the result (太 

極, Yin/Yang). So, now we know what ‘無極而太極’ means. The ‘而’ here is the 一 劃 which 

‘broke’ the super symmetry (formless or order-less) of 無 極. 太 極 as a broken symmetry is 

with form and order. The further symmetry breaking (生 兩 儀, 生 四 象, 生 八 卦) creates even 

more forms and more orders. 

https://en.wikipedia.org/wiki/Wuji_(philosophy)
http://en.wikipedia.org/wiki/Taiji
http://en.wikipedia.org/wiki/Luopan
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Two, the created universe has order (broken symmetry) but the essence of 無 極 (symmetry) 

remains. While the Figure 1 and the eight palaces show the derivation of order, many very 

important symmetries remain in Yijing. 

  

What is symmetry? If the {East, West, North, South} cannot be distinguished, there is a ‘4-

direction’ symmetry. Can you tell that this special symmetry will give you some problems? That 

is, you no longer are able to know the ‘direction’. So, symmetry means less ‘order’ and more 

‘chaos’.  

Where to build a spider web is totally ‘symmetrical’ (that is, no preference); in America, China 

or France, it is all as good as anywhere else. So, the ‘first’ spider thread can be placed at any 

place. But, when the first thread is casted, its location is fixed (a huge symmetry-breaking, from 

anywhere to here). The ‘second’ thread is confined to the first. If the second is not connected to 

the first, it will not be the ‘second’ but is the ‘first’ of its own. Often, the second defines the 

‘center’ of the web. Then, the third defines the size of the web. [Note: this is the “Spider Web 

Principle”, the key point of the book (Linguistics Manifesto, US copyright # TX 7-290-840). 

Although the 一 劃 開 天 (one stroke created the universe) has broken the utmost symmetry of 

Nothingness, there are still many symmetries remain.  

There are, at least, two special symmetries in Yijing:  “錯”(exchange operation) and “綜” (flip 

over operation). Two examples are below, 

The following two hexagrams have the “綜” (flip over operation) symmetry 

#41 is 損 卦 (Reduction hexagram),     #42 益 卦 (Increase hexagram) 

That is, X = 綜 (Y), then Y = 綜 (X) 

  

The following two hexagrams have the “錯”(exchange operation) symmetry 

#11 as 泰 卦 (Tranquility hexagram),     #12 must be 否 卦 (Obstruction 

hexagram) 

When X = 錯 (Y), then Y = 錯 (X) 

 

In the case of “錯”(exchange operation) symmetry, the eight palaces can be rewritten as follow:  

 

 

 

 

http://www.chinese-word-roots.org/Ijing4.htm#41
http://www.chinese-word-roots.org/Ijing4.htm#42
http://www.chinese-word-roots.org/Ijing2.htm#11
http://www.chinese-word-roots.org/Ijing2.htm#12
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The Eight Palaces of  “錯”(exchange operation) symmetry 
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For the axis [the 自 重 卦 (self-stacking hexagrams)], the followings are their “錯” (exchange 

operation) symmetry. 

                                              
 

   
 

The following is the “綜” (flip over operation) symmetry.  
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The Eight Palaces of ““綜” (flip over operation) symmetry 
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 The following hexagrams are their own “綜” (flip over operation) symmetry. 

                
 

The following four are in the axis, as the 自 重 卦, also have self-“綜” symmetry 

       
 

  =  綜 (    ) 
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    = 綜 (   ) 

 

With these symmetries, the hexagram algebra can develop in addition to the initial stacking 

derivations, such as: 

  =  綜 (錯 (  )) 

 

What are the significances of those symmetries? 

There is a Noether's theorem (http://en.wikipedia.org/wiki/Noether's_theorem ) which says 

that every symmetry produces a conservation law.  

Time symmetry produces ‘energy conservation law’. 

Left-right space symmetry produces ‘linear momentum conservation law’.  

 

While Noether developed her theorem in 1915, the Yijing authors (over 3,000 years ago) knew 

about these symmetries are immortal of Heaven’s virtues, which represents the Heaven’s Will 

(the Mandate of Heaven) which is the BASE for the governance of the universe (including the 

humanity). 

 

C. History and contents 

Thus far, I have only talked about the hexagrams, their derivations, and some attributes. This is 

only the first part of Yijing, without any content. Yijing’s content was developed in four steps. 

A. Step one:「 伏 犧 」 畫 卦 。 為 「 八 卦 」 ， 三 爻 卦 。 有 卦 無 辭 。  

伏 犧 is a legendary ancient king who taught the people on domesticating the wild animals. The 

next legendary king is 神 農 who taught the people farming. The next one will be the Yellow 

Emperor who reigned about 5,000 years ago.  

 

http://en.wikipedia.org/wiki/Noether's_theorem
http://www.chinese-word-roots.org/Ijing6.htm#57
http://www.chinese-word-roots.org/Ijing6.htm#58
http://www.chinese-word-roots.org/Ijing4.htm#42
http://www.chinese-word-roots.org/Ijing4.htm#31
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As the legend goes, every era lasted about one millennium. Thus, 伏 犧 was a historical figure 

about 7,000 years ago.  

伏 犧 was accredited for invented 八 卦 (the eight Trigrams) but 無 辭 (without any 

explanation or commentary). 

 

B.  Step two: 「 文 王 」 重 卦  

重 卦 ： 八 卦 相 重 ， 成 六 爻 卦 。 共 六 十 四 卦 。  

演 卦 ： 繫 「 卦 辭 」 。 給 予 「 卦 體 」 、 「 卦 象 」 、 「 卦 德 」 及 「 卦 名 」 。  

文 王 (King Wen) was the founder of Chou (周) dynasty, about 3,100 years ago. King Wen did 

the following things for Yijing. 

1. He stacked (重 卦) the 八 卦 (eight Trigrams) into 8 palaces, a total of 64 Hexagrams.  

2. After each Hexagram, he (演 卦) gave a short sentence (卦 辭 ) to describe its name, its 

virtue, it essence and its symbolism. Examples: 

 

同 人 。 于 野 。 亨 。 利 涉 大 川 。 君 子 貞 。 

 

 

否 。 否 之 匪 人 。 不 利 君 子 貞 。 大 往 小 來 。 

Thus far, the dynamics of the hexagram(s) is not known. 

 

C. Step three: 「 周 公 」 繫 「 爻 辭 」 ： 「 文 王 」 卦 ， 雖 已 有 名 、 體 、 象 、 德 ， 

但 無 法 知 吉 凶 。 于 是 ， 「 周 公 」 繫 「 爻 辭 」 以 明 吉 凶 。  

In every Hexagram, it consists of six 爻 (yao). There are two types of 爻. 

Yang yao      

Yin yao        

With King Wen's Hexagram, having the name, the virtue, etc., a "state" of the situation is 

known. But, the dynamic of that "state" is not known, that is, the outcome of that state cannot 

be predicted. Thus, 周 公 (Duke Chou), the second son of King Wen, wrote 爻 辭 (describing the 

dynamics among those yaos in each Hexagram). And, the outcome of each Hexagram can be 

predicted. 

Example (hexagram #63), the translation is available in the translation part of this volume: 
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既濟。亨，小利貞。初吉，終亂。 

彖曰﹕ ... 

象曰﹕ ... 

初九 曳其輪，濡其尾。無咎。 

六二 婦喪其。勿逐，七日得。 

九三 高宗伐鬼方，三年克之。小人勿用。 

六四 有衣 。終日戒。 

九五 東鄰殺牛，不如西鄰之 祭。實受其福。 

上六 濡其首。厲。 

However, the language of 周 公’s  爻 辭 was very terse and befuddling, and no one Chinese can 

truly understand them, just as Richard Wilhelm said.  

 

D. Step four: 「 孔 子 」 作 「 十 翼 」 ：  

「 周 易 」 分 「 經 」 與 「 傳 」 。 「 傳 」 為 「 孔 子 」 所 作 。 共 十 篇 ， 又 稱 「 

十 翼 」 。 十 個 趐 膀 ， 幫 助 易 經 飛 翔 也 。 沒 有 十 翼 ， 「 易 經 」 就 是 有 「 卦 

」 無 「義 」 。 沒 人 知 其 含 義 了 。  

With King Wen and Duke Chou's Yijing, not too many people could truly understand or use it. 

Thus, 孔 子 (Confucius) wrote 10 commentaries on it, called 十 翼 (10 Wings) which help Yijing 

come alive, capable of flying now. 

 

The King Wen and Duke Chou's Yijing was called 經 (the Canon). The 十 翼 (10 Wings) was 

called 傳 (teacher's handbook). 

「 經 」 與 「 傳 」 本 是 分 開 的 。 現 在 ， 「 五 傳 」 已 與 「 經 」 合 在 一 起 了 。 

此 五 傳 是 ： 「 彖 辭 」 上 、 下 ， 「 象 辭 」 上 、 下 ， 「 文 言 」 。 仍 然 獨 立 成 

篇 的 是 ： 「 繫 辭 」 上 、 下 ， 「 說 卦 」 ， 「 序 卦 」 ， 「 雜 卦 」 。  

Originally, the 經 and 傳 were separated. As five 傳 discuss each Hexagram, they have been 

merged with each Hexagram. The other five 傳 discuss Yijing in general, they remain as 

standalone articles. The titles of those 10 Wings are listed below. 

「 彖 辭 」 上 、 下  (the first two wings)  

「 象 辭 」 上 、 下   (the next two wings)  

「 文 言 」 

The five wings above had merged with each hexagram (經) 

The five wings below are not merged, still as standalone articles. 

「 繫 辭 」 上 、 下  
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「 說 卦 」  

 「 序 卦 」  

「 雜 卦 」 

 

The following is a brief explanation about what those 10 wings are doing. 

「 彖 辭 」 解 釋 文 王 的 「 卦 辭 」 。 (彖 辭 explains King Wen's 卦 辭 . Merged.) 

Example: 

, the hexagram and the name 

既濟。亨，小利貞。初吉，終亂。(wrote by King Wen) 

彖曰 (wrote by Confucius)﹕ 既濟，亨，小者亨也。“利貞”，剛柔正而位當也。“初吉”，柔

得中也。 “終”止則“亂”，其道窮也。 

 

「 象 辭 」 解 釋 周 公 的 「 爻 辭 」 。 (象 辭 (wrote by Confucius) explains Duke Chou's 爻 

辭 . Merged.) 

Example: 

 

既濟。亨，小利貞。初吉，終亂。 

彖曰﹕ 既濟，亨，小者亨也。“利貞”，剛柔正而位當也。“初吉”，柔得中也。 “終”止則“

亂”，其道窮也。 

初九 曳其輪，濡其尾。無咎。(wrote by Duke Chou) 

 象曰 (Wrote by Confucius)﹕ “曳其輪”，義“無咎”也。 

 

「 文 言 」 專 門 說 明 「 乾 、 坤 」 兩 卦 。 (文 言 (Wrote by Confucius) explains only the 

first two Hexagrams 乾 、 坤. Merged.) 

 

The five Wings below are standalone and were all written by Confucius. 

「 繫 辭 」 上 、 下 ： 對 易 經 的 一 個 總 體 說 明 。 (繫 辭 (I, II) give a general description 

of Yijing. Standalone.) 

 

「 說 卦 」 ： 說 明 卦 的 「 取 象 」 及 其 象 徵 的 意 義 。 (說 卦 explains how the Yijing 

relates to the physical universe. Standalone.) 
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「 序 卦 」 ： 說 明 六 十 四 卦 ， 排 列 秩 序 的 原 因 。(序 卦 explains the reasons of how 

and why the sequence of each Hexagram is derived. Standalone.) 

 

「 雜 卦 」 ： 說 明 卦 序 之 外 ， 卦 與 卦 的 「 錯 」 （ 旁 通 ）, 「 綜 」 （ 例 置 ） 關 

係 。(雜 卦 explains the relations among Hexagrams, the symmetry between Hexagrams, etc. 

Standalone.) 

 

Yijing (as it is) does not provide that info above, and the readers (like Richard Wilhelm) will not 

know what the heck what is what. 

 

D. The transformation 

Thus far, I have shown Yijing as: 1) cosmology (from nothing to something), 2) automaton (as A-

live, from yin/yang to hexagram, pure math operations), 3) its development history, and 4) it is 

a TOE, making contacts with all modern sciences. 

But, what is its meaning for Chinese in the past 5,000 years (after all no modern science was 

developed from it)? 

Instead of going the science direction, 文 王 (King Wen) constructed Yijing as a model for the 

MORAL universe; every hexagram represents one of the VIRTUE of the Heaven.  

 

When  (文 王) ‘assigned’ the Heaven’s virtues (per his understanding) to each hexagram, the 

Yijing was no longer a pure mathematical system but was carrying moralities (the Heaven’s 

virtues), becoming a moral system. Thus, Confucius avoided of discussing the cosmology and 

the human nature. In the entire 論語 (Analects), it has only four statements about the human 

nature or the supernatural. 

子 贡 曰：“夫子之文章，可得而聞也，夫子之言性與天道，不可得而聞也。” (Chapter 5: 

14) 

 (子 贡 曰： the literary work of Confucius can be understood. But his talking about the 道 of 

Heaven and the 性 (human nature) of man is not available for learning.) 

 

子 曰：“性相近也，習相遠也。” (Chapter 17: 2) 

(子 曰： “The human nature is similar, but the learning makes men different.”) 

 

子不语：怪、力、亂、神。 (Chapter 7: 20) 
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(Confucius does not talk about super-nature, abusive-behaviors, chaotic-stories and about the 

spirits.) 

 

季 路 問事鬼神。子曰：“未能事人，焉能事鬼？”“敢問死？”曰：“未知生，焉知死？” 

(Chapter 11: 11) 

(季 路 asks about how to serve the 鬼 神 (spirits or gods). 子 曰： “not knowing how to serve 

man 

yet, how can anyone know of serving spirits?” Asks again, “Can I ask about death [or after 

death]?” Confucius said, “Not knowing how to live, how can anyone know about death?”) 

 

Morality is obviously human centered.  

Thus, the original Yijing cosmology {from Nothingness to Yin/Yang to trigram to hexagram} must 

be re-interpreted. Most people view the yin-yang [the 兩 儀 (Yin/Yang) or 太 極 (TaiJi)] as the 

backbone of Yijing. They are not wrong but not exactly right neither. Those ideas are parts of 

the physical cosmology, without the connection to humanity. 

 

Confucius said in 繫辭下 (Commentary Two, on Yijing), {易之為書也，…﹕有天道焉，有人道

焉，有地道焉。兼三材而兩之，故六。}  This sentence says: {there are Heaven, Earth and 

Man in Yi (forming trigrams); double these three (with Yin/Yang) then Six (hexagram has six 

lines).} 

Now, the hexagram derivation process is no longer a pure math operation. There were some 

reasons for the process: trigram represents {Heaven, Earth and man, as 三材), and they must 

be doubled (stacked) for the reason of Yin/Yang (two codes). Now, the trigrams are no longer as 

the permutations of two codes but are the representation of 三材 (Heaven, Earth and Man). 

 

三 才 is the central essence of Yijing, connecting humanity to a physical cosmology. Without 

the concept of ‘三 才 (Heaven, Earth and Man)’, the 八 卦 Yijing will not have much ‘value’. The 

‘三 才’ is the ‘soul’ of Yijing. In addition to the nature and spiritual world (Heaven and Earth), 

man plays a major part in this ‘three part’ universe. After the formal participation of human in 

the nature and the spiritual world, Yijing was transformed into a book of ‘Morality’ from the 

simple original physical cosmology.  

 

In Christian theory, the key word is 信 (faith in Jesus as savior). In Buddhism, the key word is 悟 

(enlightenment). In Confucianism, the key word is 參 (participation) in the ‘union’ of Heaven 

and Earth. Now, Christian also practice the petitionary Prayer, but it is in principle different 



 

47 
 

from the 參 in Yijing. In Christianity, the petitionary prayers are begging for mercy, as the 

Heaven and the man are separated by the original sin regardless of the prayers or not. In Yijing, 

it is all about the 天 人 合 一 (the union of Heaven, Earth and man).  

 

From this point, Yijing is no longer just a physical cosmology but is the description of the moral 

universe. The following is the details of its transformation (the work of King Wen). 

 

「 文 王 (King wen) 」演 卦 (deduces/derives kwa, Yijing) actually had two steps. 

One, 重 卦 (stacking the trigrams), and it is a part of 卦 體 (the 64 hexagrams, the eight 

palaces). This is a pure math operation and is the ‘Yijing part 1’. 

Two, he wrote 「 卦 辭 (the comment) 」 for each 卦 (hexagram), which consists of five things, 

「 卦 象  (the sign)」 、 「 卦 德 (the virtue)」, 「 卦 名 (the name)」, 卦言 (the sayin) and 

卦 果(the outcome) 。 This is the beginning of the ‘Yijing part 2’.  

 

These two steps are all that 文 王 (King Wen) did. And, now you know what the 卦 辭 is all 

about, just about the 卦 象 (sign), 卦 德 (virtue) and 卦 名 (name), 卦 言 (comments) and 卦 果 

(consequence). In a sense, the selection of the ‘first’ 德 (virtue) and 象 (sign) in this 64-member 

system can be arbitrary. But, as soon as the first was choosing, the remaining might not be too 

easy, as there are many symmetries in 卦 體 (the 64 hexagrams, the eight palaces), the part 1.  

For example:  

If we choose a moral X for ,  then  must have a moral = {a flip of X then taking 

the image of (1/X)}, as they were confined with the following equation. 

  =  綜 (錯 (  )) 

 

You can try it yourself, and it won’t be easy to make a ‘consistent’ (without contradiction) 

system. This part was discussed in 說 卦 (Explanations about Yijing). You can read it (with 

translation) yourself. I am giving an abridged text below.  

德 (moral virtue): 乾，健也 (constancy)；坤，順也 (obedience)；震，動也 (moving)；巽，

入也 (entering)；坎，陷也 (trapped)；離，麗也 (beauty)；艮，止也 (stop, at perfection)； 

兌，說也 (happiness)。 

象 (sign)1: 乾為馬 (horse)；坤為牛 (cow)；震為龍 (dragon)；巽為雞 (chicken)；坎為豕 (pig)

；離為雉 (birds)；艮為狗 (dog)；兌為羊 (sheep)。 

http://www.chinese-word-roots.org/Ijing4.htm#42
http://www.chinese-word-roots.org/Ijing4.htm#31
http://www.chinese-word-roots.org/Ijing4.htm#42
http://www.chinese-word-roots.org/Ijing4.htm#31
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There is the second way of ‘象’ in 說 卦 as follow: 

象 (sign)2: 

乾為天 (heaven)，… 為木果。 

坤為地 (Earth)，… 為柄；其于地也為黑。 

震為雷 (thunder)，… 蕃鮮。 

巽為木 (wood)，… 近利市三倍；其究為躁卦。 

坎為水 (water)，… 其于木也，為堅多心。 

離為火 (fire)，… 其于木也，為科上槁。 

艮為山 (mountain)，… 其于木也，為堅多節。 

兌為澤 (lake)，… 為妾， 為羊。 

 

With these assignments of 德 (virtue) and 象 (sign), the Yijing system is now transformed from 

a physical cosmology to a Moral Universe. With many symmetry equations, the key essence of 

Yijing is immutable. This immutability is viewed as God’s (Heaven’s) Will. 

 

E. Read and understand the Yijing 

Now, let’s discuss how to read the text of Yijing. The following is one example. 

 

蒙。亨。匪 我 求 童 蒙，童 蒙 求 我。初 筮 告，再 三 瀆，瀆 則 不 告。利 貞。 

 

彖曰﹕蒙，山下有險；險而止，蒙。“蒙亨”，以亨行，時中也。 

“匪 我 求 童 蒙，童 蒙 求 我”，志 應 也。“初 筮 告”，以 剛 中 也。“再三瀆，瀆 則 不 告”

，瀆蒙也。蒙 以 養 正，聖 功 也。 

 

象曰﹕山下出泉，蒙；君子以果行育德。 

There are three paragraphs. The first one was written by 文 王 (King Wen), and it consists of 

the followings. 

One: 蒙, 「 卦 名 (the name) 」and 「 卦 德 (the virtue) 」. In 文 王’s writing, the 卦 德 

(virtue) is used as 卦 名 (name). 

Two: 卦 果 (the result of this kwa), 亨, 利 貞。 

Three: 卦 言 (the explanation of this kwa, often with a [historical] story), 匪 我 求 童 蒙，童 蒙 

求 我。初 筮 告，再 三 瀆，瀆 則 不 告。 

 

http://www.chinese-word-roots.org/Ijing1.htm#04
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Often, the 「 卦 象 」 is not explicitly written out in this 文 王’s writing. It is ‘imbedded’ in the 

stacked hexagram by the 卦 象 of its two composing 八 卦 (trigrams). 

 

The 彖 曰 and 象 曰 were written by Confucius. The 彖 曰 explains the 卦 德 (virtue), and the 

象 曰 explains the 卦 象 (sign).  

 

Now, we know, at least, how to read the text of Yijing, knowing who said what, and what those 

sayins are all about. Yet, what all these make Yijing into? This is really the key issue. 

 

Now, we know how to read the ‘top (文 王’s)’ part of Yijing text. Then, what? What the heck is 

it all about? We already know that 卦 體 (the trigrams and hexagrams) does connect to the 

modern concepts, as cosmology, cellular automatons (A-life) and it can even be the vector 

calculus (linear algebra). But, we also know that a ‘selection’ or a ‘choice’ can act as symmetry-

breaking to break the above possibilities into one ‘specific’ product (this is called the quantum-

wave collapse, http://en.wikipedia.org/wiki/Wave_function_collapse ). So, what did the 卦 體 

collapse into after 文 王 wrote those 卦 辭? Did 文 王 knew the significance of what he had 

done? Confucius obvious did know.  

 

In Yijing, ‘繫 辭’ is used in two way. It is the name for Confucius’s two commentaries, but it will 

be said as ‘繫 辭 上 (Commentary One) and/or 繫 辭 下(Commentary two)’. When ‘繫 辭’ 

without the ‘上 (one), 下(two)’, it denotes to as 文 王‘s 卦 辭. So, now we can see the emphasis 

of ‘繫 辭’ by Confucius. 

 

In 繫 辭 上 (Commentary One, on Yijing), it wrote, “聖人設卦象，’ 繫辭’ 焉而明吉凶， ... 是

故君子 居則觀其象而玩其 '辭'，... 聖人有以見天 下之動，而觀其會通，以行其典禮， ‘繫

辭’ 焉以斷其吉凶，是故謂之爻。 ...易有四象，所以示也； ‘繫辭’ 焉，所以告也； ... 聖人 

立象以盡意，設卦以盡情偽， ‘繫辭’ 焉以盡其言， ... 以行其典禮，’ 繫辭’ 焉以斷其吉凶

，是故謂之爻。" 

In 繫 辭 下 (Commentary Two, on Yijing), it wrote, “八卦成列，... ‘繫辭’ 焉而命之，動在其中

矣。... 爻象動乎內，吉凶見乎外，功業見乎變，聖人之情見乎 '辭'。”  

 

All these 繫辭 are about King Wen’s writing. 

I have showed that Confucius emphasized ‘繫 辭’ eight times in the above short quotes. Then, 

what is the ‘繫 辭’ for? Confucius said very clear; it is for ‘明 吉 凶 (telling the consequences, 

good or bad)’. Yet, what is ‘吉 凶’? Confucius said, “是故吉凶者，失得之象 也； ... 吉凶者，

http://en.wikipedia.org/wiki/Wave_function_collapse
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言乎其失得也; ... 是故易有太極，是生兩儀，兩儀生四象，四象生八卦，八卦定吉凶，吉

凶生 大業。 ...” (繫 辭 上 (Commentary One, on Yijing)). Thus, ‘吉 凶’ is about ‘success or fail’, 

not what the current fashion meanings as ‘luck and infortune’.  

 

With this understanding, we now know that 文 王 Yijing is a ‘guide’ book for a successful 

human life. As he had selected 德 (heaven’s virtue) as the ‘essence’ for those hexagrams, the 文 

王 Yijing is in fact a ‘book of 德 (the morality)’. Now, there are three points for this 文 王 Yijing. 

 

One, he viewed that the 卦 體 (the 64 hexagrams, the automaton) is the ‘representation’ of 

Heavenly laws, from 無 極 而 太 極 (via 一 劃 開 天, the symmetry-breaking process), then to 

八 卦 (as 三 才, allowing the participation of human in the union of Heaven and Earth).  

 

Two, the ‘essence’ of the above 卦 體 is ‘德(virtue)’, and thus, he 繫 辭 (attaching comments) 

to make the 卦 體 becoming a system of ‘德’ (Heavenly virtues). Although this system is the 

reflection of the Heaven and Earth, it should be the model for human behaviors.  

 

Three, all these ‘德’ (Heavenly virtues) are ‘不 易 (not changing, immutable)’. Every 卦 體 has a 

clearly defined identity and is 不 易 (immutable). Every 卦 德 is Heavenly virtue (definitely 

immutable) and is 不 易. Every 卦 象 is heavenly ‘sign’ and is 不 易.  

 

So, at this point, the 文 王 Yijing is a book of ‘不 易 (immutable)’. If anyone who mistaken it as a 

{book of “change”}, he is totally wrong. Of course, the 不 易 does encompass the 變 易 

(changing). How? How is the 變 易 embedded in 不 易?  

 

Most of us heard about that 易 有 三 易 (Yi has three essences), 不 易 (not changing), 變 易 

(changing), and 簡 易 (simplicity), but we all take it for granted, never care about what it 

means. Now, we know a bit (not all of it yet) what the 不 易 (not changing) is all about. The 無 

極 (nothingness) is 不 易. The 卦 體 (trigrams and hexagrams) 、 卦 象 (sign) 、 卦 德 (virtue) 

and 卦 名 (name) are all 不 易 (immutable).  

 

Now, let’s talk about what 變 易 (changing) is, and how does it come about from 不 易? 

There are three different ways of 變 易. 

One, by ‘生’ 變 (process of birth). A system was changed when new members were born (生). In 

this 生 (birth) process, the parents are not changed in their essences, but the total system has 

changed, such as, “無 極 而 太 極 (Nothingness begets Taiji), 生 兩 儀 (begets Yin/Yang), 生 四 
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像 (begets four signs), 生 八 卦 (begets 8 trigrams) and finally the 64 hexagrams.” In Yijing, this ‘

生’ 變 starts from a 不 易 (the 無 極) and ends at another 不 易 (卦 體、 卦 象 、 卦 德 and 卦 

名). In Confucianism, this process is called “止 於 至 善 (stop at the perfection)”. 

 

Two, by ‘長’ 變 (process of completion or growth). A change happened not by getting new 

members but by the ‘internal’ changes of the entity itself, from one ‘state’ to a different ‘state’. 

The ‘completion’ has three types. 

a. To 至 善 (perfection). In addition to the ‘生’ 變 (from 無 極 to 64 hexagrams), the entire 

Yijing also has its ‘長’ 變, and it is described in 序卦 (The sequences of the hexagrams, on 

Yijing), that is, the moving (changing) from one hexagram to the next is not by a mutation but 

by a sequential growth.  

b. To its opposite, such as, from birth to death; from 損 卦 (Reduction hexagram) to 益 卦 

(increase); from 泰 卦 (Tranquility hexagram) to 否 卦 (Obstruction hexagram), etc.. 

c. To form a cyclic system, such as, from 既 濟 卦 (Settled hexagram) to 未 濟 卦 

(Unsettled hexagram). 

 

Three, by ‘突’ 變 (process of mutation, becoming something dramatically different from the 

original self), the 變卦 (sudden change of the kwa). This 變卦 is a very important concept in 

Yijing, teaching us always expecting the un-expected. I will discuss this more in detail later. 

 

What all these are about? If you guess that they are all about the 變 易 (changing) part of Yijing, 

you are not too far off. It will be fair to say that 周 公 (Duke Chou) Yijing is all about the 變 易 

(Changing), the internal dynamics (changes and growth) of each hexagram. Now, in the 

previous example, the 蒙 卦, it has the following text which was written by 周 公 and 

Confucius. 

 

初六。 發 蒙, 利用刑人, 用 說 桎 梏 以 往。吝。 

 象曰﹕“利 用 刑人”，以 正 法 也。 

 

九二。 包 蒙。吉。納 婦。吉。子 克 家。 

象曰﹕“子 克 家”，剛 柔 接 也。 

 

六三。 勿用取女。見 金 夫，不 有 躬。無 攸 利。 

http://www.chinese-word-roots.org/Ijing1.htm#04
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象曰﹕“勿 用 取 女”，行 不 順 也。 

 

六四。 困 蒙。吝。 

象曰﹕“困 蒙”之“吝”，獨 遠 實 也。 

 

六五。 童蒙。吉。 

象曰﹕“童 蒙”之“吉”，順 以 巽 也。 

 

上九。 擊 蒙。不 利 為 寇，利 御 寇。 

象曰﹕“利”用“御 寇”，上 下 順 也。 

 

Only 初 六 to …上 九 were written by 周 公. All the 象 曰 are Confucius’ writings for explaining 

what 周 公 talked about. So, we can ignore all the 象 曰 in this discussion.  

{初六, 九二, 六三, 六四, 六五, 上九} are the coordinates. 初, the first line of the hexagram, the 

bottom one. 六 represents yin. 九 represents yang. 二 (two, from the bottom), 三 (three, from 

the bottom), 四 (four), 五 (five), 上 (the top line, the sixth). 

Then, what the heck did 周 公 try to say?  

Now, 蒙 is a 德 (virtue) of Heaven, represented by the hexagram . Yet, how does this 德 

come about? Obviously, it is coming from the 卦 (formed by six lines, yin or yang). It is logical 

for this 德 grows to its fullness (completion) one step at the time, that is, from the bottom (初) 

line (爻) to top (上) line. So, 周 公’s saying is simply telling how the 德 (virtue) of 蒙 moves from 

the 初 (beginning) to 上 (the completion). So, 周 公’s work is about the ‘長’ 變 (process of 

completion or growth) of each 卦.  

 

This is the first time that I introduced the concept of 爻. Let me ask a question. Which comes 

first, the 卦 (trigram and/or hexagram) or the 爻? This is the key question in Yijing. When we 

understand this issue, we have understood the Yijing 90%.  

 

In Yijing, the relationship between the 卦 and the 爻 are defined in two ways. 

One, historically: there was a framework of 無 極 (formlessness) to 八 卦 (trigrams) cosmology 

first, without 爻; no 爻 in 八 卦 (trigram). Note: we use { yin ( ) and yang ( )} to 

represent the yin and yang and call them as Yin 爻 or Yang 爻, but these 爻 is conceptually 

different from the 爻 in the hexagram. 

http://www.chinese-word-roots.org/Ijing1.htm#04
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Two, theoretically: 爻 is the concept after 重 卦 (stacking the trigrams). 

 

Really, what is 爻? Many people (including many Yijing experts) think that 爻 is about the Yin 

and Yang lines. Wrong, totally wrong. In 康熙字典 (Kangsi dictionary), it says, “爻, 交 也 

(intersection), 變 也(variation), 效 比 也 (comparison)”. There is no hint about yin and yang. Yin 

and yang are 兩 儀 (two codes), not 爻, although we call them as Yin 爻 and Yang 爻. In 

etymology, 爻 is the stacking two 乂 which means the ‘interaction’ of two forces (the 

crisscross), that is, 爻 symbolizes the ‘complexity’, such as, 交 也, 變 也, 效 比 也.  

 

爻 is the interaction after 重 卦 (stacking the trigrams) Which produces another very important 

Yijing concept (位, the seat). 

 

In 說卦 (Explanations about Yijing), {昔者聖人之作易也，… 是以立天之道，… 立地之道,… 立

人之道。兼三才而兩之，… 故易六 ‘位’ 而成章。} This sentence says: {Yi is about the laws of 

Heaven, of Earth and of Man, then double them becomes hexagrams which have six SEATS (位

).} Again, hexagrams are no longer as the permutations of two codes but are describing the 

dynamics of the virtues of Heaven with 6 seats. 

 

There are a lot of women in China, and they all are yin (one kind of the 兩 儀). But, in my home, 

there is a special ‘thing’, the 位 (seat). There can be many different types of 位, such as, 

One yin (woman) sits at 母 (mother) ‘位’ in my home, this yin is my mother. 

One yin sits at 妻 (wife) ‘位’ in my home, this yin is my wife. 

One yin sits at 女 (daughter) ‘位’ in my home, this yin is my daughter. 

 

When a yin or yang sits at a ‘位’ in a hexagram, it becomes a 爻 (consequence of some very 

complicated interactions). A yin or a yang roams around the street in Beijing is not a 爻 in a 卦 

(my home in this case). In 八 卦 (trigram), the 天地設 ‘位’, its ‘位’ is about 三 才 (Heaven, 

Earth, and Man), not ‘爻’. Only after 重 卦, the ‘位’ came about (arose).  

Thus, Confucius said, “因而重之，爻在其中矣, … 故易 ‘六位’ 而成章”. {After stacking, 爻 

appears in the six 位 (seats) and then it becomes a System (章)}. 

 

Without knowing what 爻 is, there is no chance of knowing 周 公’s saying which consists of, in 

general, four parts. Again, using the 蒙 as example. 

 

六三。 勿用取女。見 金 夫，不 有 躬。無 攸 利。 
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Part one, (六三): identify the 爻 which consists of two information: 1) yin or yang, 2) its ‘位’. In 

this example, it is a yin (六) which sits at 三 (位), the third line from the bottom. 

Part two, advice: 勿 用 取 女 (don’t take her in). 

Part three, reason for that advice: 見 金 夫， 不 有 躬。 Discussing this 爻’s 

action/implication. This 爻 (identified as the girl) has no respect to the man who she wants to 

be with, with the reason of not love but for money (the 金).  

Note: how to tell the ‘action’ of a 爻? This is the whole issue about the 周 公 Yijing. It is all 

about the 得 位 (proper at that seat) or 失 位 (improper at that seat), 相 比 (comparing) and (

乘, riding on the lower seat) or from top (承, taking the baton from the higher seat).  

Part four, the consequence: 無 攸 利。 If one takes in this 爻, he will gain nothing, not good.  

Note: The consequence is generally described with the following terms: 

 吉 (good result),  

吝 (not promising, having trouble),  

咎 (will be sorry),  

悔 (will regret),  

凶 (having danger),  

利 (beneficial), etc. 

 

Now, we know what the 爻 is and how to read 周 公’s saying. With these, we should be able to 

understand the Yijing as it is. There are a few more issues of interest. 

One, how can one tell that a 爻 is good or bad in a 卦? 

Two, is Yijing complete (needs no other variables) in terms of Chinese thoughts? 

Three, is Yijing still relevant to today? 

Four, I heard that 楊 震 寧 (a Nobelist of physics) said (about 5 years ago in 2007) that Yijing is 

not scientific. 

 

Yes, the development of 八 卦 (trigram) did not have the concept of 爻 (complexity). In 八 卦, it 

does have the concept of 位, as 天 地 設 ‘位’, but this 位 is very simple, no complexity, no 

variation can jump out from it (the Heaven, Earth and man). There is no 交 (interaction), no 比 

(mutual assisting), no 變 (changes), and no 效 (following). Only at {六 位 (six seats, the 

hexagram)}, all these 交, 比, 變, 效 came out.  

 

Thus, the 八 卦 (trigram) is more than the ‘eight direction’. It represents the 三 才 (the union of 

Heaven, Earth and Man). Then, 兩 之 (the 重 卦, the stacking) formally expresses the 

interaction of Yin-yang and 三 才 and thus complete the system of Yijing. 
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From the above, it is very clear that the key concept of Yijing is ‘天 地 設 ‘位(Heaven and Earth 

set the seats)’ and 易 ‘六 位’ 而 成 章 (Yi has six seats and is completed)”. That is, the entire 周 

公’s work is about the 位, {六 位 (six seats)} to be exact. With ‘六 位’, the Chinese Yijing was 

transformed from a physical cosmology to a Moral universe. 

 

Physical cosmology of Yijing: 

One, ‘無 極 而 太 極’: creation from nothing (formless) to something (order) 

Two, 生 兩 儀 (yin and yang): creating a computable universe (with two codes). 

Three, 生 四 像: this corresponds to ‘four sides (四 面)’ of the universe, also a four-color 

theorem 

Four, 生 八 卦: this corresponds to ‘eight directions (八 方)’ of the universe, also an automaton 

 

The following is the Yijing Moral Universe: 

1. 無 極 (formless, order-less, a perfect symmetry) 

2. Yin and Yang (太 極), the result of 一 劃 開 天 (symmetry-breaking) 

3. 三 才 (八 卦), the participation of human in the union of Heaven and Earth 

4. 六 位 (64 hexagrams), the 爻 moves (dynamics which generate the entire universe). 

 

One, Yijing started with and from 無 極 而 太 極, 太 極 生 兩 儀, 兩 儀 生 四 象, 四 象 生 八 卦 

(from nothingness to eight trigrams). The hexagrams was 重-ed (stacked) by 文 王 with and 

from 八 卦 (trigrams). In the entire process, there is no 爻. 兩 儀 (the yin and yang) at this point 

were not called 爻. In fact, 文 王 had no idea of what 爻 was. 

 

Two, the 卦 德 of each hexagram was derived with the 象 (sign) of (八 卦, trigrams)): 乾為天，

坤為地，震為雷，巽為木，坎為水，離為火，艮為山，兌為澤。 In fact, every hexagram 

has two 卦 名 (names): the 德 名 (name of virtue) and the 象 名 (name of sign). For example, 

the 履 卦 (Treading hexagram), 履 is its 德 名 (name for virtue), and 天 澤 is its 象 名 (name for 

sign). Another example, for 豐 卦 (Richness hexagram), 豐 is its 德 名, and 雷 火 is its 象 名. For 

文 王 (King Wen), 卦 德 (virtue) was derived from 卦 象(sign).  

I have shown that 周 公 (Duke Chou) had different idea about those 卦 德. As each hexagram is 

‘uniquely’ described by a set of ‘yin and yang’, its 德 must manifest from them, and he 

developed 「 爻 辭 (explanation of each line in hexagram) 」 system. That is, the entire 

concept of 爻 was invented by 周 公, and it was of course after the 卦. 
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Three, let’s see what Confucius said about this issue. 

繫 辭 上 (Commentary One, on Yijing), it wrote, “ 

六爻之動，三極之道也。是故君子所居而安者，易之序也；所樂而玩者，爻之辭也。 

彖者，言乎象者也；爻者，言乎變者也 

繫辭焉以斷其吉凶，是故謂之爻。 

是故蓍之德圓而神，卦之德 方以知，六爻之義易以貢。 

聖人有以見天下之動，而觀其會通，以行其典禮，繫辭 焉以斷其吉凶，是故謂之爻。 

 

繫 辭 下 (Commentary Two, on Yijing) 

八卦成列，象在其中矣；因而重之，爻在其中矣； 

爻也者，效此者 也；象也者，像此者也。爻象動乎內，吉凶見乎外， 

是故易者，象也。象也者，像也。彖者，材也。爻也者，效天下之動者也。 

易之為書也，原始要終以為質也。六爻相雜，唯其時物也。其初難知，其上易知， 本末

也。初辭擬之，卒成之終。若夫雜物撰德，辯是與非，則非其中爻不備。 

道有變動，故曰爻；爻有等，故曰物；物相雜，故曰文。 文不當，故吉凶生焉。 

八 卦以象告，爻象以情言，剛柔雜居，而吉凶可見矣﹕變動以利言，吉凶以情遷。 

 

說 卦 (Explanations about Yijing) 

觀變于陰陽而立卦，發揮于剛柔而生爻， 

 

From Confucius’ saying, we can see very clear that: 

“八卦成列，象在其中矣；因而重之，爻在其中矣；” that is, 八 卦 fist, and 爻 is a product 

after the 重 之 (stacking). 

“是故易者，象也… 爻也者，效天下之動者也。” that is, 易 (Yi) is about 象(sign), 爻 is about 

動 (move or change). 

“觀變于陰陽 (not 爻) 而立卦，發揮于剛柔而生爻，” that is, 陰 陽 is not 爻, and 爻 is the 

result of 剛 柔 (rigid/unchanged and soft/mutable).  

 

With these three points, we now know that 卦 is before 爻.  

 

Now, the key essences of the moral universe of Yijing are 爻 (interaction of moral forces) and 

位 (seats for this moral universe). 

Then, what is the definition of Morality in Yijing? 
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One, all philosophers and theologians accept a notion that the matter of ‘value (moral value)’ is 

different from the matter of ‘fact’; that ‘ought to be’ is different from that ‘that is’. Thus, the 

moral is a ‘value’ system, not a ‘fact’ based system. 

 

Two, a ‘fact’ can happen without a plan or a will. The ‘value’ must be judged, that is, having a 

judge (the value ‘giver’). So, a thing or an event that is good (moral) or evil (immoral) is judged 

by the moral judge. This ‘source’ of the moral is the ‘key’ for the whole issue. In the West, this 

value giver is claimed to be ‘God’. 

 

Yet, we should understand the concept of ‘goodness and evil’ first. We should review the entire 

world views on this. 

Aristotle and his followers said that happiness is good. But what is happiness? "Happiness is 

pleasures," they said. Then, they distinguished between lower and higher pleasures. The 

pleasures of the intellect are more desirable than the pleasures of the senses. But what are 

more desirable and how to determine it? Those who pursue sensual indulgences to the injury of 

their health may regard the sensual pleasures as the greater good and are willing to sacrifice 

their own health to pursue sensual pleasures. How can we provide a rational argument to 

persuade them that they are wrong? How can we prove to them that health is indeed a greater 

good than sensual pleasure? 

 

Consequentialist distinguishes 'good as an end' from 'good as a means', or 'intrinsically good' 

from 'extrinsically good'. Thus, the sensual pleasures is only extrinsically good but intrinsically 

bad. But, how can we distinguish and define what are intrinsic and extrinsic? Goodness 

corresponds to a cluster of properties, none of which are necessary or sufficient for goodness. 

 

Augustine came up a different idea. Since he with his dogmatic faith believed that God is 

infinitely perfect, he concluded that there cannot be any evil. He made two arguments. One, 

everything that is evil in our view is indeed good, especially in God's view. For example, 

scorpions often kill not only animals but also humans; so, they are evil. But they are good for 

themselves. The male scorpion is good for a female one, and vice versa. Two, he thought that 

every evil is the corruption of something good. But what is corruption? How does corruption 

work? 

 

Many Chinese scholars discuss goodness and evil in terms of 性 (human nature). Mencius (孟 

子, 372 - 289 B.C.) insisted that human nature is good. Hsuntse (荀 子, 335 - 238 B.C.) insisted 

that human nature is bad. Their doctrines are two extremes of the teaching of emperor 堯 (Yao, 

about 4000 years ago). Yao said to emperor 舜 (Shun), "人 心 (human desire) is unstable, 道 心 
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(the moral craving) is very minute". That is, the human nature possesses both seeds of 

goodness and evil. Thus, there is no intrinsic goodness or evil. Goodness or evil arise with an 

external process. Then, what is this process? 

 

In Yijing, every hexagram has six seats which Yin or Yang sits in. And the odd number is yang, 

even the yin. Thus, a yin 爻 (yao) which sits in an odd numbered seat (such as, the bottom, the 

third, the fifth) is not proper. Being not proper, it will not get a good outcome. Thus, the 

concept of goodness or evil in Yijing arises from whether the situation is proper or not (得 位 

(sitting properly), 失 位 (sitting not proper), 中 正 (at the middle and upright), 不 中 不 正 (not 

at the middle nor upright) , 相 比 (similar to), 相 應 (mutual acknowledging), 承 乘 (following 

and riding on), 遠 近 (far or near), 往 來 (come and/or go)). 

 

By the same token, there are seats and a proper way of sitting in society. For example, when a 

general won an election to sit in president's seat, he did a good thing. If he launched a coup to 

become president, he has done a bad thing, an evil thing. The president's seat is neither 

goodness nor evil. How a person gets in that seat determines whether that act is good or evil. 

 

Now, we know that the ‘source’ of moral in Chinese culture arose in Yijing, all about (得 位, 失 

位, 中 正, 不 中 不 正). This is significantly different from the West, and it made the Chinese 

culture a 100% moral-centered. On the one hand, it prevented Chinese to develop the modern-

science. On the other hand, it became the greatest culture in the world before the stupid 

smearing by the May 4th movement scholars. Please read the Preface of 《論 語》 (Volume III) 

on this. 

 

In summary, Yijing has three essences: 

One, 文 王 (King Wen) Yijing [Book of 不 易 (not changing)] defines: 卦 體 (trigrams and 

hexagrams) 、 卦 象 (sign) 、 卦 德 (virtue, the morality of Heaven) and 卦 名 (name), and 

they are all 不 易 (immutable).  

Two, 周 公 (Duke Chou) Yijing [Book of Change] defines 爻 (the internal dynamics of each 

hexagram) and 位 (seat, the morality of humanity) 

Three, Book of 簡 易 (simplicity): with only 64 hexagrams and some symmetries, it describes 

the laws of the entire universe (physics, math, and morality), see Chapter three: Yijing, Wo-

Hsing, and Modern physics. Confucius viewed 簡 易 in a similar way. 

繫辭上 (Commentary One, on Yijing): 乾以易知，坤以 ‘簡’能；易則易知，簡則易從；…。易

簡而天下之理得矣。天下之理得，而成位乎其中矣。 

夫坤，其靜也翕，其動也闢，是以廣生焉。 …，易 ‘簡’之善配至德。 
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One, 坤以 ‘簡’能: 簡 (simplicity) is the virtue of 坤 (Earth hexagram) with the following 

attributes.  

Two, 簡則易從, means easy to understand and to follow (從). 

Three, 是以廣生焉, it is the way of begetting all lives (simply Heavenly way). 

Four, 易簡而天下之理得矣, it encompasses the entire laws of nature with a very simple 

system. 

Five, 而成位乎其中矣, it gives rise to the 位 (the morality). 

 

繫辭下 (Commentary Two, on Yijing): 夫坤，聵然示人 ‘簡’ 矣。…，德行恆簡以知 阻。 

德行恆簡以知 阻: shows that the morality is eternal and simple which is the force for stoping 

not-good. 

 

F. The Theology of Yijing 

I have showed what 爻 is. In dictionary, it means complexity and comparing. It came about after 

the rising of 六 位 (six seats). Its function is for predicting 吉 凶 (luck or danger).  

In 繫 辭 上 (Commentary One, on Yijing), it wrote,  

爻者，言乎變者也, (爻 is about the dynamics) 

吉凶者，言乎其失得也, (吉凶 is about the consequences of (luck or danger)) 

爻象動乎內，吉凶見乎外. (爻 (yao) dynamic plays inside, the consequences show up 

externally) 

So, 爻 is not 兩 儀 (the Yin and Yang). It is not in 八 卦 (trigrams).  

 

In 繫 辭 下 (Commentary Two, on Yijing), it wrote, 三材之道也。道有變動，故曰爻. This does 

not say that 爻 is in 八 卦.  

三 材 is a special attribute of 八 卦, but it is the “道”. The 三 材 in all 8 Trigrams are 道 (Tao, 

laws), no 變 動 (change). The 變 動 is only in 六 位 (seats of hexagram).  

 

爻 has:  剛 (rigid) 柔 (soft), 大 (large) 小 (small), 虛 (hallow) 實 (solid), 尊 貴 (honorable)/卑 賤 

(lowly). Yang is 剛, 大, 實, 尊 貴; Yin, the others. 

爻 has:  君(King) 臣(subordinates); 5 (位) is 君; 2, 4, 3, 6 are 臣. 4 is close to 5, as 大 臣 (senior 

臣),  6 is above 5 (the King), as 無 位 之 臣 (a 臣 without position).  

 

With all these, the interactions of 爻 are the results of moral/physical forces/energy, and this is 

called 氣 (chi). That is, as soon as the 位 (seats) are set by the Heaven and Earth, the 氣 

(energy/force) flows and creates the physical universe, that is: (天地定 ‘位’，山澤通氣), see 說
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卦 (Explanations about Yijing): “兼三才而兩之，故易六畫而成卦；分陰分陽，迭 用柔剛，

故易 ‘六位’ 而成章。 … 天地定 ‘位’，山澤通氣。” 

 

Now, Yijing can be described with five concepts. 

The immutability (King Wen’s Yijing, the 64 hexagrams, the seats, etc.) is the Tao (the laws) 

The morality of these immutable is the Will of Heaven (the 天 命, Tien-ming) 

The mutable (Duke Chou’s Yijing, the 爻, the dynamics) is the 氣 (Chi, the energy/force) 

The amount of 氣 is 數 (Shu, quantity or number). 

Finally, there is 人命 (Jen-ming, fate or destiny of a person). 

 

These five form the Yijing theology, and 人命 (fate or destiny of a person) is a part of this moral 

cosmology, see {Chapter two: Confucianism --- A great religion of mankind}. 

 

The above theology is totally based on the ‘first creation (一 劃 開 天)’. 

一 劃 開 天, one stroke created the universe. This one stroke created the 太 極 (Tai Chi). In fact, 

this one stroke creates “three”, the ying, the yang and the dividing stroke. So, in Chinese 

theology, the concept of ying /yang and the number of 1/3 became the central pillars. As the 

number 1 is the creating power, all odd numbers are assigned to be yang power. And, the even 

numbers are assigned as ying. 

The above theology is described with 羅 盤 (Luopan, Chinese geomancy campus) which detects 

the energy flows from all “directions”. This one stroke (一) became the first word in the Chinese 

word system, and 一 is heaven’s chi (energy, power and will).  

The second Chinese word is “l”, a vertical line which means the fully expressed. The word 十 is 

一 (Heaven’s chi) intersected with “l” (wholly expressed). So, 十 means perfection, as the 

heaven’s virtue is wholly expressed. As a number, 十 is 10. 

九 is 9 which is largest yang single digit number. The word 九 is the word 十 (perfection, 10) 

fused with the word 乙 (the crooked “l”, meaning not fully expressed and still weak). So, 九 is 

not yet the 十, the perfection. However, 九 is the highest yang can ever be before the 

perfection.  

九 九 is stacking two 九 together. The stacking is a process. The important thing is about the 

creation (of that process), not about how many times it is applied. So, stacking 九 once 

guarantees that it can be stacked zillion times. Thus, 九 九 represents the “Highest” earthly 

(human) virtue that can ever be. With the same logic, the Yijing hexagram 

(http://en.wikipedia.org/wiki/I_Ching ) is by stacking the three-line trigrams only once, and 

once is enough. 

http://en.wikipedia.org/wiki/I_Ching
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九 九 is the highest human virtue. The etymology for the word 九 is based on the same concept 

as the modern physics, the symmetry breaking, the creation of an Earth (the humanity) and the 

recognition of the Almighty Perfection. 

 

G. The governance of Yijing 

Yijing has the following essences. 

One, the Creation: 一 劃 開 天, one stroke created the universe, that is, the number ‘one’ is 

creative, and is viewed as Yang. 

Two, in hexagram, the Yang is represented as 9 (九), the highest Yang in humanity. Ten (十) and 

100 is perfection, belonging only to Heaven. 

Three, in addition to the physics laws which are described with Yijing system (the 64 

hexagrams), the key essence of the Yijing is Morality. This morality is viewed as Heaven’s Will 

(the 天命). 

 

So, the leaders (Emperors) for the people must be: 

First, he must have learned and cultivated this Heaven’s morality. The highest yang number of 

humanities is 99 (九 九) which forms the word 也 (a duplicate, representing the highest 

humanity-morality in duplication of the Heaven). In humanity (人), the word 他 (the other 

person, He) represents one who has cultivated morality. 

Second, he must have received the ‘Mandate of Heaven’ 

 

Yet, the only way to reach the state of 他 (the otherness-ism, respecting others; totally 

different from the individualism and egoism) is by vanishing one’s self as (己, self) which means 

vanishing the self-ego in Chinese etymology. 

 

The above is summarized in the Analects (Chapter 20: 1): 堯曰：“咨，尔舜，天之历数在尔躬

，允執其中。四海困窮，天禄永终。”舜亦以命禹，曰：“予小子履，敢用玄牡，敢昭告于

皇皇后帝，有罪不敢赦，帝臣不蔽，简在帝心。朕躬有罪，无以萬方，萬方有罪，罪在朕

躬。周有大赉，善人是富。雖有周親，不如仁人。百姓有過，在予一人。谨权量，审法度

，修廢官，四方之政行焉。興灭国，继绝世，举逸民，天下之民歸心焉。所重民，食丧祭

。宽则得眾，信则民任焉，敏则有功，公则说。” (Chapter 20: 1) 

    (堯 (an Emperor) said: “Telling you, 舜 (an Emperor); the Heaven’s will is now upon you. 

Govern in the middle pathway. If the country became poor and in dire straits, the honor 

bestowed on you will be taken away forever.”  舜 said to 禹 [a succession Emperor of 舜] with 
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the same saying. Confucius commented: “履 (a later Emperor) said: I, the little one who is dare 

to use the sacred rite to pray to the Heaven is because that the current Emperor has sinned and 

his officials who has read ‘Your Will’ will not protect him. If I have sinned, I will not be able to 

lead the Empire. If the Empire has sinned, it is my sin.” Confucius commented again: “周-

dynasty was blessed greatly and had many great persons. Although the Emperor had many 

relatives, it was not better than having many 仁-men. When people (subjects) sinned 

(transgressed), it is all my fault. It is my responsibility to provide measuring standards, to issue 

laws, to restore run-down bureaucracies, to ensure the operations of all 政 (public offices), to 

restore the vanished (annexed) States, to revive the generations about extinct, to settle the 

refuges; then all people in the Empire will be submissive. The key concerns of people are ‘food’, 

‘death (of family)’ and ‘the ceremony on the ancestors’.  Encompassing will gain the trust of 

people. 信 (Being trusted by the people), will be appointed by people. Working diligently, will 

have achievement; being fair, all be happy.”) 

 

The key points of the above are as follows: 

One, 天之历数在尔躬: (天之历数; the Mandate of Heaven), 在尔躬 (is upon you) 

Two, 四海困窮，天禄永终: If the country became poor and in dire straits, the honor bestowed 

on you will be taken away forever. 

Three, 朕躬有罪，无以萬方: 朕躬有罪 (if I am wrong), 无以萬方 (is not the fault of the 

people) 

Four, 萬方有罪，罪在朕躬: 萬方有罪 (if the the whole people are doing wrong), 罪在朕躬 (it 

is my fault alone).  

Five, 予小子履，敢用玄牡，敢昭告于皇皇后帝，有罪不敢赦，帝臣不蔽，简在帝心. (履 (a 

later Emperor) said: I, the little one (履 Emperor) who is dare to use the sacred rite to pray to 

the Heaven is because that the current Emperor has sinned and his officials who has read ‘Your 

Will’ will not protect him. If I have sinned, I will not be able to lead the Empire.) 

 

The five above form the backbone of Chinese governance doctrine, and they are all derived 

from Yijing. That is, the Yijing governance demands the leader must be selfless and received 

the ‘Mandate of Heaven’. More details, see Chapter one: Governability of China and of the 

West 

 

H. The neo-Yijing 
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One, there are significant difference in cosmology between the Yijing and the 老 子 道 (Laotze 

tao).  

Then, 魏 伯 陽’s 「 周 易 參 同 契 」 used Yijing to elaborate the 老 子 道, especially in the 

area of {道 功 (Tao of sex), (綀 内 丹, cultivates the internal elixir)] which has two pathways, 

a. 清 液 大 丹 (based on 既 濟 卦, the #63 hexagram), harnessing the sex energy by 

oneself. 

b. 金 液 大 丹 (based on 未 濟 卦, the #64 hexagram), by uniting man and woman sex 

energies). 

At this point, Yijing was given some new applications. 

 

Two, In the 11th century a.d., 周敦頤 (1017年—1073 a.d. 

https://zh.wikisource.org/wiki/Author:%E5%91%A8%E6%95%A6%E9%A0%A4 ) developed 太極

圖說 (Taijitu shuo), a new cosmology which incorporated 五行. 

 

 
 

In comparison to the Yijing cosmology, 

1. 無 極 (formless, order-less, a perfect symmetry) 

2. Yin and Yang (太 極), the result of 一 劃 開 天 (symmetry-breaking) 

3. 三 才 (八 卦), the participation of human in the union of Heaven and Earth 

https://zh.wikisource.org/wiki/Author:%E5%91%A8%E6%95%A6%E9%A0%A4
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4. 六 位 (64 hexagrams), the 爻 moves (which generate the entire universe). 

The 三 才 and 六 位 are replaced by 五行 in the 太極圖說, see graph below. 

 

Then, what is 五行?  

It describes two processes about Five Virtues of this physical/moral universe. 

One, process of generation: water begets wood, wood -- > fire, fire -- > earth, earth -- > metal, 

metal -- > water, and these complete a circle of generation, see graph below. 

 
Two, process of conquest and destruction: fire melts metal, metal cuts wood, wood penetrates 

earth, earth blocks water, water puts out fire, and these complete the circle of conquest, see 

graph below. 

 
 

五行 as two processes (five walks) was formally formulated by 邹衍 (not a Confucian, about 

305 to 240 b.c., see https://zh.wikipedia.org/wiki/%E9%82%B9%E8%A1%8D ), who lived about 

200 years after Confucius.  五行 was not a part of Confucianism. 

   

However, the formulation of 五行 (of 邹衍) is based on Yijing (especially the 太 極) + {河图 and 

洛书}, see graph below. 

https://zh.wikipedia.org/wiki/%E9%82%B9%E8%A1%8D
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The graph above shows that Yijing (太 極/八 卦) is isomorphic to the 五行. 

 

Confucius did know about 河图 and 洛书 as he wrote:  

One, in 系辭上 (Commentary One, of Yijing): {… 河出圖，洛出書，聖人則之。…} and 

enphamized their importance in Yijing,  

Two, in Analects (Chapter 9: 8), he said, 子 曰： “鳳鸟不至，河不出图，洛不出書，吾已矣

夫！”.     (子 曰： “the Phoenix is no longer coming; the Yellow river is no longer giving out 图; 

the river 洛 is no longer delivering 書. That is, I am done for.”) 

 

五行 as five virtues of this physical/moral universe was also known by Confucius. In “說 卦 

(Explanations about Yijing), it wrote: {“乾 為 金 (父) ， 巽 為 木 (長 女) ， 坎 為 水 (中 男) ， 

離 為 火 (中 女) ， 坤 為 地 (母) ， 

金 (metal), 木 (wood), 水 (water), 火 (fire), 地 (earth) 

However, there are mismatches between these five virtues and the eight trigrams (5 ≠ 8).  

But afterall, Confucius did not formulate 邹衍’s 五行 (Five Walks, with two processes) theory. 

Confucius did know that there is something more in Yijing which he had not fully grasped, as he 

said {加我数年，五十以學易，可以无大過矣。 (I began to learn Yijing at age 50. Give me a 

few more years, I will no longer make big mistakes.)} 

  

However, there are indeed having two processes in Yijing. 
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One, the generation: from 無極 (nothingness) to 太極 (Taiji; two codes, 兩儀), then 八卦 

(trigrams), finally 8 palaces (64 hexagrams). 

Two, the degeneration (decaying): with two symmetry-processes, [錯” (exchange operation, 

mirror/parity) and “綜” (flip over operation, rotation 180 degrees)]. A hexagram is decayed into 

other hexagrams.  

Of course, Confucius did not formulate these two processes as 邹衍’s 五行 processes. Yet, 邹衍

’s process in the above graph (via 河图 and 洛书) does not truly show the details of the 

derivation.  

 

The following is my work, not from any ancient literatures: 

One: with Confucius’ saying: 乾 為 金 (父) ， 巽 為 木 (長 女) ， 坎 為 水 (中 男) ， 離 為 火 (

中 女) ， 坤 為 地 (母). 

金 (metal), 木 (wood), 水 (water), 火 (fire), 地 (earth) 

For 8 純 卦 (self-stacked) of Yijing, there, of course, has three mismatches to the 五行 which 

has five variables only. The three mismatches are: 

 艮為山 (mountain);  震為雷 (thunder);  兌為澤 (lake) 

 

This mismatch issue was never discussed in the ancient literatures. Of course, this will be the 

key issue in my discussion here. 

Why reduce 8 to 5, not otherwise? And, how? 

We know that the Yijing system (64 hexagrams) is generated from nothingness. Thus, it can be 

easily reduced to 8, to 4, to 2, to 0. But why and how to 5? 

Indeed, the Yijing generation process does not encompass the number 5. However, after the 

generation, two symmetries appear. With these two symmetries, the Yijing system can be 

reduced via different pathways. 

For the 錯” (exchange operation) symmetry, the 8 純 卦 can be reduced to 4 (pairs), as below. 

    (1)  ;      (2) ;      (3);       (4) 

That is, the entire Yijing (64 hexagram) can be represented with 4 純 卦 via the 錯” symmetry. 

 

However, there is another symmetry, the “綜” (flip over operation) which is not represented by 

the above representation. That is, the 4 純 卦 representation is not enough, and one more 

base, at least, is needed (perhaps 5, 6, or 7). With 綜, 5 is enough, see below. 

http://www.chinese-word-roots.org/Ijing5.htm#52
http://www.chinese-word-roots.org/Ijing5.htm#51
http://www.chinese-word-roots.org/Ijing6.htm#58
http://www.chinese-word-roots.org/Ijing1.htm#01
http://www.chinese-word-roots.org/Ijing1.htm#02
http://www.chinese-word-roots.org/Ijing3.htm#29
http://www.chinese-word-roots.org/Ijing3.htm#30
http://www.chinese-word-roots.org/Ijing5.htm#52
http://www.chinese-word-roots.org/Ijing6.htm#58
http://www.chinese-word-roots.org/Ijing5.htm#51
http://www.chinese-word-roots.org/Ijing6.htm#57
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First:   (1), Gold;   (2), earth;   (3), water;   (4), fire.     They are 

self-綜. There are 4. 

Second, the other four can be represented by a single one,   (5), aslos as (wood). 

 

  = 綜 (  ) = 綜 (錯 (  ) = 綜 (錯 (木 (wood)) 

 

  =   錯 (  ) = 錯 (木 (wood)) 

 

  = 綜 (  ) =  綜 (木 (wood)) 

 

In vector calculus and linear algebra, the 8 純 卦 (self-stacked) is now reduced to 5 with the 

above symmetry equations in terms of the base of a vector space. 

 

In addition to reproduce the 64 hexagrams with 5 bases (instead of 8), we must also reproduce 

the two Yijing processes (generation and degeneration). 

Mathematically, the first process (either generation or degeneration) can be constructed 

arbitrarily by both choosing the starting point and the pathway. 

The ancient Chinese had chosen them with the SIGNS of nature: water nurtures the wood; 

wood can generate fires; fire ashes become earth; earth produces metal; metal melts into 

liquids.   

 

Thus, the Process of generation for 五行 in terms of Yijing can be shown with the graph below. 

The process is very simple:  

First, beginning with Earth (#8). 

Second, going from 8 to 1 (gold) 

Third, going from 1 to 6 (water) 

Fourth, going from 6 to 5/4/2 (wood) 

Fifth, going from 2 to 3 (fire) 

Six, going from 3 to 8 (complete a circle) 

http://www.chinese-word-roots.org/Ijing1.htm#01
http://www.chinese-word-roots.org/Ijing1.htm#02
http://www.chinese-word-roots.org/Ijing3.htm#29
http://www.chinese-word-roots.org/Ijing3.htm#30
http://www.chinese-word-roots.org/Ijing6.htm#57
http://www.chinese-word-roots.org/Ijing5.htm#52
http://www.chinese-word-roots.org/Ijing5.htm#51
http://www.chinese-word-roots.org/Ijing6.htm#57
http://www.chinese-word-roots.org/Ijing5.htm#51
http://www.chinese-word-roots.org/Ijing6.htm#57
http://www.chinese-word-roots.org/Ijing6.htm#58
http://www.chinese-word-roots.org/Ijing6.htm#57
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Although the first process can be chosen arbitrary, the second process (degeneration in this 

case) cannot be arbitrary. The process of degeneration (conquest) is shown in the graph below. 

 

Now, the Yijing (with 8 純 卦) is proved to be isomorphic to 五行 (Five Walks) with two steps:  

One, the 8 純 卦 can be reduced to 5 dynamic variables (in terms of vector space) via some 

symmetry-equations.  

Two, the two processes of Yijing (generation and decays) are replaced with two processes of 五

行. 

 

This derivation is all done by me (Tienzen Gong) in accordance to the modern math of linear 

algebra and vector calculus. As I said before, this was not known by Confucius. 邹衍 (not a 

Confucian), of course, knew this in a similar way, at least intuitively as he did get the result. But 
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this is not available in any literature before my writing. The first association of 五行 with Yijing 

was in 太極圖說. But, no derivation of 五行 was discussed in 太極圖說. 

 

 
 

Now, the Yijing system is all clear, and it can be described with a single line equation (with 

variables, processes) as follow: 

            {無 極 (nothingness): 太 極 (Yin/Yang): 八卦 (trigrams)/三 才 (Heaven, Earth, man): 

Hexagrams/六位 (six seats)} = 五行 

The above equation encompasses three parallel universes: 

One, {無 極 (nothingness): 太 極 (Yin/Yang): 八卦 (trigrams), Earth, man): Hexagrams} = 

Physical universe 

Two, {無 極 (nothingness): 太 極 (Yin/Yang): 三 才 (Heaven, Earth, man):六位 (six seats)} = 

Moral universe 

Three, 五行 = unification of {Physical and Moral} universes 
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I. Applications from Yijing 

 In 系辭上 (Commentary One of Yijing), it wrote: 易有聖人之道四焉 (Yijing has four 

applications):， 

以言者尚其辭 (as a literal work, beauty of the language) ，  

以動者尚其變 (as a dynamic system of both for the Heaven and for the human affairs, and the 

force in this dynamic is morality; moral laws [theology/governance] and natural laws 

[physics/math] ) ， 

以制器者尚其象 (as a guideline for designing tools and wares, science and technology) ， 

以卜筮者 尚其佔 (as a book of oracle, divination) 。 

 

I have written about the following three. 

One, the Yijing theology, see {Chapter two: Confucianism --- A great religion of mankind} 

Two, the Yijing governance, see {Chapter one: Governability of China and of the West --- a new 
political science}  

Three, the Yijing science (more advanced than the quark theory), see {Chapter three: Yijing, 
Wo-Hsing, and Modern physics}  

Four, the medicine, see Chapter fifteen: Chinese medicine (Yijing and Wo-Hsing) 

Five, laws of life, see Chapter fourteen: Laws of Life in the Tao (Yin-Yang of Yijing) of 
Confucianism 

 

 

Now, I want to briefly discuss the 卜筮 (as a book of oracle, divination). 

In the Yijing proper, 卜筮 (divination) is not a fortune telling but is a way of communicating with 
Heaven, as the Yijing (the 64 hexagrams) is the language of Heaven. 

 

So, Yijing can be used for 斷 疑:   斷 (break), 疑 (indecision, doubts). That is, Yijing 卜筮 is not 

for foretelling the future but for making a decision. Most of the 疑 (indecision) should be 斷-ed 

(broken, answered) by reasons. Only when the rational analysis fails to provide a decision, Yijing 

can be used for ‘advice’. Thus, there are three 不 占 (not asking the oracle) ： 不 誠 不 占， 不 

疑 不 占， 不 義 不 占。 

不 誠 (not sincere), When a doctor knows that he is not trusted, will he spend his time on the 

doubter? 

不 疑 (no indecision), must not play Yijing 卜筮 as a game.  

不 義 (not just, not right), 占 (asking an answer via oracle) for the reason of immoral (不 義) will 

definitely not be answered. 
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The Oracle of Delphi (the Pythia, connect with the divine as an individual) delivered oracles in a 

‘frenzied state’, and that she spoke gibberish which priests interpreted as the enigmatic 

prophecies. This is not how Yijing works. Yijing is a symbolic representation of the ‘divine’ but 

it does not provide prophecies. Every 64 卦 (hexagrams) shows one 德 (virtue) of the Heaven. 

Some of those 德 show the negative part of the universe, such as, 

剝 (pilling off) 。不利有攸往。 Not good to keep in this condition. 

否 (negative) 。 否 之 匪 人 。 不 利 君 子 貞 。 大 往 小 來 。 

損 (damaged)。有孚; 元吉; 無咎; 可貞。利有攸往。 

蹇 (blocked)。 蹇利西南，不利東北。 

All those statements are not about the prophecies but are the ‘descriptions’ of the situations 

and are the ‘advices’ of how to act in those circumstances. Each 爻 辭 provides more detailed 

‘advices’, not prophecies. 

For , its six lines say: 

初六 剝床以足。蔑貞, 凶。 The leg of the bed is rotten, it is not good. (A flat statement, no 

prophecy here) 

六二 剝床以辨。蔑貞, 凶。 The rotten spots are now ‘visible’, it is very bad. 

六三 剝之。無咎。 Remove the rotten, will not be wrong. 

六四 剝床以膚。凶。 The rotten is now touching the skin, very bad. 

六五 貫魚，以宮人寵。無不利。 Recognize the problem and ask for help (same as the 

palace girl asking for help), will not have bad result. 

上九 碩果不食。君子得輿，小人剝廬。 When the single big fruit which did not rot away 

same as the others, it has chance to come around (the 復 卦) 

 

Thus, Yijing can be used as an action ‘guidebook’, not a book of oracle or prophecy. 

Of course, every ‘description model’ has the prediction power. The ‘weather model’ can in 

general predict the weather. But, in addition to the ‘model’ alone, it needs to know many 

‘boundary’ conditions. For a storm in the Pacific Ocean, its landing place is determined by many 

boundary conditions (where are the high-pressure air masses and their movements, etc.). 

Without knowing these boundary conditions, a model alone cannot predict an outcome. 

Furthermore, a big weather forecast model is never able to predict when a nice cold breeze will 

blow over your face. Confucius said, “吉 凶 生 大 業。...以 定 天 下 之 吉 凶”. That is, Yijing is 

determining the 大 業 (the macro-, the ‘天 下’ 之 吉 凶), not the fortune of any individual, 

similar to the weather forecast model predicts the big weather storm, not a cold breeze over 

your face. 

http://www.chinese-word-roots.org/Ijing3.htm#23
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Furthermore, with only 64 hexagrams and 6 lines per hexagrams, Yijing does not have a big 

outcome space for the fortunes of every individual. 

For Confucius, the Yijing 卜筮 (divination) is not a fortune telling. 

 

However, there are five applications from the neo-Yijing (including the 五 行):  [醫 (Chinese 

medicine), 山 (風 水, Chinese geomancy), 命 (算 命, foretelling person’s future), 相 (看 相, 

foretelling the person’s future via one’s facial structure), 卜 (占 卦, oracle)]. 

 

Here, I will only discuss the 卜 (占 卦, oracle/divination) only. 

For 占 (divination), one must first generate a hexagram (起卦) with the following procedure. 

By tossing three coins on a flat surface to construct a hexagram, tail has a value of 2, head a 

value of 3. 

2 tails, 1 head = 7 is Yang (a solid line). 

2 heads, 1 tail = 8 is Yin (a broken line). 

3 tails = 6 is Yin (an old yin, a moving yin line). 

3 heads = 9 is Yang (an old yang, a moving Yang line). 

In statistics, 3 tails or 3 heads are much rarer event than other outcomes. In Yijing, this means 

that it has reached its fullness and must be transformed into it opposite. So, it is a moving line. 

After casting three coins six times in all, you will obtain a hexagram. Your first toss will be the 

first line, starting from the bottom of the hexagram.  

 

With a hexagram being generated, we can now 解 卦 (read and interpret the hexagrams). 

Every hexagram (卦) has a key virtue, defined by King Wen’s writing, and this will be the key for 

the hexagram. 

However, there are only 64 hexagrams, that is, zillion questions are having only 64 answers. 

This is not the case. There are five ways to increase the outcome space. 

First, every hexagram is composed of two trigrams (lower and upper), this is called 二體. The 

top trigram is called 上卦 (upper trigram) or 外卦 (outer trigram). The bottom trigram is called 

下卦 (lower trigram) or 內卦 (inner trigram). 

Each trigram carries its own meaning. For different questions, they have different significance 

from either the upper or lower trigrams. So, the choice of upper or lower as the dominant 

trigram will make difference for the same question (with different circumstance).  
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Second, in some circumstances, the internal structure of the hexagram also takes some 

importance, that is, its 互 體 hexagram must be considered. The 互 體 hexagram is generated 

by using the (2, 3, 4) of the original hexagram as the 下卦 and (3, 4, 5) as the 上卦. See graph 

below.  

 

 
 

Third, its 錯 and 綜 hexagrams are also considered. 

 

Four, If a hexagram has a moving line, that line will become its opposite (thus with a new 

hexagram) and this is called 變卦. With 變卦, one’s great fortune (or bad luck) from the original 

hexagram might not stay. 變卦 is a very important concept in the Chinese thinking process. 

 

Five, this is the most important one. Every hexagram is completed with a dynamics of moving 

from the bottom 爻 (yao) to the top (the sixth). The state of each 爻 of the same hexagram is 
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different. For two persons who got the same hexagram (from 起卦), their questions might point 

to different 爻 and thus with different answers.  

What question points to what 爻 of a given hexagram depends on many things. The two major 
ones are: 

One, 世, 應: 世 is me, 應 is the other. To determine the 世/ 應 in a hexagram is the first step. 

Two, to find 用 神, which 爻 of this given hexagram is the key for circumstance (questioner and 
questions, etc.) 

 

With the five above, Yijing can be used for 卜 (占 卦, oracle/divination). 

 

However, the above is not fortunetelling on personal fortunes, which was not Confucius’ 

concern, not its mission, as ‘算 命’ (foretelling the person’s future) is not truly a moral question, 

a miss use of Yijing 

 

命 (算 命) was developed later. However, the above procedure does not have a big enough 
outcome possible space to encompass the fortune of each individual. 

 

Furthermore, even a very good science might not be able to pin point the outcome of every 

concrete event, such as ‘The Science of Earthquakes’ (however genuine a science it is) is still 

unable to predict the exact time for the next quake.  

The predicting sciences (such as weather prediction, earthquake prediction or the 算 命 

prediction) are all about the ‘search’ in the possible ‘outcome’ space. For a storm in the Pacific 

Ocean, where could it land, in Japan, China or South-East Asia? By gaining more ‘data’, we can 

zero in in this outcome space. The larger the outcome space, the more situation it can 

encompass. The smaller the zero-in outcome space, the better the prediction can be. So, are 算 

命 and 占 卦 making sense? We can actually analyze its procedures for being able to ‘zero in’ in 

the outcome space or not.  

 

By incorporating the 五 行 (was not a part of Confucianism, not a part of Yijing), the outcome 

possible space increased many folds.  

By adding a lot more ‘boundary’ conditions, the total outcome space will increase while the 

zero-in power will increase at the same time. And, it was done with the five steps below. 

First, 占事, setting (asking) a question. 

Second, 起卦, generating a hexagram. 

Third, ‘裝 卦 (labelling yao of hexagram with 五 行, Five Walks)’. With 裝 卦, the ‘outcome’ 

space increased many folds. Now, each 爻 of a hexagram carries an attribute of 五 行 (gold, 

water, or…). With 五 行, more personal info can now interact with the 爻 and the whole 

hexagram. 
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Fourth, the second boundary condition is about ‘配 六 神 (selecting six spirits)’ which is 

personal info [父 母 (parent), 官 鬼 (government), 兄 弟 (brothers), 妻 財 (wife and wealth), 子 

孫 (kids and grandkids)]. At this point, each 卦 becomes ‘personal’, and each 爻 corresponds to 

one spirit. Different people, that 六 神 correspondence could be different. 

 

Fifth, selecting the 用 神 (which one is the key spirit in an oracle), which of the 六 神 will be the 

dominant one in this 占 (oracle). This depends on the ‘question’ being asked and by who. 

 

Sixth, finding out the ‘hidden’ power and the ‘世, 應’, the 忌 神 (the spirit to be avoided), 仇 神 

(the spirit is not friendly), 飛 神 (the passing by spirit), 伏 神 (the hidden spirit), etc. 世 is me; 應 

represents the ‘opposite’ force. The interactions of those forces must be considered. 

 

The following is a standard table for Yijing fortunetelling. And, it includes the followings: 

占事: the issue of this 占 (divination) 

世应 (應): 世 is me. 应 is the others who interact with me. 

干支: about the 五 行 

六神: 父 母 (parent), 官 鬼 (government), 兄 弟 (brothers), 妻 財 (wife and wealth), 子 孫 (kids 

and grandkids); these are all personal info, and they change this hexagram to be a personal 

one. 

用 神: determining which 爻 is the dominate one in the case of this 占事. If the issue is about 

oneself, the 世爻 is the 用 神. If the issue is not directly about oneself, the 应爻 is the 用 神. Of 

course, there are some other considerations. 

伏 神: which force of 五 行 is missing in this hexagram. 

六兽 (called as 六神 by someone) are: 青龙, 朱雀, 勾陈, 螣蛇, 白虎, 玄武 

 

As the 五 行 (Five Walks) is isomorphic to Yijing, then the 裝 卦, 配 六 神, selecting the 用 神 , 

忌 神, 仇 神, 飛 神, 伏 神 are all self-interactions, which will generate a hyperspace in each self-

interaction. These multiple self-interactions with personal info generate a personal universe. 

Thus, the ‘outcome’ space (as a system) becomes very big (almost unlimited big) but is also 

zeroed-in to be ‘personal’ and unique. That is, no two 占 can get the same answer. So, the 

system design was quite ‘scientific’, having detailed mathematical consideration.  

This is how the fortunetelling with Yijing works. 
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Will it truly tell the fortune? The seeker will definitely get a ‘moral’ advice for his question.  

Even if those 算 命 and 占 卦 were nonsense, they can still have some positive value because of 

the placebo effect (http://en.wikipedia.org/wiki/Placebo ).  

 

By all means, I will not advocate this fortunetelling application. But I think that that design of 

the system is very scientific: increasing the outcome possible space while zero-in to personal at 

the same time. This could be a model for psychology analysis. 

 

Furthermore, throwing dices is by all means not un-scientific.  

For ‘predicting’ the chance that an aircraft carrier could be sunk during a sea battle is sure a 

scientific subject. And it can be calculated very precisely with the following steps, 

One, the capability of the air-defense; how many missiles can penetrate the defense system. 

Two, the probability of those missiles hits the carrier. 

Three, the vital spots of the carrier which will result the sink of it, when they were hit by the 

missiles.  

Four, the probability of those vital spots being hit by missiles.  

 

Very easy, isn't it? No.  

First, the vital spots of a carrier are the topmost secrets, not even available for the friendly 

analyzers.  

Second, in addition to calculating the damage probability of our own carriers, it is very 

important to calculate the enemy’s probability. Of course, it is almost impossible to get those 

top secrets from the enemy.  

 

http://en.wikipedia.org/wiki/Placebo
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Knowing the secret or not, the calculation is still a must-done job. By not knowing those secrets, 

we scientists developed a genius way to do it, throwing the dices. This is called the 

‘Instrumental modelling (http://en.wikipedia.org/wiki/Instrumental_variable )’ which is used to 

estimate causal relationships when controlled experiments are not ‘feasible’.  

Then, the Monte Carlo modelling (http://en.wikipedia.org/wiki/Monte_Carlo_method ) is now 

the central piece for the theoretical physics.  

 

No, throwing dices is not about ‘chance’ but is a very sophisticated way of finding out the 

precise answers of many illusive phenomena. The Yijing + Five Walk’s method is even more 

sophisticated than those. This is another very important place that Yijing made connection to 

the modern science. 

 

Most importantly, this way of fortunetelling is totally depending upon to 五 行 which was not a 

part of Yijing, not a part of Confucianism. It was 周敦頤 (1017年—1073 a.d.)  first linking 五 

行 to Yijing in his writing (太極圖說) while without showing that that connection was logically 

correct. For the past one thousand years, Chinese scholars took his words for. I am the first one 

who shows that the 五 行 and Yijing are totally isomorphic to each other. And, their interaction 

(association) is a self-interaction which will generate a hyperspace, a personal universe. 

 

Of course, if you go to the street corner to read your coming fortune by a self-claimed Yijing 

expert, you most likely will be wasting your money.  

 

By all means, this Yijing oracle system is not totally unscientific. But the most important is that 

it has assimilated the Chinese governance doctrine (Heaven’s Will and personal fates) into the 

blood and souls of Chinese people. 

 

The followings are some more Yijing applications, but I will not discuss them here. They are 

listed below for readers who are interested in them can copy and paste to Google them. 

1. 「 易 經 」 與 「 易 傳 」 

o 易 經 

o 易 傳 

2. 「 易 經 」 的 哲 理  

3. 五 行 

o 滴 天 髓 -- 「 劉 伯 溫 」 著 

4. 「 易 」 與 「 五 行 」 的 結 合 （ 五 行 易 ） -- 「 易 經 」 宇 宙 的 「 時 、 空 」 

座 標  

http://en.wikipedia.org/wiki/Instrumental_variable
http://en.wikipedia.org/wiki/Monte_Carlo_method
http://www.chinese-word-roots.org/yi20001a.htm
http://www.chinese-word-roots.org/yi20001b.htm
http://www.chinese-word-roots.org/yi20001b.htm
http://www.chinese-word-roots.org/yi20001c.htm
http://www.chinese-word-roots.org/yi20001c.htm
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o 天 干 （ 為 何 為 十 ？ ） ， 地 支 （ 為 何 十 二 ？ ） 

o 天 干 、 地 支 的 「 生 、 化 」 

1. 合 

2. 沖 

3. 刑 

4. 害 

o 干 、 支 「 算 學 」 與 應 用 

1. 甲 子 順 序 

2. 空 亡 

3. 納 甲 

4. 納 音 

5. 配 六 親 

6. 配 六 神 

7. 五 虎 遁 月 

8. 五 鼠 遁 日 

9. 十 二 生 旺 

5. 「 易 」 與 「 五 行 」 的 應 用 

o 占 、 卜 卦 

1. 起 卦 

2. 裝 卦 

3. 查 「 世 、 應 」 

4. 安 六 親 

5. 捉 用 神 

6. 論 合 、 沖 、 剋 ： 旺 、 相 、 死 、 囚 、 休 。 

7. 斷 卦 -- 劉 伯 溫 「 斷 易 千 金 賦 」 

o 算 「 八 字 」 

o 擇 日 

o 定 「 風 水 」 

6. 「 五 行 易 」 與 「 河 圖 、 洛 書 」 的 結 合 

o 「 河 圖 、 洛 書 」 

o 「 奇 門 遁 甲 」 

7. 「 五 行 易 」 與 「 道 」 的 結 合 「 周 易 參 同 契 」 ， 「 魏 伯 陽 」 著 。 （ 五 

行 道 易 ）  

8. 「 五 行 道 易 」 的 應 用 

o 玄 學 五 術 （ 山 、 醫 、 命 、 相 、 卜 ） 

1. 算 「 八 字 」 

2. 擇 日 

3. 定 「 風 水 」 

http://www.chinese-word-roots.org/yi20001d.htm
http://www.chinese-word-roots.org/yi20001d.htm
http://www.chinese-word-roots.org/yi20001e.htm
http://www.chinese-word-roots.org/yi20001f.htm
http://www.chinese-word-roots.org/yi20001g.htm
http://www.chinese-word-roots.org/yi20001g.htm
http://www.chinese-word-roots.org/yi20001h.htm
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4. 麻 衣 、 柳 莊 相 法 

5. 姓 名 學 

o 測 字 術 

o 推 背 圖 、 燒 餅 歌 、 諸 葛 神 算 

o 符 咒 

o 煉 內 丹 

1. 黃 帝 內 經 

2. 黃 帝 素 女 經 

3. 「 金 仙 證 論 」 ， 「 柳 華 陽 」 著 

4. 童 子 功 、 五 行 內 功 、 養 氣 功 

9. 笨 人 的 「 算 命 學 」 

o 紫 微 斗 數 

o 鐵 版 神 算 

10. 印 證 （ 其 它 論 述 ） 

o 密 宗 

o Yoga 

o 禁 忌 

o 禪 修 （ 止 觀 坐 禪 ） 

o 西 方 「 星 象 學 」 

o 「 宮 本 武 藏 」 的 「 五 環 經 」 , A book of Five Rings. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

http://www.chinese-word-roots.org/yi20001i.htm
http://www.chinese-word-roots.org/yi20001j.htm
http://www.chinese-word-roots.org/yi20001k.htm
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Chapter fourteen: Laws of Life in the Tao (Yin-Yang of Yijing) 

of Confucianism 
 

Abstract: {Why is there something rather than noting?} is an unsolvable issue by the 
mainstream science (especially the theoretical physics) of the West.  

Are laws of physics designed to create life (Strong Anthropic Principle)? Or, life is merely 
permitted by laws of physics (Weak Anthropic Principle)! These issues are also unsolvable thus 
far by the mainstream science of the West.  
In this paper, I will show that how Yijing resolves those two issues above. 

• I: Yijing's laws of life and of universe. 

• II: Mathematical representation 

• III: Color theory and Topology 

• IV: Non-existent and Boundary 

• V: Mutual Immanence of Arbitrariness and Absoluteness 

• VI: Non-existent -- the Infinite 

• VII: Conclusion -- Strong Anthropic Principle Prevails 

 

I: Yijing's laws of life and of universe 

Seven laws of life of Yijing were known in China for many thousand years. They were grouped 
into 3 groups. 

A: Laws of Yin-Yang 

1. Whatever exists embodies both yin and yang. 

2. Yin and Yang are mutually immanent in each other, that is, yang contains yin and vice 
versa. 

3. Any inference that some existence is 100% yang and 0% yin is false, and vice versa. 

 

B: Laws of Mutual Immanence 

4. The mutuality of yin-yang is also mutually immanent (the second order of mutual 
immanence), such as: the amount of mutuality of yin-yang in one existent may be y% 
and thus lack mutuality in the amount of (100-y) %, and vice versa. 

5. Any inference that some existence embodies or lacks the mutuality of yin-yang in the 
amount of 100% is false, and vice versa. 

 

http://www.chinese-word-roots.org/Taolife.htm#I
http://www.chinese-word-roots.org/Taolife.htm#II
http://www.chinese-word-roots.org/Taolife.htm#III
http://www.chinese-word-roots.org/Taolife.htm#IV
http://www.chinese-word-roots.org/Taolife.htm#V
http://www.chinese-word-roots.org/Taolife.htm#VI
http://www.chinese-word-roots.org/Taolife.htm#VII
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C: Laws of Dynamics 

6. Any inference that yin and yang are embodied in any static way is false because 
existence (yi-tao) is dynamic. 

7. Any inference that the amount of the mutuality of yin-yang and the amount of the lack 
of mutuality of yin-yang embodied in any existent are in any static way is false, because 
existence (yi-tao) is dynamic. 

 

Note 1: These are the laws of Yijing while they were not written out in this way in it. This 

summation is all mine. 

Note 2: Many scholars use the term Taoism as Laotzu Taoism which is a small Tao. The Tao of 

Confucianism encompasses a much bigger scope. Please read Confucianism -- a great religion of 

mankind.  

 

II: Mathematical Representation 

Today most of Westerners and even most of Chinese view these laws of life of Yijing as 
meaningless mumbling. But great treasures can and will be revealed when we transform these 
verbal statements into mathematical representations with a method of isomorphic 
transformation. Under isomorphic transformation, no substance will be added to or subtracted 
from this theory although the new representation will seemingly have no resemblance to the 
original theory. 
For convenience, I am using some one-letter variable to replace those lengthy verbal terms. 

• R = 100% Yin 

• Y = 100% Yang 

• B = 100% mutual immanence of yin and yang 

• G = 100% lacking mutuality of immanence of yin and yang 

From point 3 and 5, R, Y, B and G are non-existent. Thus, the term of Non-existent can be 
defined in terms of set representation. 
Non-existent = {R, Y, B, G} ....................Equation (1) 
From point 1, 2 and 4, Existent can be defined as,  
Existent = Mix (R, Y, B, G) .....................Equation (2)  
This Mix ( ) function is defined as such so that Existent will be neither R, nor Y, nor B, nor G.  
 
If we define P = {Existent/time = C, C is a constant}, then P represents all static states and is 
Non-existent according to point 6 and 7. Thus, equation (1) and (2) become, 
Non-Existent = {R, Y, B, G, P} .................Equation (3) 
Existent = Mix (R, Y, B, G, P) .................. Equation (4) 
Obviously, equation (3) and (4) represent an isomorphic transformation from this 7-point 
theory. 
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III: Color theory and Topology 

With this new representation, many surprises can be revealed.  
 
First, is Non-existent non-reality? If Non-existent is non-reality, then Existent must be also non-
reality because Existent is defined with and by Non-existent in equation (2) and (4). This is the 
paradox of Existent and Non-existent, and it is in fact the mutual immanence of Non-existent 
and Existent. Perhaps, all books of metaphysics ought to be rewritten. 
 
Second, these four (4) Non-existent in equation (1) form a four-point boundary for all existent. 
That is, there is a universe of existence, which is enclosed by these 4 points (of non-Existent). 
This four-point boundary seems to be a bizarre boundary. Thus, there must be a new meaning 
for the term boundary. 
 
From the equations above, a set of field equations can be developed to describe the states of 
every point (Existent) in that universe. These field equations will be quite complicate and 
cannot be understood by general public. The alternative is to represent that universe (all 
Existent) with colors, such as computer simulation. 
 
The universe represented by equation (1) and (2) can be described with four colors [R(red), 
Y(Yellow), B(Blue) and G(Green)]. Thus, this Yijing theory can be best described with a color 
theory, and surprisingly there are three color theories already on the shelf: 

• 1) the four-color theorem of Topology -- the map on a ball can be distinguished with 4 
and only 4 colors. 

• 2) the four-color theory of Elementary Particle Physics (Quantum Chromodynamics), 

• 3) the four-color theory of gene-representation -- all genes can be written out with 4 
codes (colors). 

 

As a coincidence, the universe represented with equation (1) and (2) (derived from only 5 

points out of this 7-point theory) is also a 4-color (R, Y, B, G) universe. Obviously, any four-color 

theory is not ultimate theory according to this 7-point theory. Thus, Chromodynamics of 

elementary particle physics and life science of gene-representation can only be a snap shot (a 

still and static picture) of a dynamic universe according to the point 6 and 7 of this Yijing theory. 

 

In order to understand the color theory further, we must use the concepts of Topology. 

Topology is quite simple when those academic terminology were removed. Please put an un-

opened Pepsi can, a handleless glass cup and a coffee cup with a handle in front of us. These 

three items are not only the models of this 7-point theory but the models of true universe. 
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• First, please shake or kick the un-opened Pepsi can, or do whatever we please but do 
not break the surface of the can. Although the can will be deformed, there is essentially 
nothing changed, no Pepsi coming out, nor air getting in. In fact, this un-opened Pepsi 
can is a static system, no flows, and it is a topological ball. This cylinder can can be 
transformed into a ball with a continuous deformation (Topological Transformation). 
Equation (1) and (2) represent 5 points of this 7-point theory, and these equations 
describe a four color (R, Y, B and G) theorem. The four-color theorem in Topology 
describes a topological ball. In other words, the first 5 points describe a static, ball-
shaped (the same as an un-opened Pepsi can) universe which in fact is a snap shot of a 
dynamic universe. 

• Second, please open the Pepsi can and enjoy it. By punching a hole on a topological ball, 
we have transformed this topological ball (un-opened Pepsi can) into a handle-less glass 
cup, and a flow (force) can be created. In fact, after the punching of a hole, we are now 
able to drink the Pepsi which was deeply hidden before. By stretching the hole, the ball 
surface will transform into a plane. In fact, this one-hole-ball is a topological plane. A 
handle-less glass cup is in fact a topological plane. 
A topological plane can be either a static or a dynamic system. It is a static system when 
it is in the form of a glass cup and holds a can of Pepsi. It can be and is dynamic system 
when someone is drinking with it. 
In Topology, any finite size plane can also be covered by a four-color theorem, but four-
color theorem fails to cover an infinite plane. If a universe has the shape as a 
Topological plane (infinite), four colors (R, Y, G, B) are not enough to describe it. 

• Third, when we punch another (2nd) hole on a plane, this plane can no longer be a static 
system. It leaks. If we stretch this 2nd hole, we will realize that we have transformed a 
plane into a donut. The handle of your coffee cup is a donut. The entire coffee cup is a 
topological donut. One part of the donut was transformed into a plane (a glass cup). 
Obviously, this donut (a coffee cup) can be both a static and dynamic system. Equation 
(3) and (4) (the representation of the entire 7 points) are in fact describing a universe 
which has shape as a coffee cup (with a handle). 

 

It seems that my discussion is now far removed from our original 7-point theory. It seems that 

the discussion of ball-plane-donut is nothing but nonsense. But this is the KEY to the meaning of 

LIFE which is the most important part of universe. 

Although the unisexual reproduction (virgin birth) is a reality, the bisexual reproduction 

accounts for 99% of the visible world. An egg and a sperm are in fact topological balls, but most 

lives turn into donuts (with a digestive tract). Thus, life is a ball-donut transformation. 

According to the above discussion, the only way to transform a ball into a donut is by punching 

two holes on the ball. The first hole transforms a ball into a plane. The 2nd hole transforms the 

plane into a donut. 

In fact, life simply just did that. When a sperm penetrates an egg, the first hole was punched. If 

the sperm remains a sealed ball, no fertilization can take place, in short, no life. Thus, a 2nd 

hole must also be punched to allow the unification between egg and sperm. Again, life is a ball-
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donut transformation. 

 

IV: Non-existent and Boundary 

Why are the point 6 and 7 painting a donut-shaped universe? In order to answer this question, 
we must revisit the issue of meaning of boundary. In equation (1) and (2), the boundary of our 
universe (all existent) is portrayed as four points (four Non-existent). Now, we have many 
questions. 
First, are those four Non-existent (R, Y, B and G) distinguishable? This question itself is 
contradicting with the original definitions: they were precisely defined by point 3 and 5. 
For the sake of shortening this discussion, I will keep this question unanswered. Thus, we open 
up all possibilities.  

A. All these four Non-existent are the same. 

B. They are distinguishable and all different. 

C. Some of them are the same, .... 

D. ......... 

 

For the sake of simplifying the issue, I use the first possibility (the simplest case, case A) that all 

four Non-existent are the same in this discussion. Since they are the same, these four points 

(Non-existent) will merge into one point. Thus, the universe according to Eq(1) and Eq(2) will 

become a ball plus one point (the non-Existent). The entire ball surface except one point (the 

Non-existent) represents Existent. 

 

Now, the first 5 points [equation (1) and (2)] describe a universe as a ball with a hole, and this 

hole is only a point. This one-point-hole is in fact the boundary of the entire universe. 

What is this one-point-hole? It is the complement of the entire ball surface which has an infinite 

number of geometrical points.  

In Topology, this one-point-hole can be stretched, and the ball with this one-point-hole can be 

transformed into a plane. This one-point-hole will become the outer edge (boundary) of the 

plane. The graph below is a map of Earth, by stretching the South pole (a single point) which 

becomes the outer edge of the Earth. 

 

Thus, this one-point-hole indeed becomes infinity – having infinite points now. I called this one-

point-hole (Non-existent) a black-point in my books. Every Non-existent is an infinity. In fact, 

this discussion shows the mutual immanence of Nothingness (one-point-hole) and Infinity. This 

is another example of the unification of zero and infinity. Please read my book The Divine 

Constitution.  

 

http://www.blackwell-synergy.com/doi/abs/10.1111/1467-9744.t01-1-00248?prevSearch=allfield%3A%28Jeh-Tween+Gong%29
http://www.blackwell-synergy.com/doi/abs/10.1111/1467-9744.t01-1-00248?prevSearch=allfield%3A%28Jeh-Tween+Gong%29
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Although I did not define what the geometrical point is, I have defined what the 

geometrical hole (Non-existent) is. Every geometrical hole is the boundary of its universe and is 

an infinity. All Existent depend upon and are defined by these boundaries. 

 

 

V: Mutual Immanence of Arbitrariness and Absoluteness 

Seemingly, I have misled everyone in the foregoing sections by saying that equation (1) and (2) 
describe a sealed, ball-shaped, static universe, but it turns out to be a plane-shaped and static-
dynamic universe when the meaning and the reality of Non-existent are considered. A ball with 
a one-point-hole is in fact a topological plane. 
 
I had no intention to mislead anyone. There are in fact only four variables (colors) in equation 
(1) and (2), and it in fact portrays a ball-shaped universe according to Topology. This is the 
result of the difference between Color theory and Field theory. In Field theory, it is quite clear 
that equation (1) and (2) contain only four variables. On the contrary, in Color theory there are 
in fact five colors in equation (1) and (2), four (R, Y, B and G) explicit ones and one hidden color. 
Only in color theory, this hidden color is demanded because of a complementary rule which is 
the governing rule in all color theories. On the other hand, complementary rule is not required 
in all other physics (especially Field theories). Thus, a whole (colorless) color must exist in 
addition to those four colors. 
So, four colors are enough to describe a sealed, ball-shaped universe, but a 5th color is needed 
to represent this one-point-hole (Non-existent) which is the boundary of universe. 
Now, color theory is no longer as an alternate representation to other theories. Color theory is 
the only tool which is capable of describing the essence of nature, the Complementarity. 
 
In this section, I started with artificially eliminating the difference between all colors (Non-
existent, R, Y, B and G) by choosing the case A but reached a conclusion that not only the 
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original four colors remain to be distinguishable but one additional color is needed because of 
the demand of complementarity. 
What is going on here? The essence of nature cannot even be defined away. Perhaps, the 
distinguishable and the indistinguishable are mutual immanent; they are isomorphic. In fact, 
this is the case. On the one hand, these four colors (Non-existent) must be distinguishable 
because the existence of all Existent depend upon it (see equation (2)). On the other hand, 
these four (or five) colors must be indistinguishable because the existence of Non-existent 
(Eternity) depends upon it. In fact, Non-existent is both One and Many at the same time. Non-
existent is the foundation of all realities; all Existent depend on and are defined by Non-
existent. A special case of this law is that all lives must die. This is the mutual immanence of 
Nothingness and Infinity (the zero-infinity symmetry). This is also the mutual immanence of 
arbitrariness and absoluteness which is the major topic of Laws of Mathematics. 

 

VI: Non-existent -- the Infinite 

So far, this discussion did not add any substance into this 7-point theory but in fact only 
discussed a portion of it. I only made some new interpretations. Nonetheless, one conclusion is 
quite clear at this point. This 7-point theory is in fact containing two theories -- color theory and 
infinity theory. Color theory is demanded by the reality of Complementarity. Infinity theory is 
demanded by the reality of Hole (Non-existent). 
So far, I only discussed equation (1) and (2) which are the first 5 points. These 5 points describe 
a plane-shaped universe and needs five colors to describe it. By adding point 6 and 7, the 
situation becomes much more complicated. 
 
First, P (Existent/time = C) is not a single Non-existent but represents an infinite number of 
Non-existent in two ways, 

• a) there are an infinite number of Existent, so P is infinite, 

• b) there are an infinite number of C (constant), so P again is infinite. 

Thus, P becomes P6 and P7, and equation (3) and (4) become,  

 

1. Non-existent = {R, Y, B, G, P6, P7, W} ...................Equation (5) 

2. Existent = Mix (R, Y, B, G, P6, P7, W) ................... Equation (6) 

Equation (5) and (6) form an isomorphic representation of these 7 points. The W (white, 

colorless color) in equation (5) is demanded by the reality of Complementarity. 

 

Second, as I discussed before, with one additional puncture (hole) on a plane, a plane will be 

transformed into a donut. If we chose that Non-existent (R, Y, B and G) are distinguishable in 

the foregoing section, there are enough holes (as two holes are required) already to transform 

a ball-shaped, static universe into a donut-shaped and dynamic one. I did not choose this easy 
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path but assumed that R, Y, B and G are indistinguishable. I did this for a reason. 

 

I wanted to emphasize that P6 and P7 (Non-existent) are quite different from the Non-existent 

(R, Y, B and G). Every Non-existent is an infinity, but there are more than one type of infinity. 

One infinity can be much larger (infinitely larger) than others (see my book Truth, Faith, and 

Life). 

By including point 6 and 7, there are enough holes (Non-existent P6 and P7) to transform a 

plane-shaped universe into a donut-shaped (a coffee cup with handle) universe which contains 

LIFE. According to equation (5) and (6), 7 colors are needed in this 7-point theory. 

 

VII: Conclusion -- Strong Anthropic Principle Prevails 

My prequark Model of elementary particle is a 7 color theory which describes a ball-donut 
transformation. This life theory of Yijing is also a 7-color theory, and life indeed goes through a 
ball-donut transformation. In short, the laws of life are isomorphic to the laws of physics. Thus, 
laws of physics are designed to create lives. The Strong Anthropic Principle prevails. 
 
Ball-donut transformation involves of punching two holes. These two holes are Non-existent 
and are boundary of all existent. These two holes are omnipresence (in life, in elementary 
particles and in universe), and they cannot even be defined away. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

http://www.slac.stanford.edu/spires/find/hep/www?rawcmd=a+Gong,+Jeh+Tween
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Chapter fifteen: Chinese medicine (Yijing and Wo-Hsing) 

--- Mystery of Body meridians 
 

The theoretical base of Chinese medicine is totally based on 五 行 (Wo-Hsing), and Yijing did 

not play a big role. However, after my proofing that 五 行 is totally isomorphic to Yijing, any 

discussion of Chinese medicine will be a part of Yijing literatures. 

However, in this article, I will only discuss the body meridian without the references of Yijing 

and Wo-Hsing.  

 

Body meridian is the bedrock of Chinese medicine. But it is invisible from Western Anatomy. In 
a recent textbook on body meridian published by a Chinese Medicine Institute, it made two 
statements. 

1. Body meridian is, indeed, invisible with Anatomy. 

2. Body meridian is a very useful concept in diagnose and in curing human illness. And this 
statement is supported by thousands of years of practices and millions of successful 
cases. 

When a concept has millions of successful cases and is repeatable for thousands of years, it 
cannot be a voodoo magic. It must be a truth (scientific truth) although it does not use the 
scientific terminology and scientific methodology. During the SARS epidemic, there was no 
antibiotic able to kill the SARS virus. The Chinese medicine was very effective for winning that 
battle. The Chinese medicine was matured about two thousand years ago, and there was not 
much significant advancement ever since. So, in Chinese medical doctrine, it had no slightest 
idea about bacteria and virus. All of those were lumped into one term, the external evil Chi 
(influences). Because of not knowing the exact nature of those external evils, the strategy of 
Chinese medicine was to strengthen the body defense system to fend off whatever of those 
external evils. The premise is that a healthy body will be definitely able to rid of all external 
evils. This strategy and this premise forced the ancient Chinese to find out of how the body 
operates its defense. The result of this research was the body meridian doctrine.  
 
Before I go any further, I must make a comparison between the Chinese and the Western 
medicines. Western medicine finds out the exact nature of the external evil first and then 
makes a silver bullet to kill it. But almost every silver bullet will always kill quite a few of 
innocent bystanders. We all know about the side-effect of every medicine, don't we? Thus, for 
every recovery from an illness, we will definitely get that much more side-effect damage to our 
body. On the other hand, Chinese strategy does not truly give a damn about what the true 
nature of this external evil is (as it was unable to know about it anyway at those days), and it 
simply strengthens the weak area and mends the broken portion of the body defending fence. 
Thus, every recovery will get that much better as all the broken fences are mended. Many 
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people in Chinese history 2000 years ago were having the longevity of over 70, 80 or 100 years. 
Confucius was not a well-to-do person; yet he lived over 70 some years. For over 2000 years, 
80% of persons in Chinese history (those marked their name in history) enjoyed good longevity, 
most of them over 70 years old. This bit of statistics is irrefutable as the most of their 
achievements which marked history were done at their senior ages. There must be a very, very 
good longevity program those days, 2000 years ago.  
 
Most of Americans nowadays believe in Acupuncture. But they only view it as an expensive 
Aspirin. When both aspirin and Tylenol fail, they turn to acupuncture as the last painkiller. The 
Western medical institutions are still not interested in knowing of how and why acupuncture 
works, while the success of acupuncture is not only irrefutable but often unimaginable. The 
major reason is that the Meridian Doctrine (which is the only pillar of the acupuncture) is way 
beyond the grasp of those Western institutions. So, acupuncture is allowed but not talked or 
discussed.  
 
Acupuncture is only a very, very, very small application of the Meridian Doctrine, not even one 
percent of its scope. However, we cannot blame the Western Medical Institutions' position on 
this. Seeing is believing. Even the modern-day Chinese admits that the meridian is invisible by 
Anatomy. How can it be a science if it is invisible? As the founder of Prequark physics (please 
visit www.prequark.org), all I know and care about is science. If we cannot re-walk its 
developing path, it will remain as a magic forever, and it should be so. But, but, but, the ancient 
Chinese stated that the Meridian Doctrine was developed via anatomic work. In Chapter 12 
(Meridian Flow) of volume two (the Spiritual Body) of Yellow Emperor's Chinese Medical Canon, 
it wrote, "We do not know how high the sky is, we do not know how wide the earth is. For 
meridian, we can follow the lines to measure it when a person is alive. We can see it when we 
dissect a corpse (cadaver)." Then why does Chinese today admit that meridian is invisible? 
There are two reasons for this. One, in the past 2000 years, no such works were recorded. Two, 
the Western way of Anatomy is unable to see the meridian. The modern Chinese knows only 
the Western Anatomy today. After my reading of Yellow Emperor's Canon, I discovered that 
there is a different view on anatomy, and it used a completely different methodology from the 
way of the West.  
 
Before any comparison of these two different methodologies, let's briefly talk about what 
the Meridian Doctrine is. 

1. It has 12 cardinal meridians. Each meridian begins at the tip of fingers or toes. This 
is the key, the key to everything. For hands, three meridians go along the palm (the 
inner, the Yin) and into the body. Three meridians go along the back of the hand (the 
outer, the Yang). Each Yin meridian goes into the body and interacts mainly with one 
organ, while it could react with another organ in a minor way. Yin meridian does not go 
into the head. Each Yang meridian works similar to a Yin meridian, but every Yang 
meridian also goes to the head. There are three Yin and three Yang meridians for hands, 
three Yin and three Yang for foot, a total of twelve. 

2. There are 15 jumpers which connect the 12 meridians in some very complicated ways. 
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3. There are eight Odd Meridians which do not start from the tips of fingers or toes. 

4. There are many nodes (the acupuncture points) along these meridians. 

5. The functions of the organs can be adjusted via these nodes. 

This is the Meridian Doctrine. This is it. Just this simple. Now, we know what it is. But, why? We 
say there are nodes. We puncture them with needles, and it works. Yet, when we cut open 
those node points, we see nothing. We cannot find any difference between a node point and 
the tissues beside it. This is what the meridian is invisible means.  
 
Now, we are able to make a comparison between the Western Anatomy and the Body Meridian 
Doctrine. The major difference is the different views of what a (living) body is. 

1. For the West, Anatomy is like to cut open a box and to find out what items are inside 
the box. The emphasis is on the items inside the box, and how do those items relate to 
each other? 

2. For Meridian Doctrine, the emphasis is on the Box. How does this box bundle the 
internal items together to form a living body? 

This is it. This is all the difference.  
 
In order to find out where a strand of hair came from which part of the scalp in pigtail braids, 
that pigtail must be un-braided. From the same logic, the Meridian dissection must begin at the 
tips of the extremities.  

1. The Western Anatomy sees that the bones (including the backbones) as the framework 
(the skeleton) which supports the soft organs, tissues, and parts. 

2. The Meridian Doctrine sees that the bones, organs, tissues, and parts are loose items 
which need to be boxed to form a living body. 

The meridian dissection discovers that the internal organs and bones are boxed with, 

1. Twelve cardinal meridians (which start at the tips of extremities) as tie-bends to box up 
the internal organs. 

2. Eight Odd meridians (which do not begin at the tips of extremities), intersecting and 
intertwining with the 12 cardinal meridians. 

3. Fifteen more jumpers which tie this twenty (12 + 8) tie-bends together. 

They (12, 8, 15) form a cage to box the internal organs inside and to form a living body. 
Without this meridian cage, those internal items are just piles of dead meat. And, there are 
three sub-systems underneath this meridian system. 

1. Muscle system, it is somewhat parallel to the meridian system. 

2. Nerve system, it is again somewhat parallel to the meridian system. 

3. Highway system, 

o Circulatory (blood) system 

o Lymphatic system 
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Note: The Circulatory and the Lymphatic systems are connected via the thoracic duct 
and venous system to form a highway system of the body. 
This highway system is again somewhat parallel to the meridian system. 

These three systems are only sub-systems of this tie-bend system. They are not the tie-bend 
(meridian) system. This tie-bend system forms a cage which boxes in a living force. Thus, this 
tie-bend system itself is an energy system. In addition to the three sub-systems above, this tie-
bend system is an energy (Chi, in Chinese term) flow system.  
 
Thus, how good or strong a living force depends entirely on how nice it is packed. If it is packed 
too loose, it rattles, and it needs to be tightened. If it is too tight, it is too tense, and it needs to 
be loosen. Fortunately, every tie-bend form with two ends. The tension of a tie-bend can be 
adjusted at this joint point. This joint point is called an acupuncture point (AC point). There are 
365 AC points. In Meridian Doctrine, there were not any theoretical calculation for how many 
AC points should be in a body. Those AC points were discovered over the years. As a theoretical 
physicist, I will give a theoretical calculation on AC points now. This calculation is all mine. 

1. Each meridian has one joint place (one AC point). So, 12 + 8 = 20 

2. There is at least one intersection among each meridian. So, 12 x 8 = 96 

3. There is at least one intersection among each meridian and each jumper. So, (12 + 8) x 
15 = 300 

So, the total AC points should be 416. But there are only 365 AC points were found after a very 
intense search for three to four thousand years. There is one possibility. Some AC points (51) 
are overlapped. Those overlapped AC points must rank higher than other points. Indeed, there 
are about 50 AC points among 365 having more effective than other points. Now, the meaning 
of the Meridian Doctrine becomes very clear. 

1. It is a tie-bend system. 

o Every internal organ is individually wrapped by, at least, one tie-bend. 

o The entire internal organs, including the bone system, are packed inside with this 
tie-bend system. 

o The tension of a tie-bend can be adjusted via its joint, the AC point. 

o The condition of the organ can be adjusted by adjusting its tie-bend. 

2. It is a pipeline system, as the nerve system, the circulatory and the lymphatic systems 
are all its sub-systems. Again, via the AC points, these pipelines can be adjusted. 

 
It is now very obvious. This Meridian Doctrine is very simple, very clear and very true. But, why 
did it become a great mystery of mankind before this writing? There are two reasons. The 
superficial reason is that this anatomic work was not performed for over 2000 years. There are 
again two reasons for this. 

1. The meridian system was fully understood, and there was no reason to repeat its work. 
To distrust the wisdom of the ancient was and still is a great sin for the Chinese. 

2. This anatomic work must be prohibited for many thousand years. 
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The true reason that the Meridian Doctrine became a great mystery must because that this 
anatomic work was prohibited for many thousand years. But, why? why the prohibition? It is 
not too difficult to find out why after I understood the Meridian Doctrine in its entirety. Its 
knowledge on how a meridian (a tie-bend) effects an organ is shocking. There was no chance of 
any kind that the ancient Chinese was able to discover that kind of knowledge by dissecting a 
cadaver. That knowledge must be obtained by dissecting a person alive. Thus, this anatomic 
work must be prohibited after the knowledge was obtained. How the knowledge of Meridian 
Doctrine was gained could never be revealed, and it was presented as a mystery, a great 
wisdom of a sage which can never be challenged or be repeated. As any great sage of the 
ancients could not be too much smarter than us, I am very certain that my theory on this is 
true. As those works were done a few thousand years ago, I do not want to discuss them on any 
moral terms. I present my theory for one and only purpose, to remove the mystery. The 
Meridian Doctrine was not a mystery but an ancient scientific work.  
 
Western Anatomy is the knowledge of the cadavers. The Meridian Doctrine sees human body 
to be a living force which is a holistic unity. Anyone who talks about anti-aging without knowing 
the Meridian Doctrine, he is most likely as a blind riding on a blind horse.  
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New English Yijing (易經) translation and commentaries 
by Tienzen (Jeh-Tween) Gong 

 

{{{Richard Wilhelm was the most respected Yijing authority in the West. His book {Lectures on 

the I Ching, constancy and change"(ISBN 0-691-01872-3)} was translated from the German to 

English by Irene Eber. In the "Introduction" of the book, it wrote, "... Still, no matter how 

mystically or scholarly inclined a person may be, he cannot simply settle down to a reading of 

the I Ching and hope to understand it. The text is more often than not obscure; it refers to 

matters that are incomprehensible; it suggests symbols from another time and place; the 

language is terse and befuddling; and there is no unified and systematic exposition of a 

comprehensive world view. The list could be prolonged. Moreover, the book is a puzzle --- even 

if a tantalizing one --- not only to Westerners. According to one Chinese authority, no Chinese 

scholar for the past two thousand years can honestly claim to have understood the I Ching. 

And yet in China the book has been a perennial favorite with many an educated and even not 

so educated gentleman. Should one conclude then that people anywhere, tenaciously or 

perversely, read that which they do not understand?}}} 

 

The above quote shows that Richard Wilhelm (the greatest authority on Yijing in the West) had 

ZERO knowledge on Yijing.  

Yijing is a very short book with very plain language and very simple framework (structure). 

Readers of this translation will find these out yourselves. 

The Yijing framework is very, very, very simple, with only three parts. 

One, the body, a hexagram (such as ) + a few words (define its essence (virtue), the 

name, the consequence) 

Two, 彖曰 (the kwa signs) describes the meaning and the reasons for its consequence. The 

hexagram is composed with two trigrams, and this description is totally based on the 

interpretation of the interaction of these two trigrams. That is, the language is just about the 

trigrams (their essences and their symbolism). The 象曰 is written by Confucius as commentary 

and explanation, not a part of original Yijing.  

Three, 爻曰 (The yao signs): which describes the meaning and consequences of six yao-lines, 

the bottom-line is viewed as the base, the first. These six yaos are kind of sub-category for the 

hexagram with a defined dynamic, from bottom moving to top, and complete the growth of the 

virtue of the hexagram. Let me give a make-up example. 

Hexagram X, battle: 
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First line: 20 fighting men, defending home from rubber, good. Invading a country, bad. 

Second line: 20 Platoons, defending a small section of border, good. Against an enemy division, 

bad fortune. 

Third line: 20 battalions, a localized battle, good. An all-out war, bad. 

Fourth line: 20 regiments, fighting with a small country, good. A big country (like England or 

Russia), bad. 

Five line: 20 divisions, fighting with a big country, by chance. 

Six line: 20 army corps, fighting with a big country, good chance. 

 

Is the hexagram X very easy to be understood? Of course, it is. The entire Yijing is simpler than 

the example above.  

 

Yijing was written by King Wen and Duke Chou (both are rulers). That is, Yijing is all about the 

governance. Yet, the Chou dynasty governance is all about the morality, the morality of the 

Heaven. So, Yijing is all about governance and morality, and we must read it in these terms. 

 

Yijing is just a codified governing and moral handbook. For 彖曰 (the description of the 

hexagram as a whole) is all about the interaction of the two composing trigrams. For the six 

Yaos (爻), the metaphors are used for the dynamics of each yao, in reaching the final virtue of 

the hexagram. 

 

In a sense, Yijing is the first computer language: 

One, definition (a function, the hexagram) 

Two, description of that function 

Three, the dynamics of its sub-functions (the 6 yaos). 

 

Yijing is totally a deductive system:  

Starting from the ‘creation’ which creates two codes (Yin and Yang). 

From these two codes, it generates 8 trigrams which was assigned with certain virtues and 

symbols. 

From these 8 trigrams, it produces 64 hexagrams, and all attributes (virtues) of those 

hexagrams are based totally on the virtues of the trigrams. 

 

As a totally deduced system, can it encompass any kind of mystery? Of course, not. 

Can it refer to matters that are incomprehensible in a deductive system? 

Can it’s the language be terse and befuddling? 
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Can there be no unified and systematic exposition of a comprehensive world view in a total 

deductive system? 

By making those comments in his book, Richard Wilhelm (the greatest Yijing authority in the 

West) was obviously had ZERO knowledge on Yijing. Of course, is this deduced system making 

any sense? This can still be a genuine issue. And, this issue is discussed and answered in 

Chapter Thirteen. In fact, the readers can discover the answer of this issue by reading Yijing 

yourself. 

 

For easier to read this translation, the following terms will be very helpful for the readers to get 

know them first. 

君 子, who is righteous and values the morality 

小 人, the unrighteous person who does not value morality  

 

無 is   (chi, some kind of energy) over 册 (books) over   (fire) = books are burnt into smoke (chi) 

= nothing. 無咎 = not (no help). 

悔 is   (heart) + 每 (always) = always in the mind = regret. 有悔 = will have regret. 

譽 is 與 (together) over 言 (words, speaking) = praised by many. 無譽 = no praising. 

害 is   (house) over 丰 (weeds) over 口 (mouth, meaning a person) = a person in the run-down 

house = connotes to be hurt. 

窮 is 穴 (cave) over 躬 (in person) = one lives in cave (not house) = poor. 

吝 is 文 (the result of writing or equivalent) over 口 (mouth) =   lip service = stingy 

眚 is 生 (birth, growth) over 目 = something growing in eye = cataract of the eye = cannot see 

good = half blind. 

 

往 is 彳 (meaning walking) + 主 (master) = going by will (not forced) = going 

攸 is 彳 (meaning walking) + 攵 (beating with hands) = moving ahead.  

中 is ｜ (the fully expressed chi) dividing 囗 (an enclosed field) = dividing the middle = center = 

centered. 

正 is 一 (here means heaven) over 止 (stop) = one (or something) stops right below heaven = 

upright = correct. 

凶 is 乂 (interaction) inside 凵 (a container, such as a pit) = trapped in a pit = difficult situation. 

孚 is  (the top hand) over 子 (a child) = a child is carried by a steady hand = trustable = save. 

厲 is 厂 (a living place) + 萬 (ten thousand, meaning everything) = very, very powerful (being 
able to put everything in house) = severely. 

 



 

96 
 

 

The following words or phrases describe the outcomes (consequences) of the hexagram or the 

yao (爻)’  

 元 is 一 (one, meaning something here) over 兀 (meaning nothingness). 元 is something above 

the nothingness, meaning: creation, beginning. 

元吉, greatly auspicious. 

 

亨 is (meaning summit, highest point) over 了 (meaning complete). So, 亨 is already reaching 

the summit. 元亨: reaching the summit with this creative power. 

利 is 禾 (grain; rice or wheat) + a variation of 刀 (knife): as a process, it is harvesting or 

innovation, as a consequence, it connotes taking profit or profits. 

 

貞 is 卜 (divination) over 貝 (treasure) = blessed = trusted or loyal = secure. 

利貞 = 利 (harvest) is secured. 

貞 凶, bad situation is certain, bodes ill. 

貞 吉, auspicious is certain. 

貞 吝, not much gain is certain. 

貞 厲, severe situation is certain. 

永貞, forever secure. 

 

吉 is 士 (an educated scholar with moral authority) over 口 (mouth) = not saying bad thing = 

auspicious 

往吉, going will be auspicious. 

征 吉, taking expedition (militarily) will be auspicious. 

吉 亨, auspicious and greatly successful. 

 

咎 is 各 (individual) + 人 (man) = alone = no help (in general, on the wrong side). 

無 咎, not being blamed. 

往無咎, going will be OK. 

 

攸利 = profit is coming. 

無 攸 利 = profit is not coming. 

無不利, all good. 

 

中 正, centered and upright = balanced and upright. 
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無 眚, not blinded 

有 孚, having trust, is safe. 

 

有悔, having regret. 

無 悔, no regret. 

悔亡, the regret will disappear. 

 

往吝, going gets very little in return. 

征凶, expedition (militarily) will be in bad situation. 

 

利涉大川, good for going travel. 

利有攸往, good for going ahead 

有攸往, going ahead … 

  

Enjoy your reading. 

 

 

 

 

 

#1 

  

 

乾。 元亨。利貞。 

 

彖曰﹕ 大哉乾元，萬物資始，乃統天。  

雲行雨施，品物流形。大明終始，六位時成，時乘六龍以御天。  

乾道變化，各正性命，保合太和，乃利貞。首出庶物，萬國 咸寧。 

 

象曰﹕天 行 健；君 子 以 自 強 不 息。 

潛 龍 勿 用, 陽 在 下 也. 見 龍 在 田, 德 施 普 也. 終 日 乾 乾, 反 復 道 也. 或 躍 在 淵, 進 無 

咎 也. 飛 龍 在 天, 大 人 造 也. 亢 龍 有 悔, 盈 不 可 久 也. 用 九, 天 德 不 可 為 首 也.  
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 初九 潛龍。勿用。                                     

 象曰﹕“潛龍勿用”，陽在下也。 

 

    九二 見龍在田。利見大人。                                  

 象曰﹕“見龍在田”，德施普也。 

 

    九三 君子終日乾乾，夕惕若。厲

，無咎。 

    象曰﹕“終日乾乾”，反復道也。 

 

    九四 或躍在淵。無咎。 

    象曰﹕“或躍在淵”，進無咎也。 

 

 九五 飛龍在天。利見大人。 

    象曰﹕“飛龍在天”，大人造也。 

 

  上九 亢龍。有悔。 

   象曰﹕“亢龍有悔”，盈不可久也。 

 

 用九 見群龍無首。吉。 

    象曰﹕“用九”，天德不可為首也。 

 

 

Etymology: 乾 is 屮 (grass) over 日 (Sun) over 屮 + 乞 (begging, not yet independent) = morning 

Sun, the beginning, the creation. 

 

English translation:  

Chien: (元亨) the creative reaches the greatness. (利貞) the profit/harvest is secured. 

The kwa signs, 彖曰: 
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• (大哉乾元，萬物資始，乃統天) How great is the creativity of heaven (乾元)! All things 

originate from it; thus it rules nature. (雲行雨施，品物流形) Clouds move, rain 

provides, all forms of life and things arise. 

• (大明終始，六位時成，時乘六龍以御天) Knowing the end and the beginning, 

representing nature sequences with six yao-seats; ruling the nature by riding six 

dragons. 

• (乾道變化，各正性命，保合太和，乃利貞) The transformations of Chien (乾) gives 

proper nature to everything. Preserving unity with universal harmony; so, it is beneficial 

and secured. 

• (首出庶物，萬國 咸寧) With the emergence of true   君 子 (honorable leaders) from 

commoners, all nations have peace. 

The yao signs, 爻曰: 

• (天 行 健；君 子 以 自 強 不 息) The action of heaven is unceasing and eternal. People 

with 君 子 (honorable leadership) qualities follow it (健) to grow unceasingly strong 

themselves. 

• (潛 龍 勿 用, 陽 在 下 也) The hidden dragon must not be progressive, because it still 

sits below others. 

• (見 龍 在 田, 德 施 普 也) When the dragon comes out in the field, it is the time for it to 

exercise of kindness to others. 

• (終 日 乾 乾, 反 復 道 也) Working all day, a way to ultimate the Yi-Tao. 

• (或 躍 在 淵, 進 無 咎 也) When (the dragon) is able to leap in the abyss, it can then 

move ahead without error. 

• (飛 龍 在 天, 大 人 造 也) When the dragon is flying in the sky, it is the time for 

accomplishing some greatness. 

• (“亢龍有悔” ，盈不可久也) When the dragon has gone over the peak, it will have 

regrets, as the fullness cannot last forever. 

• (用 九) using yang, (天 德 不 可 為 首 也) the perfection of heaven cannot be achieved 

(by man). 

 

• F9 --  (潛龍)A hidden dragon, (勿用)not to be employed.           The image, 象曰: “潛龍

勿用”，(陽在下也) the Yang (the dragon) is still sitting below others. 
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• 9two – (見龍在田) Seeing the dragon in the field. (利見大人) It is beneficial to see a 

great man.             The image, 象曰: “見龍在田”，(德施普也) virtue (great governance) 

is all over the place (in great peace time, time to serving the public). 

• 9three – (君子終日乾乾) 君子 works all day (夕惕若) wary at night. 厲, (無咎) No 

regret.              The image, 象曰: “終日乾乾”，(反復道也) repeated drilling, a way of 

excel. 

• 9four – (或躍在淵) leaping into the abyss again. (無咎) No regret.          The image, 象曰: 

“或躍在淵”，(進無咎也) moving ahead with the ambition will meet no regret. 

• 9five – (飛龍在天) The dragon flying in the sky. (利見大人) beneficial to see/meet great 

persons.               The image, 象曰: “飛龍在天”，(大人造也) there is a great person to 

help you. 

• T9 – (亢龍) the dragon who gone over the peak, (有悔) has regret.              The image, 象

曰: “亢龍有悔”，(盈不可久也) overflow cannot be sustained. 

• U9 (用九) – (見群龍無首) Seeing a group of dragons without a leader. (吉) auspicious.          

The image, 象曰: “用九” ，(天德不可為首也) Heaven cannot be the leader Itself 

(meaning, a human steward (leader) is needed; that is, a great time for a true leader). 

 

文言曰﹕ 

  元者，善之長也； 亨者，嘉之會也；利者，義之和也；貞者，事之干也。 

君 子 體 仁 足 以 長 人，嘉 會 足 以 合 禮，利 物 足 以 和 義，貞 固 足 以 干 事。 

君 子 行 此 四 德 者， 

故曰﹕“乾。元、亨、利、貞。” 

 

  初九曰﹕“潛龍勿用。” 

何謂也？子曰﹕“龍德而隱者也。”不易乎世，不成 乎名。遁世無悶，不見是而無悶。樂

則行之，憂則違之。確乎其不可拔，潛龍也。 

 

  九二曰﹕“見龍在田，利見大人。” 

何謂也？子曰﹕“龍德而正中者也。” 庸行 之謹。閑邪存其誠，善世而不伐，德博而化。 

易 曰 “見龍在田，利見大人”，君 德也。 

 

  九三曰﹕“君子終日乾乾，夕惕若。厲；無咎。” 
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何謂也？子曰﹕“君子進德 修業。” 忠信，所以進德也；修辭立其誠，所以居業也。知 至 

至 之，可與言幾也。 

知終終之，可與存義也。是故居上位而不驕，在下位而不憂。故乾乾因其時而惕，雖危無

咎矣。 

 

  九四曰﹕“或躍在淵。無咎。” 

何謂也？子曰﹕“上下無常，非為邪也；進退 無恆，非離群也。” 君子進德修業，欲及時

也。故無咎。 

 

  九五曰﹕“飛龍在天，利見大人。” 

何謂也？子曰﹕“同聲相應，同氣相求。” 水流濕，火就燥。雲從龍，風從虎。聖人作而

萬物睹。本乎天者親上，本乎地者親下，則各從其類也。 

 

  上九曰﹕“亢龍。有悔。” 

何謂也？子曰﹕“貴而無位，高而無民。” 賢人在下 位而無輔，是以動而有悔也。 

 

  “潛龍勿用”，下也；“見龍在田”，時舍也； “終日乾乾”，行事也； “或 躍 在淵”，自

試也；“飛龍在天”，上治也；“亢龍有悔”，窮之災也。乾元用九，天下治也。 

“潛龍勿用”，陽氣潛藏；“見龍在田”，天下文明；“終日乾乾”，與時偕行； 

 

“或躍在淵”，乾道乃革；“飛龍在天”，乃位乎天德；“亢龍有悔”，與時偕極。 

 

乾元用九，乃見天則。 

 

乾元者，終而亨者也。利貞者，性情也。乾始能以美利利天下，不言所利，大 矣哉！ 

 

大哉乾乎！剛健中正，純粹精也； 六爻發揮，旁通情也； 時乘六龍，以御天 也； 雲行雨

施，天下平也。 

 

  君子以成德為行，日可見之行也。潛之為言也，隱而未見，行而未成，是以君 子弗

用也。 
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  君子學以聚之，問以辯之，寬以居之，仁以行之。 易曰﹕“見龍在田，利見大 人。”

君德也。  

 

  九三重剛而不中，上不在天，下不在田，故乾乾因其時而惕，雖危無咎矣。 

 

  九四重剛而不中，上不在天，下不在田，中不在人，故或之。或之者，疑之也， 故

無咎。 

 

  夫大人者，與天地合其德，與日月合其明，與四時合其序，與鬼神合其吉凶。 

 

先天而天弗違，後天而奉天時。天且弗違，而況于人乎？況于鬼神乎？ 

 

  亢之為言也，知進而不知退，知存而不知亡，知得而不知喪，其唯聖人乎？ 

知 進退存亡，而不失其正者，其唯聖人乎！ 

 

文言 was written by Confucius, the first part of the 10 Wings. 

The book says: 

• (元者，善之長也) The creativity is the source of goodness; (亨者，嘉之會也) the 

greatness is the collection of goodness; (利者，義之和也) the benevolent is the 

harmonization of duty and righteousness; (貞者，事之干也) the loyality is the 

foundation of accomplishments. 

• (君 子 體 仁 足 以 長 人) When (君 子) honorable leaders fully understand and embody 

humanity, this gives them the means to mentor other people. (嘉 會 足 以 合 禮) When 

the varieties of goodness combine, this makes it possible to behave impeccably. (利 物 

足 以 和 義) Innovation on things which benefit all people makes will harmonize 義 (just 

and righteousness). (貞 固 足 以 干 事) Loyalty and sincerity will accomplish what is 

needed to be done. 

• (君 子 行 此 四 德 者) Those true (君 子) honorable leaders who exercise these four 

qualities (故曰﹕ “乾。元、亨、利、貞。”), so it is said, "Chien (乾) means the 

creative (元), the greatest (亨), the benevolent (利), the loyal (貞)." 

• The F9 (初九曰): (潛龍勿用) the hidden dragon should stay low. (何謂也？)What does 

this mean? 
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Confucius said, "(龍德而隱者也) Hidden dragons refer to those whose virtues are like a 

dragon but are not yet manifested, (不易乎世) not changed by society, (不成 乎名) not 

making a name for themselves,  (遁世無悶) unknown to the world, yet untroubled, (不

見是而無悶) not opinionated, free from depressed, (樂則行之，憂則違之) doing what 

is pleasant, avoiding what brings grief. (確乎其不可拔，潛龍也) They certainly cannot 

be made to work for others -- they are hidden dragons." 

• The 9two (九二曰): (見龍在田，利見大人) when the dragon is in the field, it is time to 

seek out a great person. What does this mean? 

Confucius said, "(龍德而正中者也) the dragon qualities are now upright and balance. (

庸行 之謹) he acts with trustworthy words and the prudence of balanced actions – (閑

邪存其誠) these stop aberrations and preserve truthfulness and sincerity. (善世而不伐, 

德博而化) he makes the world good without attacking, but with his virtues to exert a 

civilizing influence. This line of the Yijing refers to the qualities of true leaders. 

• The 9three (九三曰): (君子終日乾乾，夕惕若) an (君 子) honorable leader works all 

day and is wary at night; (厲) there could be danger (無咎) but no regret. What does this 

mean? 

Confucius said, "(君子進德 修業) (君 子) honorable Leaders develop their inner 

qualities and do their work. (忠信，所以進德也) faithfulness and truthfulness are the 

way to cultivate one’s virtues. (修辭立其誠) They learn the literatures to express their 

honesty properly. (所以居業也) Knowing the goal and reaching it, they can see things 

through; (知 至 至 之，可與言幾也) knowing the end of an issue, they can be discussed 

about its meaning. (是故居上位而不驕，在下位而不憂) Therefore, they are not proud 

when they are in high positions and do not depress when they are in low position. (故乾

乾因其時而惕，雖危無咎矣) Therefore, they work diligently while vigilant all the time 

about problems, thus, make no error even in danger." 

• The 9four (九四曰): (或躍在淵) When (dragon) can leap in an abyss, (無咎) no regret 

(hidden) What does this mean? 

Confucius said, "(上下無常，非為邪也) It is normal to be in and out of office if not 

caused by his wrong doing. (進退 無恆，非離群也) in and out of office, not because of 

abandoning the people (the masses). (君子進德修業，欲及時也) An (君 子) honorable 

leader advacate the (德) virtues (to people) and establish the great governance 

depending up the needs of the time; (故無咎) therefore, there is no regret." 

• The 9five (九五曰): (飛龍在天，利見大人) When the dragon is flying in the sky, it is 

beneficial to seek out a great person. What does this mean? 

Confucius said, "(同聲相應，同氣相求) similar sound (frequency) resonance, similar chi 

(energy) harmonize (great persons attract one another). (水流濕，火就燥) Water goes 
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to the wet place, fire goes to the dry spot, (雲從龍，風從虎) clouds follow dragons, 

tigers stir up wind. (聖人作而萬物睹) Sages innovate while myriad beings watch. (本乎

天者親上) Those based in heaven are going up; (本乎地者親下) those based on earth 

are moving down; (則各從其類也) so, each follows its kind. 

• The T9 (上九曰): (亢龍。有悔) when the dragon reached his peak, he will have regret 

What does this mean? 

Confucius said, "(貴而無位) Sitting at peak without position, (高而無民) holding high 

honor without subjects (people). (賢人在下 位而無輔) The wise and capable men are in 

low positions, cannot be any help; (是以動而有悔也) therefore regret accompanies any 

(politic) activity." 

(潛龍勿用” ，下也) The hidden dragon: not show off, means lying low. (見龍在田” ，

時舍也) When the dragon is in the field, means that it is the time to advance. (終日乾乾

” ，行事也) Working diliganently, means that it is the time to establish somoe 

achievements. (或 躍 在淵” ，自試也) leaping in the abyss, means self-testing. (飛龍在

天” ，上治也) The dragon flies in the sky, it is the time for him to govern. (亢龍有悔” 

，窮之災也) when the dragon reached his peak, there will be regret, as the extremes 

are the sources of calamity. (乾元用九，天下治也) By following 9 (tao of 乾元), the 

whole world is governed harmoniously. 

• (潛龍勿用” ，陽氣潛藏) The hidden dragon should stay low, as its yang creative energy 

is still hidden. (見龍在田” ，天下文明) When dragon is seen in the field, the land is 

civilized. (終日乾乾，與時偕行) Working all day, it is the of accomplishing some works.  

(或躍在淵”，乾道乃革) leaping in the abyss, it is the time to come out making some 

changes. (飛龍在天”，乃位乎天德) when the dragon flys in the sky, he (the dragon) 

has received the Mandate of Heaven. (亢龍有悔”，與時偕極) when the dragon has 

reached te extremes, he will have regrets as his acts and  his time has to an end. (乾元

用九，乃見天則) U9 [by using 9 (the number for the tao of 乾元)], the the heaven’s law 

can be seen. 

• (乾元者，終而亨者也) The creative force (乾元) makes the successful outcomes. (利貞

者，性情也) innovations and sincereity are human natures. (乾始能以美利利天下) 

Creative (乾) is able to better the world with beautiful innovations, (不言所利) while 

not brag about what it is doing. (大 矣哉) This is truly great indeed. 

• (大哉乾乎) How great the 乾 is! (剛健中正) Firm, strong, balanced, upright – (純粹精也

) the pure essence of vitality. (六爻發揮，旁通情也) The activity of the six yaos conveys 

all phenomena. 

• (時乘六龍，以御天 也) The time (Mandate of Heaven) controls the six dragons to rule 

nature. (雲行雨施，天下平也) Clouds roll, rain falls, the land is peaceful. 
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• (君子以成德為行) (君 子) honorable leaders apply the Heavenly virtue to act. (日可見

之行也) his acts can be reviewed in the daylight every day.  (潛之為言也，隱而未見，

行而未成) for just talking, no work (achievement) can be see, and word s not successful, 

(是以君 子弗用也) This is why the (君 子) honorable leaders "do not act" this way. 

• (君子學以聚之) (君 子) honorable leaders study to gather knowledge, (問以辯之) 

question to clarify it. (寬以居之) They live by it with comfort, (仁以行之) act it out 

benevolently. When the Yijing says, "(見龍在田，利見大 人) Seeing the dragon in the 

field, it is the time to seek out a great person," as there is (君 子) honorable leadership 

around. 

• The 9three (九三): (重剛而不中) is doubly rigid, and not balanced. (上不在天) It is not 

at the top yao (sky above), (下不在田) it is not in the field below. [meaning without 

honorable position yet is not lowly]. (故乾乾因其時而惕) Therefore, it is the time to 

work hard while vigilant. (雖危無咎矣) Then there is no regret in spite of danger. 

• The 9four (九四): (重剛而不中) is doubly rigid, and not balanced. (上不在天) It is not at 

the top yao (sky above), (下不在田) it is not in the field below, (中不在人) not among 

people neither. (故或之。或之者，疑之也) Therefore, there is hesitation. Hesitation 

means doubt; by hesitating, (故無咎) there is no regret. 

• (夫大人者，與天地合其德) The great person is one follows the virtues of heaven and 

earth, (與日月合其明) one shines as sun and moon, (與四時合其序) one obeys the 

order of the four seasons, (與鬼神合其吉凶) one accepts the good and bad luck 

brought on by spirits. (先天而天弗違) Knowing the pre-nature while nature agrees 

(follows), (後天而奉天時) after the creation and obey nature’s laws. (天且弗違，而況

于人乎) Not even nature oppose It, how can people be otherwise? (況于鬼神乎？) how 

can ghost and spirits be different (oppose It)? 

• (亢之為言也) for the word "peak",  (知進而不知退) it is about knowing how to move 

forward but not knowing how to retreat, (知存而不知亡) knowing what is life but not 

knowing the death, (知得而不知喪) knowing about the gain but not knowing about the 

loss. (其唯聖人乎) Only sages, (知 進退存亡) know how to move forward or retreat, 

about life and death, (而不失其正者) while always doing the right thing at the right 

time. 

 

 

卦 德 (virtue of the hexagram): 剛 (uprightness), 健 (ceaselessly), 潛 (humble), 龍 (dragon, 

symbolizing the political leader) 
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#2 

  

坤。元 亨。利 牝 馬 之 貞。君 子 有 攸 往，先 迷，後 得 主。 利。西 南 得 朋，東 北 喪 

朋。安 貞 吉。 

 

彖曰﹕至 哉 坤 元，萬 物 資 生，乃 順 承 天。 

坤 厚 載 物，德 合 無 疆。含 弘 光 大，品 物 咸 亨。 

牝 馬 地 類，行 地 無 疆。柔 順 利 貞，君 子 攸 行。先 迷 失 道，後 順 得 常。 

“西 南 得 朋”，乃 與 類 行。 

“東 北 喪 朋”，乃 終 有 慶。 

“安 貞” 之 吉，應 地 無 疆。 

 

象曰﹕地 勢 坤；君 子 以 厚 德 載 物。 

 

 初 六。  履 霜。堅 冰 至。 

 象曰﹕ “履 霜 堅 冰”，陰 始 凝 也；馴 致 其 道，至 堅 冰 也。 

 

六二。 直 方 大。不 習 無 不 利。（高 亨《周 易 大 傳 今 注》﹕“大 字 疑 是 衍 文。”） 

象曰﹕ “六 二” 之 動，“直” 以 “方” 也；“不 習 無 不 利”，地 道 光 也。 

 

六三。 含 章。可 貞。或 從 王 事，無 成 有 終。 

象曰﹕ “含 章 可 貞” ，以 進 發 也；“或 從 王 事”，知 光 大 也。 

 

 六四。 括 囊。無 咎 無 譽。 

象曰﹕ “括 囊 無 咎” ，慎 不 害 也。 

 

 六五。 黃 裳。元 吉。 

象曰﹕ “黃 裳 元 吉” ，文 在 中 也。 

 

 上六。 龍 戰 于 野。其 血 玄 黃。 

象曰﹕ “龍 戰 于 野” ，其 道 窮 也。 
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 用六。 利 永 貞。 

象曰﹕“用 六” “永 貞”，以 大 終 也。 

 

Etymology: 坤 is 土 (earth) + 申 (reaching out, extended) = covered by earth. 

 

English translation:  

Kun, the Earth. 元 亨: The creative is great. It is beneficial to be loyal like a mare. People with 

developmental potential have a goal; if they go ahead before this, they will get lost. If they 

follow, they get the benefit of the director. Companionship is found in the southwest; 

companionship is lost in the northeast. Stability and loyalty bode well. 

The kwa signs: 彖曰 

• (至 哉 坤 元) The greatness, the creative power of earth; (萬 物 資 生) all beings live on 

it, (乃 順 承 天) in accord with the virtues of heaven. 

• (坤 厚 載 物) Earth is rich and supports all beings and things. (德 合 無 疆) Its virtue is of 

boundlessness. (含 弘 光 大) embracing far and great; (品 物 咸 亨) all things and being 

reach their greatness. 

• (牝 馬 地 類) The roaming creature, such as mare; (行 地 無 疆) travels boundlessly, (柔 

順 利 貞) gentle, obedient, helpful, faithful. (君 子 攸 行) Those virtues are learned by 

君 子 in their behaviors. (先 迷 失 道) going ahead of others, they lose the way; (後 順 

得 常) following behind, they reach attainment. 

• (西 南 得 朋) meeting companions in the southwest (乃 與 類 行) go only with one's 

own kind. (東 北 喪 朋) losing companions in the northeast, (乃 終 有 慶) there will be 

celebration eventually (not the end of the world, as the earth is boundless). 

• (“安 貞” 之 吉) The great fortune (of man) is safe and secured, (應 地 無 疆) because of  

the boundlessness of the earth. 

• 象曰, the image: The virtue of earth is receptivity. 君 子 (honorable leaders) leads 

people with rich virtues. 

The yao signs: 

• F6 – (履 霜) walking on frost, (堅 冰 至) hard ice is coming. 

The image: Walking on frost and hard ice represent the first congealing of yin. Following 

the laws of nature, the hard ice (cold winter) will come after the frosting. 



 

108 
 

• 6two – (直 方 大) Upright, straight, great; (不 習 無 不 利) benefiting without effort. 

The image: The movement of the second yin is upright and straight. Benefiting without 

effort is the way of earth. 

• 6three – (含 章) Hiding embellishments (可 貞) a way of affirming rectitude. (或 從 王 

事) If one works for the ruler (with this attitude), (無 成 有 終) will have good ending (on 

life) even without any accomplishment. 

The image: Hiding embellishments and affirming rectitude mean timely activation. 

Working for the ruler means that he knows that the light of ruler is great. 

• 6four – (括 囊) Closing the bag (preserving the self, with low key), (無 咎 無 譽) no 

blame, no praise.                 The image: Closing the bag, so there is no blame, means 

being prudent so as to avoid harm.  

• 6five – (黃 裳) Wearing yellow garment (元 吉) having great good outlook. 

The image: Wearing yellow garment with great good outlook -- the culture shines 

through from within. 

• T6 – (龍 戰 于 野) Dragons battle in the field. (其 血 玄 黃) The blood is dark yellow. 

The image: Dragons battle in the field -- its power reaches an impasse. 

• U6 – (利 永 貞) beneficial to always be loyal. 

The image: Using yin, always loyally is the way to a great ending. 

 

文言曰﹕ 

  坤 至 柔 而 動 也 剛，至 靜 而 德 方，後 得 主 而 有 常，含 萬 物 而 化 光。坤 道 其 

順 乎，承 天 而 時 行。 

  積 善 之 家，必 有 余 慶；積 不 善 之 家，必 有 余 殃。臣 弒 其 君，子 弒 其 父，非 

一 朝 一 夕 之 故，其 所 由 來 者 漸 矣。由 辯 之 不 早 辯 也。易 曰﹕“履 霜，堅 冰 至。”

蓋 言 順 也。 

 

  直，其 正 也；方，其 義 也。君 子 敬 以 直 內，義 以 方 外，敬 義 立 而 德 不 孤。“

直 方 大，不 習 無 不 利”，則 不 疑 其 所 行 也。 

 

  陰 雖 有 美，含 之 以 從 王 事，弗 敢 成 也。地 道 也，妻 道 也，臣 道 也。地 道 無 

成，而 代 有 終 也。 

         天 地 變 化，草 木 蕃。天 地 閉，賢 人 隱。易 曰﹕“括 囊。無 咎；無 譽。”蓋 言 謹 

也。 
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     君 子 黃 中 通 理，正 位 居 體，美 在 其 中，而 暢 于 四 支，發 于 事 業，美 之 至 也。 

 

   陰 疑 于 陽 必 戰，為 其 嫌 于 無 陽 也，故 稱 龍 焉；猶 未 離 其 類 也，故 稱 血 焉

。夫 玄 黃 者，天 地 之 雜 也﹕天 玄 而 地 黃。 

The book says: 

• (坤 至 柔 而 動 也 剛) Earth is utterly soft, yet its movement is also firm; (至 靜 而 德 方

) it is utterly quiet, yet its virtues is upright. (後 得 主 而 有 常) By following, it gains 

direction and has constancy. (含 萬 物 而 化 光) It houses myriad beings and shines. (坤 

道 其 順 乎，承 天 而 時 行) The path of earth is obedience, being receptive to the 

communications of heaven and acting on them according to the time. 

• (積 善 之 家，必 有 余 慶) Those who accumulate good will have more happiness; (積 

不 善 之 家，必 有 余 殃) those who accumulate evils will have more misfortune. (臣 

弒 其 君) When a minister kills the ruler, (子 弒 其 父) or when a son kills his father, (非 

一 朝 一 夕 之 故) this does not happen all of a sudden, (其 所 由 來 者 漸 矣) but 

comes from a gradual buildup, (由 辯 之 不 早 辯 也) with a failure to obey the heavenly 

virtues early on. 

• (易 曰﹕ “履 霜，堅 冰 至。”蓋 言 順 也) The Yijing says, "Walking on front, hard ice 

will show up. Nature must follow the laws of nature." (直，其 正 也；方，其 義 也) 

Uprightness is its correctness; straightness is its justice. (君 子 敬 以 直 內，義 以 方 外

) (君 子) honorable leaders make themselves upright within by sincerity, make 

themselves outwardly straight by justice. (敬 義 立 而 德 不 孤) When sincerity and 

justice are upheld, the 德 will not be alone. (直 方 大，不 習 無 不 利, 則 不 疑 其 所 

行 也) "Upright, straight, great; avoiding problems without effort" -- thus one does not 

doubt what he has done. 

• (陰 雖 有 美) Although yin has beauty, (含 之 以 從 王 事，弗 敢 成 也) playing the role 

of King (with the beauty of yin) will never success, (地 道 也，妻 道 也，臣 道 也) as 

the tao of earth, the tao as wife, the role of the minister. (地 道 無 成，而 代 有 終 也) 

The role (tao) of earth (such as queen) does not claim the inspection power, but she 

keeps the generations going. 

• (天 地 變 化) When Heaven and earth acts abnormal; (草 木 蕃) plants and trees go 

weedy. (天 地 閉) the heaven and earth are closed, (賢 人 隱) the wise hide. The Yijing 

says, "(括 囊。無 咎, 無 譽) Shutting the bag, there will be no regret, no praise." (蓋 言 

謹 也) This means being careful. 
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• (君 子 黃 中 通 理) (君 子) honorable leaders comprehend the heaven’s way, (正 位 居 

體) in the correct state, they maintain their bodies, (美 在 其 中) there is beauty therein, 

(而 暢 于 四 支，發 于 事 業) it rises in their limbs and comes out in their work. (美 之 

至 也) This is the perfection of beauty. 

• (陰 疑 于 陽 必 戰) Yin at peak without yang will claim itself as a dragon (symbol of 

yang) and will inevitably leads to battle.  (猶 未 離 其 類 也，故 稱 血 焉) but yin and 

yang are not different in kind, so, is referred to as blood. (夫 玄 黃 者，天 地 之 雜 也

﹕天 玄 而 地 黃) "Dark yellow (color of blood)" means mixture color of heaven and 

earth; heaven is dark, and earth is yellow. 

 

 

卦 德 (virtues of the hexagram):  生 (productive), 順 (submissive), 柔 (not rigid) 

 

 

 

 

 

#3    

 

屯。元 亨, 利 貞。勿 用 有 攸 往。利 建 侯。 

 

彖曰﹕屯，剛 柔 始 交 而 難 生。動 乎 險 中，大 亨 貞。雷 雨 之 動 滿 盈，天 造 草 昧 。

宜 建 侯 而 不 寧。  

 

象曰﹕雲 雷，屯；君 子 以 經 綸。 

 

初 九。 磐 桓。利 居 貞。利 建 侯。 

 象曰﹕雖 “磐 桓”，志 行 正 也；以 貴 下 賤，大 得 民 也。 

 

六 二。 屯 如 邅 如，乘 馬 班 如，匪 寇, 婚 媾。女 子 貞 不 字，十 年 乃 字。 

象 曰﹕“六 二”之 難，乘 剛 也；“十 年 乃 字”，反 常 也。 

 

 六三。 即 鹿 無 虞，惟 入 于 林 中。君 子 幾不 如舍, 往吝。 
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象 曰﹕“即 鹿 無 虞”，以 從 禽 也；君 子 舍 之，“往 吝” 窮 也。 

 

 六四。 乘 馬 班 如，求 婚 媾，往。吉，無 不 利。 

象曰﹕“求”而“往”，明 也。 

 

九五。 屯 其 膏。小 貞 吉，大 貞 凶。 

象曰﹕“屯 其 膏”，施 未 光 也。 

 

 上六。 乘 馬 班 如，泣 血 漣 如。 

象曰﹕“泣 血 漣 如”，何 可 長 也。 

 

Etymology: 屯 is 一 (here means earth) over 屮 (grass) = the state that grass still not breaks out 

from the ground = a state of difficulty, the most critical state. 

 

English translation:  

屯, Difficulty at the moment of conception: 元 亨 Creativity is embadded. 利 貞 (the great 

result is secured). (勿 用 有 攸 往) Do not move ahead, yet. (利 建 侯) better to establish the 

foundation. 

The kwa signs, 彖曰: 

屯，(剛 柔 始 交) At conception, firmness and flexibility just begin to mix, (而 難 生) difficulty 

at birth (the beginning of everything is difficult). (動 乎 險 中) Acting in great danger (such as 

giving birth), (大 亨 貞) great success is assured. (雷 雨 之 動 滿 盈) thunder and rain fill (the 

earth); (天 造 草 昧) heaven creates (provides the rain) while weeds try sprouting in darkness. (

宜 建 侯 而 不 寧) not yet  peaceful time but a good time to set up foundation. 

The Image, 象曰: Clouds and thunder -- difficulty. Thereby   君 子 (honorable leaders) organize. 

The yao signs: 

• F9 – (磐 桓) Staying put, (利 居 貞) is beneficial to remain correct (low key). (利 建 侯) 

beneficial to prepare the foundation. 

The Image: Though they stay put, the action of their wills is correct. Because they serve 

the lowly, they win many people. 

• 6two – (屯 如 邅如) Difficult time, stay put, (乘 馬 班 如) as mounting on a horse but 

standing still. (匪 寇, 婚 媾) No marriage at this time. (女 子 貞 不 字) The girl is chaste 
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and does not get married. (十 年 乃 字) After ten years (when she grows up) she is 

married. 

The Image: The difficulty of the second yin is riding on the obdurate. Getting engaged 

after ten years means return to normal. 

• 6three – (即 鹿 無 虞) Chasing deer without preparation, (惟 入 于 林 中) just run it into 

the woods. (君 子 幾不 如舍) Wise man prefer to give up on it, (往吝) for to go would 

bring 吝 (nothing substantial). 

The Image: Chasing deer without preparation is as chasing birds. Wise man abandons 

this, for to go would bring regret and lead nowhere. 

• 6four – (乘 馬 班 如) Mounted on a horse but standing still. (求 婚 媾)Go to seek 

marriage (alliance), (往。吉) go and 吉 (auspicious), (無 不 利) nothing can come out 

bad. 

The Image: Going in search is intelligent. 

• 9five – (屯 其 膏) Building up the strength. (小 貞 吉) good outlook for the small good 

luck, (大 貞 凶) bad luck for looking for the big adventure. 

The Image: "Building up the strength" means that the strength is not yet be used. 

• T6 – (乘 馬 班 如) Mounted on a horse, standing still, (泣 血 漣 如) weeping tears of 

blood nonstop. 

The Image: Weeping tears of blood -- what can it last? 

 

 

卦 德 (virtues of the hexagram):  難 (difficulty), 經 綸 (overcome with plans), 建 侯 

(preparation) 

 

 

 

 

#4  

  

蒙。亨。匪 我 求 童 蒙，童 蒙 求 我。初 筮 告，再 三 瀆，瀆 則 不 告。利 貞。 

 

彖曰﹕蒙，山下有險；險而止，蒙。“蒙亨”，以亨行，時中也。 

“匪 我 求 童 蒙，童 蒙 求 我”，志 應 也。“初 筮 告”，以 剛 中 也。“再三瀆，瀆 則 不 告”

，瀆蒙也。蒙 以 養 正，聖 功 也。 
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象曰﹕山下出泉，蒙；君子以果行育德。 

 

 初六。 發 蒙, 利用刑人, 用 說 桎 梏 以 往。吝。 

 象曰﹕“利 用 刑人”，以 正 法 也。 

 

九二。 包 蒙。吉。納 婦。吉。子 克 家。 

象曰﹕“子 克 家”，剛 柔 接 也。 

 

 六三。 勿用取女。見 金 夫，不 有 躬。無 攸 利。 

象曰﹕“勿 用 取 女”，行 不 順 也。 

 

 六四。 困 蒙。吝。 

象曰﹕“困 蒙”之“吝”，獨 遠 實 也。 

 

 六五。 童蒙。吉。 

象曰﹕“童 蒙”之“吉”，順 以 巽 也。 

 

 上九。 擊 蒙。不 利 為 寇，利 御 寇。 

象曰﹕“利”用“御 寇”，上 下 順 也。 

 

Etymology: 蒙 is  (grass-like plants) over (cover, a lid) over 豕 (pig) = a domestic pig 

(needs to be taking care for) = naïve, not educated. 

 

English translation:  

蒙, Ignorance/innocence: 亨 (reached greatness). 

 (匪 我 求 童 蒙) Not I ask 童 蒙 (the little kid who is channeling the spirit), (童 蒙 求 我) the kid 

begs me.  (初 筮 告) the spirit will answer the first sortilege request. (再 三 瀆) Try and again, 

we will anger the spirit, (瀆 則 不 告) being angered, answer no more. (利 貞) needs to be 貞 

(Sincerity). 

The kwa signs, 彖曰: 
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• 蒙, Ignorance – (山下有險) there is danger below a mountain. (險而止，蒙) danger is 

no more if innocence; (“蒙亨”，以亨行) innocence/ignorance can be  亨 (reaching 

greatness), taking this 亨 to move ahead. (時中也) must be on good timing. 

• (匪 我 求 童 蒙) I did not seek the spirits. (童 蒙 求 我) He asks me, (志 應 也) for my 

mind (channel) is now connected (to the spirit). 

• (初 筮 告” ) The spirit will answer the first question – (以 剛 中 也) because that my 

sincerity is central balanced. 

• (再三瀆) The second and third requests anger the spirit. (瀆 則 不 告) There will be no 

answer and (瀆蒙也) he stays ignorant. (蒙 以 養 正) ignorance seeking/nourishing the 

correct wisdom, (聖 功 也) the work of the Holy sages. 

• The Image, 象曰: a spring coming out the foothill, 蒙 (not knowing its path).  君 子 

(honorable leaders) use solid actions to nurture inner virtues. 

 

The yao signs: 

• F6 – (發 蒙) To awaken the ignorant, (利用刑人) using crimals as examples; (用 說 桎 梏 

以 往) if punishments are eased, 吝 (very little return). 

The Image: It is beneficial to use punishments, to show the right laws (moralities). 

• 9two – (包 蒙) to embrace the ignorant. 吉 (auspicious).  (納 婦) to marry a woman 

(wife, in general not educated in those ancient time), 吉. (子 克 家) Treating the child 

(symbol of ignorant) the same way is the way to manage the family. 

The Image: Treating the child nicely is the joining of firmness (discipline) and flexibility 

(tolerance and love). 

• 6three – (勿用取女) do not marry her. (見 金 夫) she sees only the money about a man. 

(不 有 躬) will not behave respectfully. (無 攸 利) no profit (for marrying such as girl).       

象曰 (the image): “勿 用 取 女”，(行 不 順 也) life will not be easy. 

• 6four – (困 蒙) Stuck in ignorance, 吝 (no good result). 

The Image: being stuck in ignorance is 吝, having strayed from reality on one's own. 

• 6five – (童蒙) ignorance being innocent, 吉 (auspicious).  has a good outlook. 

The Image: The good outlook of innocent ignorance is in harmonizing as wind (巽 

flexibility). 

• T9 – (擊 蒙) Attack ignorance. (不 利 為 寇) not beneficial to be an aggressor. (利 御 寇) 

beneficial to ward off aggressors. 
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The Image: It is beneficial to ward off robbers, for then above and below are in 

harmony. 

 

卦 德 (virtues of the hexagram):  蒙 (ignorance), 學 (learning), 瀆 (insult) 

 

 

 

 

#5   

 

需。有 孚，光 亨, 貞 吉。利 涉 大 川。 

 

彖曰﹕需，須 也。險 在 前 也，剛 健 而 不 陷。其 義 不 困 窮 矣。“需，有 孚，光 亨，貞 

吉”， 位 乎 天 位，以 正 中 也。“利 涉 大 川”，往 有 功 也。 

象曰﹕雲上于天，需；君 子 以 飲 食 宴 樂。 

 

 初九。 需 于 郊, 利 用 恆。無 咎。 

 象曰﹕“需 于 郊”，不 犯 難 也；“利 用 恆，無 咎”，未 失 常 也。 

 

九二。 需 于 沙, 小 有 言。終 吉。 

象曰﹕“需 于 沙”，衍 在 中 也；雖“小 有 言”，以“吉”“終”也。 

 

 九三。 需 于 泥。致 寇 至。 

象曰﹕“需 于 泥”，災 在 外也；自 我“致 寇”，敬 慎 不 敗 也。 

 

 六四。 需 于 血。出 自 穴。（尚 秉 和《周易尚氏學》﹕“血，洫 之 省 字。”） 

象曰﹕“需 于 血”，順 以 聽 也。 

 

 九五。 需 于 酒 食。貞 吉。 

象曰﹕“需 于 酒 食，貞 吉”，以 中 正 也。 
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 上六。 入 于 穴，有 不 速 之 客 三 人 來, 敬 之。終 吉。 

象曰﹕“不 速 之 客”來，“敬 之 終 吉”，雖 不 當 位，未 大 失 也。 

 

Etymology: 需 is 雨 (rain) over 而 (the newly rooted plants, yet not strong to get water deeply) 

= something needs rain = needs. 

 

English translation:  

需, Need: (有 孚) with truthfulness/sincerity (光 亨) lights up to greatness. (貞 吉) reach solid 

吉.  (利 涉 大 川) good time to cross a great river (go for an adventure). 

The kwa signs, 彖曰: 

• 需 is necessary (險 在 前 也) but danger lies ahead. (剛 健 而 不 陷) with strong, thus 

not falling. (其 義 不 困 窮 矣) its righteousness is not confined. 

• 需, (有 孚) with truthfulness (光 亨) lights up to 亨 (greatness), (貞 吉), truly 吉 

(suspicious). (位 乎 天 位) as it is in accordance to Heaven’s virtue, (以 正 中 也) being 

upright and correctly centered. 

• (利 涉 大 川) good to cross a great river (going out to do something), (往 有 功 也) going 

will be successful.   

• The Image, 象曰: (雲上于天) Clouds rise in the sky -- 需 (Needing).  (君 子 以 飲 食 宴 

樂) even 君 子 (honorable leaders) needs food and drink. 

The yao signs: 

• F9 – (需 于 郊) Needing on the outskirts of city (not easy to get supply outside of city 

those days), (利 用 恆) preparing with constant labor.  (無 咎) no regret. 

The image: "Needing on the outskirts" means one has not entered into danger but in 

inconvenience. "It is beneficial to employ constancy; no blame" means one has not yet 

lost normalcy. 

• 9two – (需 于 沙) Needing on the sandy area (situation), (小 有 言) with small 

complains. (終 吉) but the end is auspicious. 

The Image: Needing on the sand is because there is more works within. Though there 

are some issues, it is to make the end auspicious. 

• 9three – (需 于 泥) Needing in the mud (sinking in desire too deep, being trapped), (致 

寇 至) brings enemies. 

The Image: Needing in the mud, calamity lies around. Once I have brought on enemies, I 

am careful not to be defeated. 
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• 6four – (需 于 血(洫)) Needing in water hole, (出 自 穴) following the path of the cave. 

The Image: Needing in water cave means listening receptively. 

• 9five – (需 于 酒 食) Needing wine and food. (貞 吉) 吉 is ascertained. 

The Image: Needing wine and food, it is good, as it is centered corrected needs. 

• T6 – (入 于 穴) Entering a cave, (有 不 速 之 客 三 人 來) three uninvited guests come. (

敬 之) Respect them, (終 吉) the end is auspicious. 

The Image: Three uninvited guests come. Respect them, and the end is auspicious. Even 

though you do not gain a position, still you have not lost much. 

 

 

卦 德 (virtues of the hexagram): 需 (needing), 樂 (enjoying) 

 

 

 

 

#6   

  

訟。有 孚，窒 惕。中 吉，終 凶。利 見 大 人，不 利 涉 大 川。 

 

彖曰﹕訟，上 剛 下 險，險 而 健，訟。“訟，有 孚，窒 惕，中 吉”，剛 來 而 得 中 也。 

“終凶”，訟 不 可 成 也。“利 見 大 人”，尚 中 正 也。“不 利 涉 大 川”，入 于 淵 也。 

 

象曰﹕天 與 水 違 行，訟；君 子 以 作 事 謀 始。 

 

 初六。 不 永 所 事，小 有 言。終 吉。 

 象曰﹕“不 永 所 事”，訟 不 可 長 也；雖“小 有 言”，其 辯 明 也。 

 

九二。 不 克 訟，歸 而 逋 其 邑 人 三 百 戶。無 眚。 

象曰﹕“不 克 訟”，歸 逋 竄 也；自 下 訟 上，患 至 掇 也。 

 

 六三。 食 舊 德。貞 厲，終 吉。或 從 王 事。無 成。 

象曰﹕“食 舊 德”，從 上 吉 也。 
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 九四。 不 克 訟，復 即 命 渝。安 貞 吉。 

象曰﹕“復 即 命 渝”，“安 貞”不 失 也。 

 

 九五。 訟。元 吉。 

象曰﹕“訟，元 吉”，以 中 正 也。 

 

 上九。 或 錫 之 般 帶, 終 朝 三 褫 之。 

象曰﹕以 訟 受 服，亦 不 足 敬 也。 

 

Etymology: 訟 is 言 (words, speaking) + 公 (fair, public) = arguing in public (court) for fairness = 

law suits = contention. 

 

English translation:  

訟, Contention: 有 孚, having truthfulness/sincerity  

(窒 惕) blocking truth (telling lies), (中 吉) truth (中) leads to good result, (終 凶) lies ending up 

with 凶 (bad outcome). (利 見 大 人) It is beneficial to meet an honorable judge. (不 利 涉 大 

川) It is not good to run away. 

The kwa signs, 彖曰: 

• 訟，(上 剛 下 險)  Above (the judge) is honorable, below (the suing parties) is in 

difficult. (險 而 健) Strong in the face of danger, 訟 (contend). 

• 訟，(有 孚) being justices,  (窒 惕) telling lies, (中 吉), (剛 來 而 得 中 也) the honorable 

gets the truth (中). 

• 終凶, (訟 不 可 成 也) the contention will not be win. 

• (利 見 大 人) beneficial to see a great person – (尚 中 正 也) as he is valuing central 

balance and truth. 

• (不 利 涉 大 川) It is not beneficial to cross a great river (run away), (入 于 淵 也) as it 

would mean entering an abyss. 

• The Image, 象曰: (天 與 水 違 行) sky and water go in opposite directions. (訟； 君 子 

以 作 事 謀 始) When   君 子 (honorable leaders) do things, they plan at the beginning 

(to avoid any future contention). 

 

The yao signs: 
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• F6 – (不 永 所 事) Not persisting in an affair, (小 有 言) some criticism, (終 吉) the end is 

auspicious. 

The Image: Not persisting in an affair means that contention should not go on long. 

Though there is some criticism, the explanation is clear. 

• 9two – (不 克 訟) Not victorious in contention, (歸 而 逋 其 邑 人 三 百 戶) one hides at 

a small place with only 300 families. (無 眚) There is no calamity (because the victor 

does not worry the revenge).         象曰 (the image): “不 克 訟”，歸 逋 竄 也 (run away)

；自 下 訟 上 (suing the higher officer)，患 至 掇 也 (troubles will come)。 

• 6three – (食 舊 德) Depending on past deeds, (貞 厲) upright in danger will be safe, (終 

吉) the end will be auspicious. (或 從 王 事) If you pursue political affairs, (無 成) 

nothing will be accomplished. 

The Image: Living on past deeds (no new achievement), one's luck depending on the 

boss’ mercy. 

• 9four – (不 克 訟) Contending un-victorious, (復 即 命 渝) return to destiny, change to 

rest in rectitude; (安 貞 吉) then the outlook is good. 

The Image: Returning to destiny, changing to rest in rectitude, means not getting lost. 

• 9five – 訟。(元 吉) very auspicious. 

The Image: Contention is very auspicious when it is balanced and correct. 

• T9 – (或 錫 之 般 帶) Even if one is given a belt of honor, (終 朝 三 褫 之) before the day 

is out it will be taken away three times. 

The Image: One receives the robe through contention and is not worthy of respect. 

 

 

卦 德 (virtues of the hexagram):  訟 (Contention), 中 (center, honest truth) 

 

 

 

 

#7   

  

師。貞 丈 人 吉，無 咎。 

 

彖曰﹕師，眾 也。貞，正 也。能 以 眾 正，可 以 王 矣。剛 中 而 應，行 險 而 順，以 此 

毒 天 下，而 民 從 之，“吉” 又 何 “咎” 矣。 
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象曰﹕地中有水，師；君子以容民畜眾。 

  

 初六。 師 出 以 律。否 臧 凶。 

 象曰﹕“師出以律”，失律“凶”也。 

 

九二。 在 師。中吉，無 咎。王 三 錫 命。 

象曰﹕“在 師 中 吉”，承 天 寵 也；“王 三 錫 命”，懷 萬 邦 也。 

 

 六三。 師 或 輿 尸。凶。 

象曰﹕“師 或 輿 尸”，大 無 功 也。 

 

 六四。 師 左 次。無 咎。 

象曰﹕“左 次 無 咎”，未 失 常 也。 

 

 六五。 田有禽。利貞言，無 咎。長 子 帥 師，弟 子 輿 尸。貞 凶。 

象曰﹕“長 子 帥 師”，以 中 行 也；“弟 子 輿 尸”，使 不 當 也。 

 

 上六。 大 君 有 命, 開 國 承 家。小 人 勿 用。 

象曰﹕“大 君 有 命”，以 正 功 也；“小 人 勿 用”，必 亂 邦 也。 

 

Etymology: 師 is  (crowd) + the upside down 止 (stop) = a huge crowd stands around = 

public, teacher or army.  

 

English translation:  

師, Public/army: (貞 丈 人 吉) upright Public/army is 吉 (good). ( 丈 人) matured person.  (無 

咎) no regret. 

The kwa signs, 彖曰: 

師 is a group/public; (貞，正 也) 貞 here means upright. (能 以 眾 正) one who can upright 

public (可 以 王 矣) can be the king. (剛 中 而 應) those strong and upright follow him, (行 險 

而 順) public follows him to take dangerous adventure. (以 此 毒 天 下) With this to rule the 

country, (而 民 從 之) yet the people will follow and obey. (“吉” 又 何 “咎” 矣。) How can be 
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having regret? 吉. 

 

The Image, 象曰: (地中有水) There is water in the earth -- Public.  (君子以容民畜眾) 君 子 

(honorable leaders) housing and providing for the people. 

The yao signs: 

• F6 – (師 出 以 律) Public/army goes forth with discipline, (否 臧 凶) no misfortune. 

The Image: Public/army goes forth in an orderly manner. If it loses order, there will be 

misfortune. 

• 9two – (在 師) Being with the Public (中吉) Good fortune. (無 咎) blameless. (王 三 錫 

命) The king gives orders thrice. 

The Image: Being in the Public with honor (中) is lucky, for one receives Heaven’s 

Mandate. The king gives orders thrice, love for all the provinces. 

• 6three – (師 或 輿 尸) Public/army may have casualties; (凶)misfortune. 

The Image: When Public has casualties, that is great lack of success. 

• 6four – (師 左 次) Public/army retreats and camps. (無 咎) No blame. 

The Image: retreating and camping, without blame, means that one has not lost the 

normalcy.  

• 6five – (田有禽) There are birds in my fields (having food supplies for the public). (利貞

言) orders will be followed, (無 咎) No blame. (長 子 帥 師) A senior-general leads 

Public/army, (弟 子 輿 尸) the lower rank officer causes casualties, (貞 凶) the prospects 

are bad. 

The Image: A top leader leads Public/army, with balanced action. The lower rank officer 

sustains causalities because their mission was not appropriate. 

• T6 – (大 君 有 命) A great king has orders (開 國 承 家) to establish (or to expand) states 

and families. (小 人 勿 用) 小 人 (the unrighteous person) must not be employed. 

The Image: A great king has orders through appropriate achievement. The unrighteous 

people are not to be employed, because they will disrupt the nation. 

 

 

卦 德 (virtues of the hexagram):  眾 (people), 正 (upright), 律 (discipline) 
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#8    

 

比。吉, 原 筮。元 永 貞，無 咎。 

不 寧方 來，後 夫 凶。（高亨《周 易大傳今注》﹕“元 下 當 有 亨 字。《左傳》昭公七年

引作 ‘元 亨’，可 證。”） 

 

彖曰﹕比，吉 也；比，輔 也，下 順 從 也。“原 筮，元 永 貞，無 咎”，以 剛中也。“不  

寧 方 來”，上 下 應 也。“後 夫 凶”，其 道 窮 也。 

  

象曰﹕地 上 有 水，比；先 王 以 建 萬 國，親 諸 侯。 

 

 初六。 有 孚, 比 之。無 咎。有 孚 盈 缶，終 來 有 它。吉。 

 象曰﹕比 之 “初 六”，“有 它” 吉 也。 

 

六二。 比之自內。貞 吉。 

象曰﹕“比 之 自 內”，不 自 失 也。 

 

 六三。 比 之 匪 人。【凶。】（高 亨《周易大傳今注》﹕“《釋 文》引 王 肅 本 句 末 

有 凶 字 ， 是 也。”朱 熹《周易本義》﹕“其 佔 大 凶，不 言 可 知。”依 意 應 有 凶 字。

） 

象曰﹕“比 之 匪 人”，不 亦 傷 乎。 

 

 六四。 外 比 之。貞 吉。 

象曰﹕“外 比” 于 賢，以 從 上 也。 

 

 九五。 顯 比，王 用 三 驅，失 前 禽，邑 人不 誡。吉。 

象曰﹕“顯 比” 之 “吉”，位 正 中 也；舍 逆 取 順，“失 其 禽” 也；“邑 人 不 誡”， 上 使 中 

也。 

 

 上六。 比之無首。凶。 
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象曰﹕“比 之 無 首”，無 所 終 也。 

 

Etymology: 比 = 匕 (transformation) + 匕 = comparison. 

 

English translation:  

比, Comparison/companion: 吉 (good). 

(原 筮) The meaning of the original divination (元 永) always (貞) right/secure, thus (無 咎) no 

fault.  (不 寧方 來) Then the uneasy (people) will come. (後 夫 凶) Latecomers are unfortunate. 

The kwa signs, 彖曰: 

比 (Comparison/companion) 吉 (auspicious). (比，輔 也) Comparison/companion is 

assistance; (下 順 從 也) the subjects (people) is following docilely. 

• (原 筮) The first sortilege (元 永 貞) always right. (無 咎) no fault; (以 剛中也) as the 

firmness is balanced. 

• (不 寧 方 來) Then the uneasy people will come – (上 下 應 也) above (the ruler) and 

below (subjects) in harmony. 

• (後 夫 凶) Latecomer (the challenger of the first ruler) is unfortunate – (其 道 窮 也) his 

path (political space) comes to an end. 

• The Image, 象曰: (地 上 有 水) water on earth surface – comparison/companion. (先 王 

以 建 萬 國) The first (ancient) king set up myriad nations (親 諸 侯) associated with the 

lords. 

The yao signs: 

• F6 – (有 孚) truthfulness, (比 之) comes companions (subjects) (無 咎) blameless. (有 孚 

盈 缶) When 有 孚, all vessels are filled (plenty of…),  (終 來 有 它) have 它 (other 

things, means everything) at the end,  (吉) good fortune. 

The Image: The first yin of comparison has other (all) good fortune. 

• 6two – (比之自內) Companions coming from within (family or same tribe) (貞 吉) 

auspicious secured. 

The Image: Companion coming from within means not losing oneself. 

• 6three – (比 之 匪 人) company with the bad person, (凶) bad situation. 

The Image: The wrong person to be company; will thee not be injury? 

• 6four – (外 比 之) Company with the wise outside, (貞 吉) good results. 

The Image: Company with the wise person outside, the way to follow the advanced. 
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• 9five – (顯 比) showing off (political power). (王 用 三 驅) The King uses three chasers 

(such as hunting dogs). (失 前 禽) let go the coming animals/birds. (邑 人不 誡) the local 

people are not afraid (the king is not brutal hunter). 吉, Auspicious. 

The Image: showing off the political power is the correct balance of state. Letting go the 

coming and shooting the running away is letting go the game before one. Thus, the local 

people are not disturbed, because the ruler is just. 

• T6 – (比之無首) without leadership, 凶, not good.        The image: without leader, there 

is no just. 

 

 

卦 德 (virtues of the hexagram):  比 (similar), 輔 (assist) 

 

 

 

 

#9    

 

小畜。亨。密 雲 不 雨，自 我 西 郊。 

 

彖曰﹕小畜，柔 得 位 而 上 下 應 之，曰 小 畜。健 而 巽，剛 中 而 志 行，乃“亨”，“密 雲 

不 雨”，尚 往 也。“自 我 西 郊”，施 未 行 也。 

 

象曰﹕風 行 天 上，小 畜；君 子 以 懿 文 德。 

 

初九。 復 自 道, 何 其 咎? 吉。 

象曰﹕“復 自 道”，其 義“吉”也。 

 

 九二。 牽 復。吉。 

象曰﹕“牽 復”在 中，不 自 失 也。 

 

 九三。 輿 說 輻。夫 妻 反 目。 

象曰﹕“夫 妻 反 目”，不 能 正 室 也。 
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 六四。 有 孚，血 去, 惕 出。無 咎。 

象曰﹕“有 孚”“惕 出”，上 合 志 也。 

 

 九五。 有 孚, 攣 如。富 以 其 鄰。 

象曰﹕“有 孚 攣 如”，不 獨 富 也。 

 

 上九。 既 雨 既 處，尚 德 載。婦 貞 厲。月 幾 望。君 子 征 凶。 

象曰﹕“既 雨 既 處”，“德”積“載”也；“君 子 征 凶”，有 所 疑 也。 

 

Etymology: 畜 is 玄 (dark, secure) over 田 (grain field) = a secure place in the field (for animals) 

= connotes saving. 

小畜 = small saving 

 

English translation:  

小畜, Small Buildup/saving: 亨 

(密 雲 不 雨) dense clouds but not raining (no actual benefit for the farmer, time to save up), (

自 我 西 郊) coming from the West side (cloud from West is normally not rain cloud. 

The kwa signs, 彖曰: 

• (小畜) (柔 得 位 而 上 下 應 之) the meek is at the proper place, as the 上 (top trigram) 

下 (bottom trigram) are in harmony. (曰 小 畜) is small saving (time to save).  (健 而 巽

，剛 中 而 志 行) Strong yet obedient, firmness balanced, determined in action, (乃亨) 

then succeeds. 

• (密 雲 不 雨) Dense clouds not raining (尚 往 也) still moving. (自 我 西 郊) From the 

western region (施 未 行 也) means that the actualization has not yet taken place. 

• The Image, 象曰: (風 行 天 上) Wind moving in the sky, (小 畜) time for small buildup. (

君 子 以 懿 文 德) Thus, 君 子 works on (building up) his virtues (before he is 

employed). 

The yao signs: 

• F9 – (復 自 道) Returning to the path, (何 其 咎?) how could that be blameworthy? 吉, 

auspicious. 

The Image: Returning to the path, it is right that there should be good fortune. 
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• 9two – (牽 復) Leading back, 吉. 

The Image: Leading back into the center, and not losing oneself. 

• 9three – (輿 說 輻) The wheels are detached from the cart. (夫 妻 反 目) Husband and 

wife not get along. 

The Image: When husband and wife look away from each other, they cannot cohabit. 

• 6four – (有 孚) in trustiness, (血 去) bleeding no more (惕 出) fear leaves, (無 咎) no 

blame. 

The Image: Fear leaves when there is trust, because there is a consonance of will with 

on high. 

• 9five – (有 孚), (攣 如) in companionship. (富 以 其 鄰) Blessings are shared with the 

neighbors. 

The Image: There is trust in companionship, that is, one does not enjoy blessings alone. 

• T9 – (既 雨 既 處) having rained and settled, (尚 德 載) exalted virtue is full. (婦 貞 厲) 

wife fights for control (月 幾 望) the same as the moon gets to its fullest, (君 子 征 凶) 

unlucky for a leader to go on an expedition. 

The Image: having rained and settled represents full development of inner virtues. It is 

unlucky for a leader to go on an expedition, as there is some doubt (problem) at home. 

 

 

卦 德 (virtues of the hexagram):  小 畜 (Small Buildup), 柔 (flexible), 貞 厲 (demanding 

severely)  

 

 

 

 

#10     

 

履。 履 虎 尾，不 垤 人。亨。 

 

彖曰﹕ 履，柔 履 剛 也。說 而 應 乎 乾，是 以 “履 虎 尾，不 垤 人，亨” 。剛 中 正，履 

帝 位 而 不 疚，光 明 也。 

 

象曰﹕上 天 下 澤，履；君 子 以 辯 上 下，定 民 志。 
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 初九。 素 履 往。無 咎。 

象曰﹕“素 履”之“往”，獨 行 願 也。 

 

 九二。 履 通 坦 坦。幽 人 貞 吉。 

象曰﹕“幽 人 貞 吉”，中 不 自 亂 也。 

 

 六三。 眇 能 視，跛 能 履，履 虎 尾，垤 人。凶; 武 人 為 于 大 君。 

象曰﹕ “眇 能 視” ，不 足 以 有 明 也；“跛 能 履”，不 足 以 與 行 也；“垤 人”之“凶”， 位 

不 當 也；“武 人 為 于 大 君”，志 剛 也。 

 

 九四。 履 虎 尾，塑 塑。終 吉。 

象曰﹕ “塑 塑 終 吉” ，志 行 也。 

 

 九五。  履。貞 厲。 

象曰﹕ “履 貞 厲” ，位 正 當 也。 

 

上九。 視 履 考 祥。其 旋 元 吉。 

象曰﹕ “元 吉” 在 上，大 有 慶 也。 

 

Etymology: 履 is 尸 (body) over 復 (regain) = body taking steps after steps. 

 

English translation:  

履, Treading: (履 虎 尾) treading on a tiger's tail, (不 垤 人) without being bitten. 亨, success. 

The kwa signs, 彖曰: 履, 

(柔 履 剛 也) Treading is the flexible (weak) treading on the firm (strong), [such as the soft shoe 

on the hard ground]. (說 而 應 乎 乾) having joy that is in accord with heaven (乾, the creation); 

(是 以 “履 虎 尾，不 垤 人，亨”) this is why to tread on a tiger's tail and get through without 

being bitten is 亨. (剛 中 正) strong and just, (履 帝 位 而 不 疚) being the Emperor without 

being immoral, (光 明 也) this is glory. 
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The Image, 象曰: Sky above; lake below -- 履.   君 子 stabilize the wills of the people by 

distinguishing the high and the low priorities. 

The yao signs: 

• F9 – (素 履 往) Plain going; (無 咎) blameless. 

The Image: To go treading plainly means to carry out your vows alone. 

• 9two – (履 通 坦 坦) Treading the level road. (幽 人 貞 吉) The lone-person is fortunate 

if upright. 

The Image: The person in obscurity is fortunate if uprightness is not becoming 

personally deranged within. 

• 6three – (眇 能 視) the squint-eyed can see, (跛 能 履) the lame can walk, (履 虎 尾，垤 

人) tread on a tiger's tail but being bitten. 凶, bad.  (武 人 為 于 大 君) A military man 

who wants to become a King meets the same fate. 

The Image: The squint-eyed can see, but not clearly; the lame can walk, but not well 

enough to be companions on a journey. The misfortune of being bitten is that of being 

in an inappropriate place. When a military man becomes a King, will be authoritarian. 

• 9four -- (履 虎 尾) Treading on a tiger's tail, (塑 塑) with utmost caution, (終 吉) turns 

out lucky at the end. 

The Image: Utmost caution turning out lucky is determined action. 

• 9five – (履, 貞 厲) 履 (governing) under severe condition (demands). 

The Image: treading (governing) is correct yet dangerous; the position is appropriate. 

• T9 – (視 履 考 祥) Observing the treading (governing) of felicitous, (其 旋), adapting 

those felicitous, (元 吉) very auspicious. 

The Image: When great good fortune is on top (the leader), there is much celebration. 

 

卦 德 (virtues of the hexagram):  履 (taking action), 柔 履 (low key) 

 

 

 

 

#11    

  

泰。 小 往 大 來。吉, 亨。 
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彖曰﹕“泰，小 往 大 來，吉 亨。”則 是 天 地 交 而 萬 物 通 也，上 下 交 而 其 志 同 也。

內 陽 而 外 陰，內 健 而 外 順，內 君 子 而 外 小 人，君 子 道 長，小 人 道 消 也。 

 

象曰﹕天 地 交，泰；後 以 財 成 天 地 之 道，輔 相 天 地 之 宜，以 左 右 民。 

 

 初九。 拔 茅 茹，以 其 匯。征 吉。 

 象曰﹕“拔 茅”“征 吉”，志 在 外 也。 

 

九二。 包 荒，用 馮 河，不 遐 遺 朋; (弗) 亡。得 尚 于 中 行。 

象曰﹕“包 荒”“得 尚 于 中 行”，以 光 大 也。 

 

 九三。 無 平 不 陂，無 往 不 復。 艱 貞 無 咎。勿 恤 其 孚。于 食 有 福。 

象曰﹕”無 往 不 復” , 天 地 際 也。 

 

六四。 翩 翩 不 富 以 其 鄰。 不 戒 以 孚。 

象曰﹕翩 翩 不 富 。皆 失 實 也。不 戒 以 孚。 中 心 願 也。 

 

六 五。 帝 乙 歸 妹。 以 祉 元 吉。 

象曰﹕以 祉 元 吉。中 以 行 願 也。  

 

上 六。城 復 于 隍。 勿 用 師。 自 邑 告 命, 貞 吝。 

象曰﹕城 復 于 隍。 其 命 亂 也。 

 

Etymology: 泰 is  (good field, not weedy) over 水 (water) = water in the good field = great 

harvest = great, tranquility.  

 

English translation:  

泰, Tranquillity: (小 往 大 來) the small goes and the great comes, (吉, 亨) great auspiciously. 

The kwa signs, 彖曰: 

(泰，小 往 大 來，吉 亨).  
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(則 是 天 地 交 而 萬 物 通 也) the development of myriad beings/things due to the interaction 

of heaven and earth. (上 下 交 而 其 志 同 也) Above (top trigram) and below (bottom trigram) 

communicate, so their wills are the same. (內 陽 而 外 陰) Yang inside and yin outside, (內 健 

而 外 順) strong inside and docile outside, (內 君 子 而 外 小 人) 君 子 (righteous leader) is in 

power and 小 人 (the unrighteous people) are out of office, (君 子 道 長) the power of upright   

君 子 are strong, (小 人 道 消 也)  小 人 has no political room from them. 

 

The Image, 象曰: When heaven (lower trigram) and earth (top trigram) commune, there is 

tranquillity. Thus, the ruler governs the way of heaven and earth and assist the balance of 

heaven and earth, so as to influence the people. 

The yao signs: 

• F9 – (拔 茅 茹) Pulling out a reed by the roots, (以 其 匯) other reeds come with it. (征 

吉) 吉 (auspicious) for an adventure. 

The Image: Pulling out reeds, going forth to success, means looking outward. 

• 9two – (包 荒) Accepting the uncultivated, (用 馮 河) employing those who can cross 

rivers, (不 遐 遺 朋) not missing the remote, (弗 亡) free from partisanship, (得 尚 于 中 

行) must seriously perform balanced action. 

The Image: Accepting the uncultivated and seriously performing balanced action, (with 

these two) for expanding (the Kingdom). 

• 9three – (無 平 不 陂) no level place if no hills, (無 往 不 復) no returning if no going. (艱 

貞) upright in difficulty, (無 咎) blameless. (勿 恤 其 孚) not grieve over your sincerity; (

于 食 有 福) will be prosperity in sustenance. 

The Image: There is no going without returning -- refers to the connection of heaven 

and earth. 

• 6four – (翩 翩 不 富 以 其 鄰) poor people works with the neighbor (each other). (不 戒 

以 孚) trust is exercised, without caution. 

The Image: Being unsettled and not prospering are both due to being poor. Exercise of 

sincerity without caution is the heart's true desire. 

• 6five – (帝 乙 歸 妹) The emperor marries off his younger sister, (以 祉 元 吉) for good 

fortune, very auspicious. 

The Image:  very auspicious good fortune is the balanced carrying out of deliberate, 

purposeful undertakings. 
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• T6 – (城 復 于 隍) The castle walls crumble into the moats. (勿 用 師) Do not use 

Public/army. (自 邑 告 命) Announcing order under this condition, (貞 吝) useless, in 

spite of correctness. 

The Image: The castle walls crumbling into the moats means that Heaven’s Mandate is 

in disarray. 

 

卦 德 (virtues of the hexagram):  泰 (great fortune), 通 (no blockage) 

 

 

 

 

#12    

  

否 。 否 之 匪 人 。 不 利 君 子 貞 。 大 往 小 來 。 

 

彖 曰 ： 否 之 匪 人 。 不 利 君 子 貞 。 大 往 小 來 。 則 是 天 地 不 交 ， 而 萬 物 不 通 

也 。 上 下 不 交 ， 而 天 下 無 邦 也 。 內 陰 而 外 陽 ， 內 柔 而 外 剛 。 內 小 人 而 外 

君 子 。 小 人 道 長 ， 君 子 道 消 也 。 

 

象 曰 ： 天 地 不 交 。 否 。 君 子 以 儉 德 辟 難 。 不 可 榮 以 祿 。 

 

初 六 。 拔 茅 茹 。 以 其 彙 。 貞 吉 亨 。 

象 曰 ： 拔 茅 貞 吉 。 志 在 君 也 。 

 

六 二 。 包 承 。 小 人 吉 。 大 人 否 。 亨 。 

象 日 ： 大 人 否 。 亨 。 不 亂 群 也 。 

 

六 三 。 包 羞 。 

象 曰 ： 包 羞 。 位 不 當 也 。 

 

九 四 。 有 命 無 咎 。 疇 離 祉 。 

象 曰 ： 有 命 無 咎 。 志 行 也 。 

 

九 五 。 休 否 。 大 人 吉 。 其 亡 其 亡 。 繫 于 苞 桑 。 
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象 曰 ： 大 人 之 吉 ， 位 正 當 也 。 

 

上 九 。 傾 否 。 先 否 後 喜 。 

象 曰 ： 否 終 則 傾 ， 何 可 長 也 。 

 

Etymology: 否 is 不 (no, not) over 口 (mouth) = veto, not good 

 

English translation:  

否, Obstruction: (否 之 匪 人) Obstruction's chi on humanity (不 利 君 子 貞) not make the 

good leader's correctness beneficial. (大 往 小 來) The great goes and the small (unrighteous) 

comes. 

The kwa signs, 彖 曰: 

• 否 之 匪 人 。 不 利 君 子 貞 。 大 往 小 來 。 (則 是 天 地 不 交) This is caused by 

that heaven and earth do not commune, (而 萬 物 不 通 也) myriad beings do not 

develop. 

• (上 下 不 交) When above (heaven, or top trigram) and below (below or the bottom 

trigram) do not communicate, (而 天 下 無 邦 也) no order can exist. (內 陰 而 外 陽) 

Yin sits inside while Yang stands out. (內 柔 而 外 剛) inwardly weak while outwardly 

strong, (內 小 人 而 外 君 子 )  小 人 (unrighteous person) is in power while 君 子 (the 

righteous leader) is out of office, (小 人 道 長) the way of the unrighteous will be 

fostered, (君 子 道 消 也) the way of true leadership will wane. 

• The Image, 象曰: Heaven and earth do not commune -- obstruction. Upright person 

stays low to avoid trouble and should not prosper on wages (working for the ruler). 

The yao signs: 

F6 – (拔 茅 茹) Pulling out a reed by the roots, (以 其 彙) taking other reeds with it, (貞 

吉 亨) correctness is auspicious and successful. 

The Image: Pulling out a reed, correctness is auspicious -- the will is in the leader. 

• 6two – (包 承) Embracing flattering, (小 人 吉) unrighteous people are prosper; (大 人 

否) bad for righteous people, 亨 (see image, 象 日). 

The Image: Great people get through obstruction with 亨 because that they are not 

deranged by the crowd. 



 

133 
 

• 6three – (包 羞) Embracing disgrace. 

The Image: Embracing disgrace means that the position is not appropriate. 

• 9four – (有 命) If there is Heaven’s Mandate, (無咎) no blame. (疇 離 祉) The 

companions cleave to blessings. 

The Image: If there is Heaven’s Mandate there is no blame because the will is carried 

out. 

• 9five – (休 否) Putting a stop to obstruction, (大 人 吉) great people are fortunate. (其 

亡 其 亡) still keep destruction/ obstruction in mind. (繫 于 苞 桑) still put the society in 

mind. 

The Image: The fortune of great people means the office has an appropriate ruler. 

• T9 – (傾 否) Overturning obstruction. (先 否 後 喜) enduring obstruction first, joy 

afterward. 

The Image:  obstruction must collapse. What can last? 

 

卦 德 (virtues of the hexagram):  否 (obstruction), 不 通 (blockage) 

 

 

 

 

#13    

  

同 人 。 于 野 。 亨 。 利 涉 大 川 。 君 子 貞 。 

 

彖 曰 ： 柔 ， 得 位 得 中 ， 而 應 乎 乾 ， 曰 同 人 。 同 人 曰 ： 同 人 于 野 ， 亨 。 利 

涉 大 川 ， 乾 行 也 。 文 明 以 健 ， 中 正 而 應 ， 君 子 正 也 。 唯 君 子 為 能 通 天 下 

之 志 。 

 

象 曰 ： 天 與 火 ， 同 人 。 君 子 以 類 族 辦 物 。 

 

初 九 。 同 人 于 門 。 無 咎 。 

象 曰 ： 出 門 同 人 ， 又 誰 咎 也 。 

 

六 二 。 同 人 于 宗 ， 吝 。 

象 曰 ： 同 人 于 宗 ， 吝 道 也 。 
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九 三 。 伏 戎 于 莽 ， 升 其 高 陵 ， 三 歲 不 興 。 

象 曰 ： 伏 戎 于 莽 ， 敵 剛 也 。 三 歲 不 興 ， 安 行 也 。 

 

九 四 。 乘 其 墉 ， 弗 克 攻 。 吉 。 

象 曰 ： 乘 其 墉 ， 義 弗 克 也 。 其 吉 ， 則 困 而 反 則 也 。 

 

九 五 。 同 人 先 號 咷 ， 而 後 笑 。 大 師 克 相 遇 。 

象 曰 ： 同 人 之 先 ， 以 中 直 也 。 大 師 相 遇 ， 言 相 克 也 。 

 

上 九 。 同 人 于 郊 ， 無 悔 。 

象 曰 ： 同 人 于 郊 ， 志 未 得 也 。 

 

Etymology: 同 is  (cover over cover, double covered) over 口 (mouth) = unanimous, 

together. 

 

English translation:  

同 人, Sameness with People/companion: (同 人, 于 野) companions in the wilderness, 亨 

(prosperous). (利 涉 大 川) good sign to travel. (君 子 貞) beneficial for a leader to be correct. 

The kwa signs, 彖 曰: 

(柔) flexibility (meaning the bottom trigram) ， (得 位 得 中) sitting properly with great 

balance, (而 應 乎 乾) correspond and link to 乾 (the top trigram). (曰 同 人) this hexagram is 

called 同 人. (同 人 曰) this hexagram says: (同 人 于 野) having companions in the wild, 亨 

(prospers). (利 涉 大 川) good time to travel. (乾 行 也) caused by the 乾 (top trigram) chi 

(getting creating results). (文 明 以 健) great progress (健) through civilization and 

enlightenment, (中 正 而 應) responding with/to balance and central mean (君 子 正 也) result 

of the correctness of 君 子. (唯 君 子 為 能 通 天 下 之 志) only 君 子 can communicates with 

the wills of the world. 

 

The Image, 象曰: Fire (lower trigram) and heaven (top trigram) -- (symbol of 同 人) same-

minded people.   君 子 distinguish beings in terms of classes and families. 

The yao signs: 
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• F9 – (同 人 于 門) comrades at the gate, (無 咎) blameless. 

The Image: And if you have comrades while traveling, who can hurt you? 

• 6two – (同 人 于 宗) comrades in the clan, 吝 (stingy, not much help).      The Image: 

Comrades in the clan is the road to regret. (There are orders in the clan). 

• 9three – (伏 戎 于 莽) hides fighters in the bush; (升 其 高 陵) climbs to the high hill. (三 

歲 不 興) Three years without flourishing. 

The Image: One hides fighters in the bush because the enemy is strong. Three years 

without flourishing is calm activity. 

• 9four – (乘 其 墉) mounts the city-wall, (弗 克 攻) but not attack.  吉, good. 

The Image: did not attack when he already mounted the wall (don’t want too many 

causalities (it is 義). The luck is that the surrounded people will come to his side 

(without mass killing).  

• 9five – (同 人 先 號 咷) comrades weeping first. (而 後 笑) later laugh. (大 師 克 相 遇) 

The great army conquers the others. 

The Image: Before treating them with sameness, treating them with sincerity. In a 

meeting of battle, the great army wins. 

• T9 – (同 人 于 郊) comrades in the countryside, (無 悔) no regret. 

The Image: not fighting (treating as comrades) in the countryside is when the will power 

(winning) has not yet been attained. 

 

卦 德 (virtues of the hexagram):  同 人 (acceptance), 應 (supportive) 

 

 

 

 

#14   

   

 大有。元亨。 

 

彖曰﹕大有，柔得尊位大中，而上下應之，曰大有。其德剛健而文明，應乎天而時行，是

以“元亨”。 

 

象曰﹕火在天上，大有；君子以遏惡揚善，順天休命。 
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 初九 無交害。匪咎; 艱則無咎。 

象曰﹕大有“初九”，“無交害”也。 

 

 九二 大車以載，有攸往。無咎。 

象曰﹕“大車以載”，積中不敗也。 

 

 九三 公用亨于天子。小人弗克。 

象曰﹕“公用亨于天子”，“小人”害也。 

 

 九四 匪其彭。無咎。 

象曰﹕“匪其彭，無咎”，明辨晰也。 

 

 

 

 六五 厥孚交如，威如。吉。 

象曰﹕“厥孚交如”，信以發志也；“威如”之“吉”，易而無備也。 

 

上九 自天佑之。吉，無不利。 

象曰﹕大有上吉，“自天佑”也。  

 

Etymology: 有 is  (left hand) over 月 (Moon) = Moon is covered by the hand (invisible) = 

Moon is still there = having = possession. 

 

English translation:  

大有, Great Possession: 元亨, great success. 

The caw signs, 彖曰: 

大有，(柔得尊位大中) flexibility is in an important position (being emphasized). (而上下應之) 

the 上 (top trigram) 下 (lower trigram) are in harmony. (曰大有) This is called great possession. 

(其德剛健而文明) Its qualities/virtues are firm strength and civilized intelligence. (應乎天而時

行) It responds to Heaven’s will and timely; (是以 “元亨”) thus, greatly successful. 
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The Image, 象曰: Fire (top trigram) on top -- great possession.   君 子 obeys nature and accept 

its order by stopping the bad and promoting the good. 

The yao signs: 

• F9 – (無交害) no harm that comes from association (others), (匪咎) not blame. (艱則無

咎) with struggles, no blame. 

The Image: The first (the bottom) line (yang-yao) gets no harm from other lines (yaos). 

• 9two – (大車以載) transporting with large car, (有攸往) can go places. 無咎, no fault. 

The Image: Using a large car for transport, if the load is balanced you will not fail. 

• 9three – (公用亨于天子) Equal justice for from the ruler.  (小人弗克) 小人 (the 

unrighteous people) cannot overcome this. 

The Image: The action of the equal justice from the ruler, Tte unrighteous people would 

be harmed. 

• 9four – (匪其彭) Negating self-inflation, (無咎) no blame. 

The Image: Negating self-inflation, there is no blame, because the understanding is 

clear. 

• 6five – (厥孚交如) trust is mutual. (威如) with respect. 吉 (good).          The Image: trust 

is mutual; aspirations are aroused through faith. The good fortune of having respect can 

accomplish things without a great effort. 

• T9 – (自天佑之) blessing from heaven, 吉 (good), (無不利) beneficial to all. 

The Image: The noble good fortune of great possession is a blessing from heaven. 

 

卦 德 (virtues of the hexagram):  有 (owning), 順 天 (submissive to Heaven) 

 

 

 

 

#15   

   

謙。  謙亨。君子有終。 

 

彖曰﹕ “謙亨”，天道下濟而光明，地道卑而上行。天道虧盈而益謙，地 道變 盈而 流 謙

，人道惡盈而好謙。謙尊而光，卑而不可逾，“君子”之“終”也。 
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象曰﹕地中有山，謙；君子以裒多益寡，稱物平施。 

 

 初六 謙謙, 君子用涉大川。吉。 

象曰﹕“謙謙君子”，卑以自牧也。 

 

 六二 鳴謙。貞吉。 

象曰﹕“鳴謙貞吉”，中心得也。 

 

 六三 勞謙, 君子有終，吉。 

象曰﹕“勞謙君子”，萬民服也。 

 

 六四 無不利。溈謙。 

象曰﹕“無不利，溈謙”，不違則也。 

 

 六五 不富以其鄰。利用侵伐; 無不利。 

象曰﹕“利用侵伐”，征不服也。 

 

 上六 鳴謙。利用行師，征邑國。 

象曰﹕“鳴謙”，志未得也；可“用行師”，征邑國也。   

 

Etymology: 謙 is 言 (words, speaking) + 兼 (working together, doing two things at the same 

time) = the words are not single minded = humble. 

 

English translation:  

謙, Humble: 謙亨, Humble, 亨 (great). (君子有終) 君子 reaches a final goal. 

The kwa signs, 彖曰: 

謙亨, (天道下濟而光明) heaven’s way (the lower trigram) descending to provide and to shine. 

(地道卑而上行) The way of earth (the top trigram), lowly, sits on top. (天道虧盈而益謙) The 

heaven gives its presitge (stay low) which enhances the humble. (地 道變 盈而 流 謙) The earth 

(top trigram) becomes honorable and spreads humble. (人道惡盈而好謙) man dislikes the 
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fullness and like the humble.  (謙尊而光) respecting humble is great. (卑而不可逾) even the 

lowly cannot go lower than it (the humble). (“君子” 之 “終”也). This is the final goal of 君 子. 

 

The Image, 象曰: Mountain in the earth – humble (mountain small, earth big; earth is humble).  

君 子 takes from the rich to give the poor, this is impartial to all.  

The yao signs: 

• F6 – (謙謙) Extreme humble. (君子用涉大川) With 謙謙, 君 子 can travel the world, 

and 吉 (good). 

The Image: In extreme humble,   君 子 (honorable leaders) manage themselves with 

lowliness. 

• 6two – (鳴謙) bragging about (being) humble, (貞吉) good if done correctly. 

The Image: Expressing humble is good if the heart is sincere. 

• 9three --   (勞謙), working on being humble, (君子有終) 君 子 has an auspicious (吉) 

conclusion. 

The Image: The people submit to 君 子 who works on being humble. 

• 6four – (無不利) nothing goes wrong. (溈謙) practing humble. 

The Image: nothing goes wrong, the exercise of humble – as will not violate laws. 

• 6five – (不富以其鄰) Not enriching by taking from his neighbors, (利用侵伐) with this 

(not taking), going to war, (無不利) will never lose. 

The Image: beneficial to conquer the unruly. 

• T6 – (鳴謙) emphysizing humble – (利用行師) use it to lead the army, (征邑國) 

conquering other states. 

The Image: Expressing humble, the will is not listened by; one can use military 

operations to achieve the goal. 

 

卦 德 (virtues of the hexagram):  謙 (humble), 盈 (fulfilled), 鳴 (yell, bragging) 

 

 

 

 

#16    
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 豫。利建侯行師。 

 

彖曰﹕豫，剛應而志行，順以動，豫。豫順以動，故天地如之，而況 “建侯行師” 乎？天

地以順動，故日 月不過，而四進不忒。聖人以順動，則刑罰清而民服。豫之 時義大矣哉

。 

 

象曰﹕雷出地奮，豫；先王以作樂崇德，殷薦之上帝，以配祖考。 

 

 初六 鳴豫。凶。 

 象曰﹕“初六鳴豫”，志窮“凶”也。 

 

六二 介于石，不終日。貞吉。 

象曰﹕“不終日，貞吉”，以中正也。 

 

 六三 盱豫悔。遲有悔。 

象曰﹕“盱豫”“有悔”，位不當也。 

 

 九四 由豫大有得。勿疑朋盍簪。 

象曰﹕“由豫大有得”，志大行也。 

 

 六五 貞疾。恆不死。 

象曰﹕“六五貞疾”，乘剛也；“恆不死”，中未亡也。 

 

 上六 冥豫成有渝。無咎。 

象曰﹕“冥豫”在上，何可長也。 

 

Etymology: 豫 is 予 (giving and giving) + 象 (elephant, signs) = giving/saving by seeing the signs 

(before the facts) = preparation.  

 

English translation:  

豫, Preparation: (利建侯行師) good to set up foundations for moving the army. 
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The kwa signs, 彖曰: 

豫，(剛應而志行) strength arises and will is carried out. (順以動) moving with procedures. (豫

順以動). (故天地如之) even heaven and earth follow the sequences. (而況 “建侯行師” 乎？) 

let alone to say about preparation for mobilizing the army. (天地以順動) Heaven and earth act 

in sequence, (故日 月不過) thus, the sun and moon are not out of the line, (而四進不忒) the 

four seasons are not out of order. (聖人以順動) Sages obey the logical sequences, (則刑罰清而

民服) so civil laws are clear and the people accept. (豫之 時義大矣哉) The meaning of 

Preparation is great. 

 

The Image, 象曰: When thunder, the earth stirs -- Preparation. Thus, the ancient kings make 

music to honor virtues, offering in abundance to Heaven and to share it with their ancestors. 

The yao signs: 

• F6 – (鳴豫) Trumpeting for Preparation, 凶, not good. 

The Image: This first Yin-line (of the hexagram) represents 鳴豫, is a sign of the Will 

reaching an impasse, not good. 

• 6two – (介于石) Firm as a rock, (不終日) not stop working at Sun set (not 

procrastinating), 貞吉, very good. 

The Image: Not procrastinating, very good, because it is balanced in the right way. 

• 6three – (盱豫悔) indecision for Preparation, repent. (遲有悔) too late (in preparation), 

regret. 

The Image: indecision for Preparation, there is regret, because the position is not 

appropriate. 

• 9four – (由豫大有得) With the Preparation, there is great gain. (勿疑朋盍簪) must not 

jealous about other’s gain. 

The Image: When many follow the Preparation, there is great gain -- the Will is carried 

out greatly. 

• 6five – (貞疾) super-fast preparation, (恆不死) never dies. 

The Image: the fifth line (of Yin) shows the super-fast preparation, as it is riding on 

firmness (the fourth Yang line).  Never dying, as its balance in between the Yaos is not 

lost.  

• T6 – (冥豫成有渝) preparation went overboard, must be correct, then (無咎) no blame. 

The Image: Preparation went over (top out). How long can it stay there? 

 

卦 德 (virtues of the hexagram):  豫 (preparedness), 時 (timing)  
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#17    

  

隨。元亨, 利貞，無咎。 

 

彖曰﹕隨，剛來而下柔，動而說。隨，大亨貞無咎，而天下隨時。隨時之義大矣哉。 

 

象曰﹕澤中有雷，隨；君子向晦入宴息。 

 

 初九 官有諭。貞吉; 出門交有功。 

 象曰﹕“官有諭”，從正“吉”也；“出門交有功”，不失也。 

 

六二 系小子。失丈夫。 

象曰﹕“系小子”，弗兼與也。 

 

 六三 系丈夫。失小子。隨有求得。利居貞。 

象曰﹕“系丈夫”，志舍下也。 

 

 九四 隨有獲。貞凶。有孚在道，以明, 何咎? 

象曰﹕“隨有獲”，其義“凶”也；“有孚在道”，明功也。 

 

 九五 孚于嘉。吉。 

象曰﹕“孚于嘉，吉”，位正中也。 

 

 上六 拘系之，乃從維之。王用亨于西山。 

象曰﹕“拘系之”，上窮也。  

 

Etymology: 隨 is   (a small hill) + 辶 (travelling) + 左 (left side) over 月 (muscle) = walking 

at a small hill on the left side = following some master (waling on the right side) = following.  

 

English translation:  
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隨, Following: (元亨) greatly successful, (利貞) beneficial secured. 無咎,No fault. 

The kwa signs, 彖曰: 

 Following 隨，(剛來而下柔) firmness/strong (the lower trigram, the thunder) coming coming 

down to the meek (under the lake, the top trigram) [that is, the strong follows/under the 

weak). (動而說) actions produce happiness. Following 隨，(大亨貞無咎) very successful and 

secure, no fault, (而天下隨時) even nature follows the time and cycles. (隨時之義大矣哉) The 

meaning of following the timing (of nature) is great indeed. 

 

The Image, 象曰: Thunder in (under) the lake -- following.  君 子 (honorable leaders) go in and 

rest at Sundown [rest at the weak time]. 

The yao signs: 

• F9 – (官有諭) government is working; (貞吉) very good. (出門交有功) Interaction with 

others (foreigners) could be successful. 

The Image: good government, by following the good and right. Interaction with others 

(foreign policy) is successful, not losing. 

• 6two – (系小子) Friendly with the unrighteous, (失丈夫) lose upright friends. 

The Image: Involved with the unrighteous, one cannot be with both at once. 

• 6three – (系丈夫) Friendly with the righteous, (失小子) one loses the unrighteous, (隨

有求得) following with an aim, one gains. 利居貞, good is secured. 

The Image: Involved with the righteous, one's leaves the unrighteous behind. 

• 9four – (隨有獲) Following for gain, 貞凶, bad for sure. (有孚在道) Having uprightness 

in government, 以明 there is justice, 何咎, how can be wrong (who is a true follower)? 

The Image: When following for gains, must be inauspicious. Having unright government 

at place, the justice is successful. 

• 9five – (孚于嘉)Truthfulness in praised, 吉, auspicious. 

The Image: Truthfulness being praised, auspicious; because the state is correctly 

balanced. 

• T6 – (拘系之) imprisonment is applied, (乃從維之) then follows, (王用亨于西山) the 

King offers sacrifices on the western mountain. 

The Image: imprisonment means the King has running out of the moral authority. 

 

卦 德 (virtues of the hexagram):  隨 (following), 晦 (not showing off) 
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#18     

 

蠱。元亨。利涉大川。先甲三日，後甲三日。 

 

彖曰﹕ 蠱，剛上而柔下，巽而止，蠱。“蠱，元亨”，而天下治也。“利涉大川”， 往有事

也。“先甲三日，後甲三日”，終則有始，天行也。 

 

象曰﹕山下有風，蠱；君子以振民育德。 

 

 初六 干父之蠱，有子考。無咎; 厲; 終吉。 

 象曰﹕“干父之蠱”，意承考也。 

 

九二 干母之蠱。不可貞。 

象曰﹕“干母之蠱”，得中道也。 

 

 九三 干父之蠱。小有悔, 無大咎。 

象曰﹕“干父之蠱”，終“無咎”也。 

 

 九四 裕父之蠱。往見吝。 

象曰﹕“裕父之蠱”，往未得也。 

 

 六五 干父之蠱。用譽。 

象曰﹕“干父”“用譽”，承以德也。 

 

 上九 不事王侯。高尚其事。 

象曰﹕“不事王侯”，志可則也。 

 

Etymology: 蠱 is three 虫 (bugs, insects) over 皿 (a basin or a plate) = making some potions (to 

poison or to control someone) = under control = controlling.  

 

English translation:  
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蠱, Under control: 元亨, greatly successful. (利涉大川) good for travel (先甲三日) preparing 

three days before (travelling), (後甲三日) working three days after (after travelling). 

The kwa signs, 彖曰:  

蠱，(剛上而柔下) strong (the top trigram, the mountain) with the soft/flexible (the lower 

trigram, the wind), (巽而止) stop at the 巽 (the lower trigram), this is 蠱.  (蠱，元亨) 蠱 (the 

hexagram) is very successful. (而天下治也) symbolling the world is in good governance. (“利涉

大川” ， 往有事也) travelling will produce successful business. (先甲三日，後甲三日) (終則

有始) the end (finish) follows the beginning. (天行也) this is Heaven’s way. 

The image, 象曰: wind under the mountains -- under control.   君 子 thus arouse the people to 

nurture virtue. 

The yao signs: 

• F6 – (干父之蠱) working on the goal (under control) of the father, (有子考) having 

descendants (of the late father), 無咎 no blame. (厲) under severe difficulty, 終吉, very 

successful at the end. 

The Image: working on the goal of the father means consciously taking up after the late 

father. 

• 9two – (干母之蠱) working on the goal of mother, (不可貞) will not be great business 

[those days, woman did not involve in governance]. 

The Image: working on the goal of mother is attaining balance. 

• 9three – 干父之蠱, (小有悔) having small problems. (無大咎) no big deal. 

The Image: working on the goal of the father, in the end there is no blame. 

• 6four – (裕父之蠱) 蠱 for indulging the father, (往見吝) often gets nothing.  

The Image: Indulging the achievement of the father, if you go on you will not attain 

anything. 

• 6five -- 干父之蠱, (用譽) the action is praised. 

The Image: helping the father, the action is praised, because one takes up after him with 

virtue. 

• T9 – (不事王侯) Not serving kings or lords, (高尚其事) one makes one's dignity loftier. 

The Image: Not serving kings or lords, one's dignity can serve as a model. 

 

卦 德 (virtues of the hexagram):  蠱 (controls), 治 (governing) 
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#19    

  

臨。元亨; 利貞。至于八月有凶。 

 

彖曰﹕ 臨，剛浸而長，說而順，剛中而應。大亨以正，天之道也。“至于八月有凶”， 消

不久也。 

  

象曰﹕澤上有地，臨；君子以教思無窮，容保民無疆。 

 

 初九 咸臨。貞吉。 

 象曰﹕“咸臨，貞吉”，志行正也。 

 

九二 咸臨。吉，無不利。（高亨《周易大傳今注》﹕“此咸字疑當作威”。） 

象曰﹕“咸臨，吉，無不利”，未順命也。 

 

六三 甘臨。無攸利; 既憂之, 無咎。 

象曰﹕“甘臨”，位不當也；“既憂之”，“咎”不長也。 

 

 六四 至臨。無咎。 

象曰﹕“至臨，無咎”，位當也。 

 

 六五 知臨。大君之宜, 吉。 

象曰﹕“大君之宜”，行中之謂也。 

 

 上六 敦臨。吉，無咎。 

象曰﹕“敦臨”之“吉”，志在內也。 

 

Etymology: 臨 is 臣 (subordinates of the King) +  (chi, some kinds of energy) over 品 

(crowd) = inspection by the King = reviewing.   
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English translation:  

臨, Inspection: 元亨 greatly successful; 利貞 success secured. ( 至于八月有凶) at the eighth 

month, there will be misfortune. 

The kwa signs, 彖曰:  

臨，(剛浸而長) strength (the lower trigram) gradually grows. (說而順) from Joyful (lower 

trigram) to following (the top trigram, the earth) (剛中而應) the strength and the balance are 

in harmony (for this hexagram), (大亨以正) will have great success, (天之道也) this is Heaven’ 

way. (至于八月有凶) fpr the ,osfprtime after 8 months, (消不久也) waning does not take long. 

 

The Image, 象曰: earth (top trigram) above lake (lower trigram).   君 子 educate the people 

always and protect the people without bound. 

The yao signs: 

• F9 – (咸臨) equal (not biased) inspection, (貞吉) good and secure. 

The Image: non-biased inspection is good, because the intention and the action are 

honest. 

• 9two -- 咸臨。吉，(無不利) nothing bad.           The Image: "non-biased inspection is 

good, beneficial all around" -- This is addressed to those who are not yet in harmony 

with the universal order. 

• 6three – (甘臨) Inspection with sweet promises, (無攸利) no benefit, (既憂之, 無咎) 

but if he uses it carefully, no blame. 

The Image: Sweet ruler has no legitimacy. Once he corrects it, blame will not last long. 

• 6four – (至臨) Consummate overseeing, 無咎 no problem. 

The Image: Consummate inspection has no problem as it is legitimate. 

• 6five – (知臨) Inspection with wisdom, (大君之宜) the way of a great (sage) leader, 吉 

bodes well.     The image: the way of a great (sage) leader is the right way. 

• T6 – (敦臨) Attentive inspection (吉，無咎) good and blameless. 

The Image: The good attentive inspection is the Will from within. 

 

卦 德 (virtues of the hexagram):  臨 (facing the issue squarely), 保 民 (uphold people’s right) 
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#20    

  

觀。 盥而不薦，有孚禺 若。 

 

彖曰﹕大觀在上，順而巽，中正以觀天下。“觀，盥而不薦，有孚禺 若”，下觀而化也。

觀天之神道，而 四時不忒。聖人以神道設教，而天下服矣。 

 

象曰﹕風行地上，觀；先王以省方觀民設教。 

 

 初六 童觀。小人無咎，君子吝。 

象曰﹕“初六童觀”，“小人”道也。 

 

 六二 窺觀。利女貞。 

象曰﹕“窺觀”“女貞”，亦可丑也。 

 

 六三 觀我生。進退。 

象曰﹕“觀我生進退”，未失道也。 

 

 六四 觀國之光。利用賓于王。 

象曰﹕“觀國之光”，尚“賓”也。 

 

 九五 觀我生。君子無咎。 

象曰﹕“觀我生”，觀民也。 

 

 上九 觀其生。君子無咎。 

象曰﹕“觀其生”，志未平也。   

 

Etymology: 觀 is  over two 口 (mouth) over 隹 (short wing bird) + 見 (seeing) = water bird is 

looking for (fishes) = looking = observing. 

 

English translation:  
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觀, Observing: (盥而不薦) having washed the hands but not presented the offering, (有孚禺 若

) sincerity that is reverent. 

The kwa signs, 彖曰: 

(大觀在上) The great observed on high, (順而巽) 順 (lower trigram) then 巽 (the top trigram), (

中正以觀天下) observing the world with balance and rectitude. “觀，盥而不薦，有孚禺 若” (

下觀而化也) Those below observe it and are transformed. (觀天之神道) Observing Heaven’s 

way, (而 四時不忒) the four seasons are orderly. (聖人以神道設教) Sages use the Heaven’s 

way to teach, (而天下服矣) all the world accepts and submits. 

 

The Image, 象曰: Wind (top trigram) travels over the earth (lower trigram) -- observing. Kings 

examined the regions and observed the people to set up education. 

The yao signs: 

• F6 – (童觀) Naive observation, (小人無咎) no blame for the ignorant, (君子吝) shameful 

for 君子 (educated people). 

The Image: The first line (yao) is about the naive observation,  representing the way of 

underdeveloped people. 

• 6two – (窺觀) Peeking observation, (利女貞) beneficial for a woman [note: in those 

ancient days, the woman is not provided with formal education, but can peek]. 

The Image: Peeking observing (learning) is good for woman but still not a pretty thing. 

• 6three – (觀我生) Observing personal growth, (進退) advancing and disappearing (on 

one’s career). 

The Image: Observing personal growth, advancing and disappearing, one has not lost 

the way. 

• 6four – (觀國之光) Observing the glory of the country, (利用賓于王) it is beneficial to 

be a guest of the king. 

The Image: Observing the glory of the country is esteeming guest hood. 

• 9five – (觀我生) observing people’s growth, (君子無咎) 君子 are impeccable. 

The Image: Observing personal growth means observing the people. 

• T9 – (觀其生) Observing one’s own growth, 君子無咎. 

The Image: Observing the growth of oneself, the ambition is not yet reached. 

 

卦 德 (virtues of the hexagram):  觀 (observation), 觀 民 (listen to people) 
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#21     

 

 嗑。 噬嗑。亨, 利用獄。 

 

彖曰﹕頤中有物，曰噬嗑。“噬嗑”而“亨”，剛柔分，動而明，雷電合而章。 柔得中而上行

，雖不當位，“ 利用獄”也。 

 

象曰﹕電雷，噬嗑；先王以明罰敕法。 

 

 初九 屨校滅趾。無咎。 

 象曰﹕“屨校滅趾”，不行也。 

 

六二 噬膚滅鼻。無咎。 

象曰﹕“噬膚滅鼻”，乘剛也。 

 

 六三 噬臘肉，遇毒。小吝，無咎。 

象曰﹕“遇毒”，位不當也。 

 

 九四 噬乾姊，得金矢。利艱貞，吉。 

象曰﹕“利艱貞，吉”，未光也。 

 

 六五 噬乾肉，得黃金。貞厲，無咎。 

象曰﹕“貞厲，無咎”，得當也。 

 

上九 何校滅耳。凶。 

象曰﹕“何校滅耳”，聰不明也。 

 

Etymology: 嗑 is 口 (mouth) + 去 (going, removing) over 皿 (basin or dish plate) = removing 

food from plate = biting.    
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English translation:  

嗑, Biting: 噬嗑。亨 great. (利用獄) applying justice (with jails). 

The kwa signs, 彖曰: 

(頤中有物) something between the jaws (got you); (曰噬嗑) this is called biting. (“噬嗑”而“亨

”) Got you, is great. (剛柔分) 剛 (strong, the lower trigram) and 柔 (soft, the top trigram) is 

distinguished. (動而明) all actions are clear. (雷電合而章) 雷電 (the lower trigram, as thunder) 

thunder and lightning join in orderly sequence. (柔得中而上行) 柔 (the top trigram, the 

flexibility) attains balance and moves upward; (雖不當位) though not in power, (利用獄也) 

beneficial by applying justice (with jails). 

 

The Image, 象曰: Thunder and lightning -- biting. Kings of ancient used clear punishments to 

promulgate the law. 

The yao signs: 

• F9 – (屨校滅趾) Using foot cuff stopping the movement (lightest punishment), 無咎 no 

blame. 

The Image: "Using foot cuff" means stopping the movement. 

Note: The punishments start from the foot for lightest crime. The most severe crime 

gets punishment on the head. 

• 6two – (噬膚滅鼻) Cutting off the nose and tottooing the skin, 無咎. 

The Image: Cutting off the nose and tottooing the skin means justice prevailing. 

• 6three – (噬臘肉) Punishing a diehard, (遇毒) while he is not accepting (plea guilty), (小

吝) a little unease, 無咎 no blame. 

The Image: Not accepting the punishment means that the justice may not be truly just. 

• 9four – (噬乾姊) If found honor and sincerity in a case, (得金矢) find the gold arrow 

(truth), (利艱貞) beneficial to work hard to find out the truth, 吉 good. 

The Image: It is beneficial to work hard and be upright; one is not yet fully 

understanding the case. 

• 6five – (噬乾肉) If found honor and sincerity in a case, (得黃金) find the gold (honor), (

貞厲) be upright and diligent. 無咎 no blame. 

The Image: Upright and diligent, blameless -- this is finding what is appropriate. 

• T9 – (何校滅耳) Cutting off the ears is not appropriate. 

The Image: "Cutting off the ears" means the trial or the hearing is unjust. 

Note: The punishment for the most severe crime is on the head, but cutting off the ears 
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(being a very small punishment) is not proper for the crime, that is, the justice is not 

served. 

 

卦 德 (virtues of the hexagram):  嗑 , 明 罰 (disciplines) 

 

 

 

 

#22    

  

賁。亨, 小利有攸往。 

 

彖曰﹕“賁亨”，柔來而文剛，故“亨”。分，剛上而文柔，故“小利有攸往”。【剛 

柔交錯】，天文也；文明以止，人文也。觀乎天文，以察時變；觀乎人文，以化成 天下

。 

  

象曰﹕山下有火，賁；君子以明庶政，無敢折獄。 

 

 初九 賁其趾。舍車而徒。 

象曰﹕“舍車而徒”，義弗乘也。 

 

 六二 賁其須。 

象曰﹕“賁其須”，與上興也。 

 

 九三 賁如濡如。永貞吉。 

象曰﹕“永貞”之“吉”，終莫之陵也。 

 

 六四 賁如皤如，白馬翰如。匪寇婚媾。 

象曰﹕“六四”，當位疑也；“匪寇婚媾”，終無尤也。 

 

 六五 賁于丘園，束帛戔戔。吝，終吉。 
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象曰﹕“六五”之“吉”，有喜也。 

 

 上九 白賁。無咎。 

象曰﹕“白賁，無咎”，上得志也。 

 

Etymology: 賁 is 卉 (beautiful bouquet) over 貝 (treasure) = Adornment. 

 

English translation:  

賁, Adornment: 亨, (小利有攸往) beneficial doing in a small way. 

The kwa signs, 彖曰: 

“賁亨”，(柔來而文剛) 柔 (soft, the lower trigram, fire) comes to soften the 剛 (strong, the top 

trigram, the mountain). (故“亨”) thus great. 分 (dividing/distinguishing) ，(剛上而文柔) 剛 

(strong, the top trigram, the mountain) sits on top but acts soft. (故“小利有攸往”) thus, 

befinitical to move in small way.( 天文也) Heaven’s way;  (文明以止) followed by human 

culture,  (文明以止), (人文也) human’s way. (觀乎天文) Observe the adornment of heaven, (以

察時變) to see the changes of the times; (觀乎人文) observe the adornment of humanity, (以

化成 天下) to transform and complete the world. 

 

The Image, 象曰:  fire (lower trigram) below mountain (top trigram), adorning it.   君 子 

(honorable leaders) clarify governmental affairs without presumptuous adjudication. 

The yao signs: 

• F9 – (賁其趾) Adorn the feet; (舍車而徒) abandon the car and walk. 

The Image: Leave the car and walk -- it is time not to ride (rule). 

• 6two – (賁其須) Adorn the beard. 

The Image: Adorn the beard, rising with those who are higher. 

• 9three – (賁如濡如) Adorned, luxuriant, (永貞吉) perpetual uprightness. 

The Image: The good fortune of perpetual uprightness is that no one can ever slight you. 

• 6four – (賁如皤如) Adorned plainly, (白馬翰如) as a white horse runs swiftly. (匪寇婚

媾) Making enemies friends. 

The Image: This fourth yin-line, in its proper place, doubts. Making enemies partners, 

and ultimately bear no grudge. 
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• 6five – (賁于丘園) Adornment in the hills and groves. (束帛戔戔) The roll of silk is small. 

吝, stingy, not much good. 終吉 but the end is auspicious. 

The Image: What is auspicious about the fifth yin is that there is joy. 

• T9 – (白賁) adornment by simplicity, 無咎 no problem. 

The Image: Adornment by simplicity is impeccable. One (on top) is happy. 

 

卦 德 (virtues of the hexagram):  賁 (adornment), 文 明 (refined) 

 

 

 

 

#23     

 

剝。不利有攸往。 

 

彖曰﹕剝，剝也，柔變剛也。“不利有攸往”，小人長也。順而止之，觀象也。君子 尚消

息盈虛，天行也。 

 

象曰﹕山附于地，剝；上以厚下安宅。 

 

 初六 剝床以足。蔑貞凶。 

 象曰﹕“剝床以足”，以滅下也。 

 

六二 剝床以辨。蔑貞凶。 

象曰﹕“剝床以辨”，未有與也。 

 

 六三 剝之。無咎。 

象曰﹕“剝之，無咎”，失上下也。 

 

 六四 剝床以膚。凶。 

象曰﹕“剝床以膚”，切近災也。 
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 六五 貫魚，以宮人寵。無不利。 

象曰﹕“以宮人寵”，終無尤也。 

 

 上九 碩果不食。君子得輿，小人剝廬。 

象曰﹕“君子得輿”，民所載也；“小人剝廬”，終不可用也。 

 

Etymology: 剝 is a hand over 水 (water) +  (knife) = doing something with knife with/in 

water = Stripping. 

 

English translation:  

剝, Stripping: (不利有攸往) not beneficial to go anywhere. 

The kwa signs, 彖曰: 

剝，(剝也) is overthrowing. (柔變剛也) 柔 (The weak, the lower trigram, the earth) becomes 

剛 (the strong, top trigram, the mountain). 不利有攸往, (小人長也) because unrighteous 

people are increasing and in power. (順而止之) 順 (the top trigram) shows the sign of ‘stop’, (

觀象也) time for observing.  (君子 尚消息盈虛) 君 子 (honorable leaders) lay low (watch and 

wait out the process of waxing and waning, (天行也) which is the way of heaven. 

 

The image, 象曰: Mountains cleave to the earth, 剝. Building homes with thick foundation. 

The yao signs: 

• F6 – (剝床以足) Stripping the legs of a bed, (蔑貞) destroying uprightness, 凶 brings 

misfortune. 

The image: Stripping a bed of its legs is destroying the foundation. 

• 6two – (剝床以辨) Stripping a bed of its frame, 蔑貞凶. 

The image: Stripping a bed of its frame, there is nothing to work with. 

• 6three – (剝之) Stripping, 無咎 without consequence. 

The image: Stripping without consequence, being without top nor bottom (it does not 

matter anymore). 

• 6four – (剝床以膚) Stripping a bed to the person, 凶 brings misfortune (it has pushed 

too hard).  

The image: Stripping a bed to the person is getting very close to disaster. 
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• 6five – (貫魚) place fish together [as gifts], (以宮人寵) Showing favor to court ladies, (無

不利) there is all-around benefit. 

The image: Using the favor shown to court ladies, in the end there is no grudge. 

• T9 – (碩果不食) Not eating the beautiful (best) fruit [not taking credit], (君子得輿) 君子 

gets a vehicle [in power]. (小人剝廬) 小人 (the unrighteous person) is stripped of a 

house. 

The image: 君子 (righteous leader) gets a vehicle (in power), being supported by the 

people.  小人 is stripped of a house, not be employed after all. 

 

卦 德 (virtues of the hexagram): 剝 (stripping off), 尚 消 息 (ride out the storm) 

 

 

 

 

#24   

  

復。 復亨。出入無疾，朋來。無咎。反復其道，七日來復。利有攸往。 

 

彖曰﹕“復亨”，剛反動而以順行，是以“出入無疾，朋來無咎”。“反復其道，七日 來復”，

天行也。“利有 攸往”，剛長也。復，其見天地之心乎？ 

 

象曰﹕雷在地中，復；先王以至日閉關，商旅不行，後不省方。 

 

 初九 不遠復，無祗悔。元吉。 

 象曰﹕“不遠”之“復”，以修身也。 

 

六二 休復。吉。 

象曰﹕“休復”之“吉”，以下仁也。 

 

 六三 頻復。厲，無咎。 

象曰﹕“頻復”之“厲”，義“無咎”也。 

 

 六四 中行獨復。 
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象曰﹕“中行獨復”，以從道也。 

 

 六五 敦復。無悔。 

象曰﹕“敦復，無悔”，中以自考也。 

 

 上六 迷復。凶。有災眚﹕用行師，終有大敗; 以其國君凶, 至于十年不克征。 

象曰﹕“迷復”之“凶”，反君道也。  

 

Etymology: 復 is 彳 (walking) +    (chi) over 日 (Sun) over 夊 (pacing slowly) = Sun comes 

and goes = Repeat or regain. 

 

English translation:  

復, Regain: 復亨 Regain is great. (出入無疾) no ill for coming and going. (朋來。無咎) When a 

companion comes, no fault. (反復其道) Regaining back on the path, (七日來復) regaining in 

seven days, (利有攸往) beneficial to go places. 

The kwa signs, 彖曰: 

復亨，(剛反動而以順行) 剛 (strength, the lower trigram, the thunder) comes back (sits on 

bottom) and goes to 順 (the harmonious, the top trigram, the earth). (是以 “出入無疾) thus, 

no problem of coming or going, (朋來無咎) no problem when friends come. (反復其道，七日 

來復) Regaining back on the path, regaining in seven days, (天行也) the action of heaven 

[seven days a week]. (利有 攸往) beneficial to go places, (剛長也) strength (the lower trigram) 

is growing. 復，(其見天地之心乎？) is this not the way of seeing the way of heaven and 

earth? 

 

The image, 象曰: Thunder (the lower trigram) under the earth (top trigram) -- regain. On the 

winter solstice, the ancient kings shut the gates; the caravans did not travel; the ruler did not 

inspect the regions. 

The yao signs: 

• F9 – (不遠復) Regaining before going far, (無祗悔) no regret. (元吉) Very auspicious. 

The image: regaining before going far is the way of cultivating oneself (self-

introspection). 
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• 6two – (休復) relaxing regain, 吉 auspicious. 

The image: What is auspicious about relaxing regain comes being humble and 

benevolent (to subjects). 

• 6three – (頻復) Repeated regain, 厲 severity (too harsh).  無咎 no fault. 

The image: The diligence of repeated regain is faultless if right and just. 

• 6 four – (中行獨復) Being in the center, regaining alone. 

The image: Being in the center, regaining (introspection) alone, is done by following the 

path. 

• 6five – (敦復) regain in sincerity, 無悔 without regret. 

The image: Attentive regain without regret is balanced reflection on oneself. 

• T6 – (迷復) Straying regain, 凶 is unfortunate; (有災眚) there is trouble. (用行師) Use 

this for a military expedition, (終有大敗) will eventually be a great defeat. (以其國君凶) 

unfortunate even for the leader of the nation. (至于十年不克征) no victory even with 

ten years effort. 

The image: The misfortune of straying regain is because it is the wrong of the King. 

 

卦 德 (virtues of the hexagram):  復 (recovery), 往 (keep going) 

 

 

 

 

#25    

  

無妄。元亨, 利貞。其匪正，有眚。不利有攸往。 

 

彖曰﹕無妄，剛自外來，而為主于內，動而健，剛中而應，大亨以正，天之命也。 “其匪

正有眚，不利有 攸往”，無妄之往何之矣？天命不佑行矣哉！ 

 

象曰﹕天下雷行，物與無妄；先王以茂對時育萬物。 

 

 初九 無妄往。吉。 

 象曰﹕“無妄”之“往”，得志也。 

 

六二 不耕獲，不字甾, 余。則利有攸往。 
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象曰﹕“不耕獲”，未富也。 

 

 六三 無妄之災，或系之牛。行人之得，邑人之災。 

象曰﹕“行人”得牛，“邑人”災也。 

 

 九四 可貞。無咎。 

象曰﹕“可貞，無咎”，固有之也。 

 

 九五 無妄之疾。勿藥有喜。 

象曰﹕“無妄”之“藥”，不可試也。 

 

 上九 無妄行有眚? 無攸利。 

象曰﹕“無妄”之“行”，窮之災也。  

 

Etymology:  妄 is 亡 (annihilation) over 女 (woman) = impossible, nonsense, wrong.  

 

English translation:  

無妄, No Error: 元亨, 利貞very successful, beneficial secured. (其匪正) Denial of what is 

correct, (有眚) is mistaken, (不利有攸往) so it will not be beneficial to go anywhere. 

The kwa signs, 彖曰: 

無妄，(剛自外來) 剛 (the strength, the top trigram, the Heaven) comes from top. (而為主于內

) becomes the master of the inside. (動而健) Active and strong, (剛中而應) strength is 

balanced and responsive. (大亨以正) Great success for being righteous, (天之命也)  is the way 

of heaven. (其匪正有眚) Denial of what is correct is mistaken, (不利有 攸往) so it will not be 

beneficial to go anywhere. (無妄之往何之矣) Why “Without error” while nowhere to go? (天

命不佑行矣哉！) not blessed by the Heaven! 

 

The image, 象曰: Thunder (lower trigram) under Heaven (top trigram); things accompany with 

no error. Ancient kings promoted flourishing appropriate to the time and nurtured myriad 

beings. 

The yao signs: 
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• F9 – (無妄往) Going without error, 吉 good results. 

The image: Going without error, one attains one's aspiration. 

• 6two – (不耕獲) Not plowing while harvest (gaining without labor), (不字甾) not 

farming, (余) having saving, (則利有攸往) good to go somewhere (for a career). 

The image: not plowing while harvesting, cannot be truly rich. 

• 6three – (無妄之災) The misfortune of being no error – (或系之牛) as a run-away cow, (

行人之得) find by a traveler, the passing by, (邑人之災) the loss of the cow owner. 

The image: When a traveler finds the cow, it is a misfortune for the local people. 

• 9four – (可貞) being correct; (無咎) no problem. 

The image: One should be correct; then there is no error -- this is inherent. 

• 9five – (無妄之疾) When not truly ill, (勿藥有喜) do not use medicine -- there will be 

joy. 

The image: Medicine should not be tried when no true illness. 

• T9 – (無妄行有眚) Even if there is no error, action involves misfortune, (無攸利) won’t 

be good. 

The image:  without error while involves misfortune because good fortune is all gone. 

 

卦 德 (virtues of the hexagram):  無 妄 (no fault), 災 (natural calamity) 

 

 

 

 

#26     

 

大畜。利貞。不家食，吉。利涉大川。 

 

彖曰﹕大畜，剛健篤實，輝光日新。其德剛上而尚賢，能止健，大正也。“不家食， 吉”

，養賢也。“利涉 大川”，應乎天也。 

 

象曰﹕天在山中，大畜；君子以多識前言往行，以畜其德。 

 

 初九 有厲。利巳。 

 象曰﹕“有厲，利巳”，不犯災也。 
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九二 輿說 復。 

象曰﹕“輿說 復”，中無尤也。 

 

 九三 良馬逐。利艱貞。日閑輿衛。利有攸往。 

象曰﹕“利有攸往”，上合志也。 

 

 六四 童牛之牿。元吉。 

象曰﹕“六四”“元吉”，有喜也。 

 

 六五  賁之牙。吉。 

象曰﹕“六五”之“吉”，有慶也。 

 

 上九 何天之衢。亨。 

象曰﹕“何天之衢”，道大行也。 

 

Etymology: 畜 is 玄 (dark, secure) over 田 (grain field) = a secure place in the field (for animals) 

= connotes saving. 

大 畜 = great saving. 

 

English translation:  

大畜, Great Saving: 利貞, very good。(不家食) need not to eat at home. 吉, good. (利涉大川) 

good for travelling.  

The kwa signs, 彖曰: 

大畜，(剛健篤實) 剛 (the strength, the lower trigram, the Heaven) sits at the bottom (solid, 實

). (輝光日新) honesty shine, daily renewing their virtues. (其德剛上而尚賢) Strength rises and 

esteems the wise. (能止健) Ability to control power (大正也) of great rectitude.  (不家食， 吉) 

Not eating at home, 吉 good, (養賢也) having the wise for banquet. (利涉 大川) good to travel. 

(應乎天也) in accordance to heaven. 

 

The image, 象曰: Heaven (lower trigram) under mountain (top trigram) -- great saving.   君 子 

(honorable leaders) build up their virtues by abundant knowledge of past words and deeds. 

The yao signs: 
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• F9 – (有厲) There is danger; (利巳) help yourself. 

The image: There is danger; help yourself -- will not get into trouble. 

• 9two – (輿說復) The car has its axles removed [not making attach, as the other side has 

great saving]. 

The image: The car has its axles removed, but there is no resentment in the heart. 

• 9three – (良馬逐) A good horse gives chase. (利艱貞) beneficial to struggle for right. (日

閑輿衛) Daily practicing charioteering and defense, (利有攸往) beneficial when go 

(expedition) somewhere. 

The image: beneficial to have somewhere to go, for joining in the aims of those on top. 

• 6four – (童牛之牿) defending with the horn of a young ox [the attack is not very strong], 

元吉 very auspicious. 

The image: What is very auspicious about the fourth yin is that there is joy (playing). 

• 6five – (賁之牙) The tusks of a gelded boar, 吉 auspicious. 

The image: What is auspicious about the fifth yin is that there is celebration (with boar’s 

tusks). 

• T9 – (何天之衢) Carrying the way of heaven, 亨 great. 

The image: Carrying the way of heaven, the way of governance is carried out on a grand 

scale. 

 

卦 德 (virtues of the hexagram):  大 畜 (big accumulation), 畜 德 (build up virtues) 

 

   

 

 

#27    

  

頤。貞吉。觀頤，自求口實。 

 

彖曰﹕“頤，貞吉”，養正則吉也。“觀頤”，觀其所養也。“自求口實”，觀 其 自 養也。天

地養萬物，聖人養賢以及萬民。頤之時大矣哉。 

 

象曰﹕山下有雷，頤；君子有慎言語，節飲食。 
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 初九 舍爾靈龜，觀我朵頤。凶。 

 象曰﹕“觀我朵頤”，亦不足也。 

 

六二 顛頤，拂經于丘頤。征凶。 

象曰﹕“六二”“征凶”，行失類也。 

 

 六三 拂頤。貞凶。十年勿用。無攸利。 

象曰﹕“十年勿用”，道大悖也。 

 

 六四 顛頤。吉。虎視眈眈，其欲逐逐。無咎。 

象曰﹕“顛頤”之“吉”，上施光也。 

 

 六五 拂經。居貞吉，不可涉大川。 

象曰﹕“居貞”之“吉”，順以從上也。 

 

 上九 由頤。厲；吉。利涉大川。 

象曰﹕“由頤。厲；吉。”，大有慶也。 

 

Etymology: 頤  is  (filial piety) + 頁 (a man’s head) = Nourishing someone.  

 

English translation:  

頤. Nourishment: 貞吉 very good。(觀頤) Observe nourishment (自求口實) seek food by 

yourself. 

The kwa signs, 彖曰: 

“頤，貞吉”，(養正則吉也) Nourishment properly is good. “觀頤” ，(觀其所養也) observing 

what is nourished. “自求口實”，(觀 其 自 養也) Seeking food by yourself is observing your 

own nourishment. (天地養萬物) Heaven and earth nurture myriad beings, (聖人養賢以及萬民

) sages nurture the wise and the general population. (頤之時大矣哉) The time of nourishment 

(this hexagram) is great indeed. 
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The image, 象曰:  thunder (lower trigram) beneath the mountain (top trigram).   君 子 

(honorable leaders) are prudent in speech, moderate in consumption. 

The yao signs: 

• F9 – (舍爾靈龜) give up your sacred tortoise (觀我朵頤) watch me eating (that sacred 

tortoise),  凶 misfortune. 

The image: To watch me eating (your sacred thing) is not worthy of respect. 

• 6two – (顛頤) Perverting nourishment, (拂經于丘頤) pushes aside the custom and 

feeding on high ground, 征凶 very bad. 

The image: An expedition bodes ill from this second yin, because the action loses 

companionship. 

• 6three – (拂頤) Going against nourishment, 貞凶 inauspicious, (十年勿用) even if not 

act on this for yen years; (無攸利) nothing can be gained. 

The image: Do not act on this for ten years, for the way is greatly wrong. 

• 6four – (顛頤) Reverse nourishment, 吉 auspicious. (虎視眈眈) The tiger watches 

intently, (其欲逐逐) about to give chase (but no action). 無咎 No fault. 

The image: What is auspicious about reverse nourishment is luck by the one from the 

top. 

• 6five – (拂經) Pushing aside the constant/custom, (居貞吉) good to remain upright, (不

可涉大川) but do not travel (expedition). 

The image: What is good about remaining upright is following those on top docilely. 

• T9 – (由頤) Asking for nourishment, 厲 great difficulty, 吉 good, (利涉大川) good for 

travelling.  

The image: Asking for nourishment, it is good to be diligent. There will be great 

celebration. 

 

卦 德 (virtues of the hexagram):  頤 (nourishment), 慎 言 語 (no bad mouth) 

 

 

 

#28    

  

大 過。 大過棟橈。利有攸往，亨。 
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彖曰﹕大過，大者過也。“棟橈”，本末弱也。剛過而中，巽而說行。“利有攸往” 乃 “亨”。

大過之時大矣哉。 

 

象曰﹕澤滅木，大過；君子以獨立不懼，遁世無悶。 

 

 初六 藉用白茅。無咎。 

 象曰﹕“藉用白茅”，柔在下也。 

 

九二 枯楊生 弟，老夫得其女妻。無不利。 

象曰﹕“老夫”“女妻”，過以相與也。 

 

 九三 棟橈。凶。 

象曰﹕“棟橈”之“凶”，不可以有輔也。 

 

 九四 棟隆。吉。有它。吝。 

象曰﹕“棟隆”之“吉”，不橈乎下也。 

 

 九五 枯楊生華，老婦得其士夫。無咎無譽。 

象曰﹕“枯楊生華”，何可久也；“老婦”“士夫”，亦可丑也。 

 

 上六 過涉滅頂。凶，無咎。 

象曰﹕“過涉”之“凶”，不可咎也。 

 

Etymology:  過 is 咼 (striping meat form bone with mouth) over 辶 (travelling) = go after 

someone with extreme manner = extreme, wrong.  

大過 = great extreme 

 

English translation:  

大過, Great extreme: (大過棟橈) the ridgepole bends. (利有攸往) beneficial to go away, 亨 

will succeed. 

The kwa signs, 彖曰: 

大過，(大者過也) means great overboard. (棟橈) "The ridgepole bends" (本末弱也) means 
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that root and branch are weak. (剛過而中) Over but with strength can be yet balanced; (巽而

說行) 巽 (the lower trigram) is docile) and  說 (the top trigram, joyfully) acts. (“利有攸往” 乃 “

亨”)It is beneficial to have somewhere to go, for you will then succeed. (大過之時大矣哉) The 

greatly going over is great indeed. 

 

The image, 象曰: lake destroys wood -- the great extreme (like a deluge). (君子以獨立不懼) 君

子 (righteous people) stands alone without fear, (遁世無悶) away from society without distress 

(happy be a hermit). 

The yao signs: 

• F6 – (藉用白茅) spreading a mat of white reeds, 無咎 no blame. 

The image: Spreading a mat of white reeds means flexibility (the lower trigram, the 

wind) in a low position. 

• 9two – (枯楊生弟) A withered willow produces sprouts, (老夫得其女妻) an old man 

gets a young girl for wife; (無不利) all good. 

The image: An old man getting a girl for wife has her for companion in spite of being 

older (too over). 

• 9three – (棟橈) The ridgepole bending, 凶 bad. 

The image: The foreboding of the ridgepole bending, no way to help. 

• 9four – (棟隆) The ridgepole is raised. 吉 good.  (有它) there is other (as competition), 

吝 not very good. 

The image: What is auspicious about the ridgepole being raised is that it does not bend 

down. 

• 9five – (枯楊生華) A withered willow bears flowers, (老婦得其士夫) an old woman gets 

a young man for husband. (無咎無譽) No blame, no praise. 

The image: When a withered willow bears flowers, how can they last? An old woman 

getting a young man for a husband can also be embarrassing. 

• T6 – (過涉滅頂) Wading and sink (going too far), 凶 very bad. 無咎 no blame. 

The image: The misfortune of going too far cannot be blamed. 

 

卦 德 (virtues of the hexagram):  大 過 (big excess), 遁 (avoid the extreme) 
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#29    

  

坎。  習坎。有孚, 維心，亨。行有尚。 

 

彖曰﹕習坎，重險也。水流而不盈。行險而不失其信。“維心，亨”，乃以剛中也。 行有

尚，往有功也。天 險，不可升也；地險，山川丘陵也。王公設險，以守其國。 險之時用

大矣哉。 

 

象曰﹕水 存至，習坎；君子以常德行，習教事。 

 

 初六 習坎，入于坎  。凶。 

 象曰﹕“習坎”入坎，失道“凶”也。 

 

九二 坎有險。求小得。 

象曰﹕“求小得”，未出中也。 

 

 六三 來之坎，坎險且枕，入于坎  。勿用。 

象曰﹕“來之坎坎”，終無功也。 

 

 六四 樽酒簋貳，用缶, 納約自牖。終無咎。 

象曰﹕“樽酒簋貳”，剛柔際也。 

 

 九五 坎不盈，祗既平。無咎。 

象曰﹕“坎不盈”，中未大也。 

 

 上六 系用徽 墨，真于叢棘，三歲不得。凶。 

象曰﹕“上六”失道，凶“三歲”也。   

 

Etymology: 坎 is 土 (earth) + 欠 (second wind of chi) = a barrier, requiring the 2nd wind to 

overcome it.  However, this hexagram is designated as 水 (water). 
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English translation:  

坎, Barrier: (習坎) very dangerous situation or places (有孚) good outcome with sincereity, (維

心) all is about your mentality, 亨 good, the mind gets through and (行有尚) actions must be 

guided. 

The kwa signs, 彖曰: 

習坎，(重險也) dangerous situation. (水流而不盈) water continuously flows but cannot fill it. (

行險而不失其信) moving in dangerous situation but without losing faith. 維心，亨 (乃以剛中

也) as the strength is in balance; 行有尚，(往有功也) with guides, proceeds to success. (天 險) 

the danger of the sky，(不可升也) cannot be overcome (not reachabale). (地險) the danger of 

the earth，(山川丘陵也) its mountains, rivers, and hills. (王公設險) Rulers set up barrier, (以

守其國) to preserve their countries. (險之時用大矣哉) timely use of barrier is great indeed. 

 

The image, 象曰: Water comes repeatedly -- 習坎. 君子 (righteous people) practicing and 

teaching with constant virtuous actions. 

The yao signs: 

• F6 -- 習坎, (入于坎) going into a barrier, 凶 leads to misfortune. 

The image: Going from danger into danger is the misfortune of losing the way. 

• 9two – (坎有險) this barrier is dangerous, (求小得) one seeks a small gain (not too 

greedy) . 

The image: Seeking a small gain, one has not yet enter into the big hole. 

• 6three – (來之坎) Coming and going, pitfall upon pitfall, (坎險且枕) dangerous and not 

removable (as a pillow), (入于坎) gone into a barrier (such as a pit) – (勿用) don’t do it. 

The image: Coming and going, pitfall upon pitfall, in the end there is no 

accomplishment. 

• 6four – (樽酒簋貳) A jug of wine, with a ceremonial vessel of grain alongside. (用缶) 

Use a plain cup; (納約自牖) having a self control (as a window with finite size, borders) (

終無咎) In the end, no fault. 

The image: A jug of wine with a ceremonial vessel of grain alongside stands for the 

border of strength and flexibility. 

• 9five – (坎不盈) pit is not yet filled, (祗既平) but pass it safely. 無咎 No blame. 

The image; "The pit is not filled" means the strength is not yet great. 

• T6 – (系用徽 墨) Bound with rope, (真于叢棘) put in a thorny bush, (三歲不得) still 

cannot get it in three years -- 凶 misfortune. 
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The image: The top yin loses the way, unfortunate for three years (take 3 years to 

overcome). 

 

卦 德 (virtues of the hexagram):  坎 (hurdle), 維 心 (will power) 

 

 

 

 

#30   

  

離。利貞，亨。畜牝牛，吉。 

 

彖曰﹕離，麗也。日月麗乎天，百谷草木麗乎土，重明以麗乎正，乃化成天下。柔麗 乎

中正，故 “亨”，是以“畜牝牛，吉”也。 

 

象曰﹕明兩作，離；大人以繼明照于四方。 

 

 初九 履錯然，敬之。無咎。 

 象曰﹕“履錯”之“敬”，以闢咎也。 

 

六二 黃離。元吉。 

象曰﹕“黃離，元吉”，得中道也。 

 

 九三 日昃之離，不鼓缶而歌，則大耋之嗟。凶。 

象曰﹕“日昃之離”，何可久也。 

 

 九四 突如其來如，焚如，死如，棄如。 

象曰﹕“突如其來如”，無所容也。 

 

 六五 出涕沱若，戚嗟若。吉。 

象曰﹕“六五”之“吉”，離王公也。 
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 上九 王用出征，有嘉折首，獲匪其丑。無咎。 

象曰﹕“王用出征”，以正邦也。  

 

Etymology: 離 is   (head of birds) over 禸 (running marks with animals/birds feet) + 隹 

(short wing birds) = birds are running = getting away = connotes as beautiful.  However, this 
hexagram is designated as Fire. 

 

English translation:  

離, Fire/beauty: 利貞，亨 good and successful. (畜牝牛) raising cow (not ox), 吉 good. 

The kwa signs, 彖曰: 

離，(麗也) beautiful. (日月麗乎天) Sun and Moon are beautiful in the sky. (百谷草木麗乎土) 

valleys, woods and grasses are beauties of earth. (重明以麗乎正) two fires (top and bottom 

trigrams are both fire) which beautifies is the right way. (乃化成天下) thus, transforms and 

perfects the world. (柔麗 乎中正) the soft beauty is the Heaven’s way. (故 “亨”), thus 亨, great. 

(是以 “畜牝牛”), thus, raising the cow (not ox) is 吉 good. 

 

The image, 象曰: doubled fire is 離. Great people illuminate the four quarters with continuing 

illumination. 

The yao signs: 

• F9 – (履錯然) The steps are awry (out of order). (敬之) Be heedful (無咎) no fault. 

The image: Be heedful when the steps are awry, to avoid fault. 

• 6two – (黃離) Yellow fire (元吉) very auspicious. 

The image: Yellow fire is very auspicious, attaining the middle way. 

• 9three – (日昃之離) the beauty of the Sunset, (不鼓缶而歌) if you do not drum on a jug 

and sing, (則大耋之嗟) you must be very old. 凶, very bad. 

The image: The beauty of the Sunset cannot last long. 

• 9four – (突如其來如) Coming forth abruptly, (焚如) as burning, (死如) as dying, (棄如) 

as abandoned. 

The image: Coming forth abruptly, there is no accommodation. 

• 6five – (出涕沱若) weeping as waterfall, (戚嗟若) as lamenting, 吉 good.  

The image: The good fortune of the fifth yin is cleaving to rulers. 
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• T9 – (王用出征) The king goes on an expedition, (有嘉折首)has good luck, and 

overcomes the enemy leader, taking captives, (獲匪其丑) not because they are 

repugnant. 無咎 No fault. 

The image: The king goes on an expedition to bring correct order to the country. 

 

卦 德 (virtues of the hexagram):  離 (beauty), 照 四 方 (all encompass) 

 

 

 

#31     

 

咸。  咸亨。利貞。取女吉。 

 

彖曰﹕咸，感也。柔上而剛下，二氣感應以相與，止而說，男下女，是以“亨。利貞。 取

女吉”也。天地感而萬物化生，聖人感人心而天下和平。觀其所感，而天地萬物 之情可見

矣。 

 

象曰﹕山上有澤，咸；君子以虛受人。 

 

 初六 咸其拇。 

 象曰﹕“咸其拇”，志在外也。 

 

六二 咸其腓。凶; 居吉。 

 象曰﹕雖“凶”，“居吉”，順不害也。 

 

九三 咸其股，執其隨。往吝。 

 象曰﹕“咸其股”，亦不處也；志在“隨”人，所“執”下也。 

 

九四 貞吉，悔亡。憧憧往來，朋從爾思。 

 象曰﹕“貞吉，悔亡”，未感害也；“憧憧往來”，未光大也。 

 

九五 咸其 每。無悔。 
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 象曰﹕“咸其 每”，志末也。 

 

上六 咸其輔頰舌。 

象曰﹕“咸其輔頰舌”，滕口說也。 

 

Etymology: 咸 is 厂 (living place) with 戈 (spear) over 一 (one, meaning unanimous) over 口 

(mouth, meaning a person) = unanimous.  

 

English translation:  

咸, Unanimous: 咸亨。利貞. (取女吉) Marry a lady is auspicious. 

The kwa signs, 彖曰: 

咸，(感也) resonance and connection; (柔上而剛下) 柔 (soft, the top trigram, the lake) 剛 (the 

strength and firm, the bottom trigram, the mountain). (二氣感應以相與) these two energies 

(lake and mountain) resonant together. (止而說) reaches the joy.   (男下女) as woman is on top 

of man. (是以 “亨”) therefore 亨 great. 利貞. (取女吉也) thus auspicious to get a woman. (天

地感而萬物化生) When heaven and earth sense each other, myriad beings are born; (聖人感

人心而天下和平) sages sense people's minds, and the world is at peace. (觀其所感) Observe 

what is sensed, (而天地萬物 之情可見矣) and the feelings of heaven, earth, and myriad beings 

can be seen. 

 

The image, 象曰: There is a lake atop a mountain -- unanimous. Righteous people accept others 

with humble. 

The yao signs: 

• F6 – (咸其拇) resonance with the big toe. 

The image: Unanimous with the big toe means the desire of going away. 

• 6two – (咸其腓) Unanimous with the calf (between the knee and ankle), 凶 bodes ill. To 

stay put bodes well. 

The image: To stay put despite foreboding leads to good results, because obedience 

does no harm. 

• 9three – (咸其股) Unanimous with the thighs, (執其隨) following others, 往吝 going will 

not bring anything of value. 
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The image: Unanimous in the thighs is also not staying put; the aim is in following 

others; the ambition is low. 

• 9four -- 貞吉 good fortune, (悔亡) no regret, (憧憧往來) Coming and going ceaselessly, 

(朋從爾思) companions follow your thoughts. 

The image: Correctness brings good fortune, and regret disappears; one has not yet 

sensed danger. Coming and going ceaselessly, one is not yet great. 

• 9five – (咸其 每) Unanimous in the flesh of the back, 無悔 no regret. 

The image: Unanimous in the flesh of the back, the ambition is low. 

• T6 – (咸其輔頰舌) Unanimous in the jaws and tongue. 

The image: Unanimous in the jaws and tongue is speaking a lot. 

 

卦 德 (virtues of the hexagram):  咸 (consensus), 感 (feeling, interacting) 

 

 

 

#32    

  

恆。  恆亨。無咎, 利貞。利有攸往。 

 

彖曰﹕恆，久也。剛上而柔下，雷風相與，巽而動，剛柔皆應，恆。“恆亨，無咎， 利貞

”，久于其道也，天地之道恆久而不已也。“利有攸往”，終則有始也。日月 得天而能久照

，四時變化而能久成，聖人久于其道而天下化成。觀其所恆，而 天地萬物之情可見矣。 

  

象曰﹕雷風，恆；君子以立不易方。 

 

 初六 浚恆。貞凶, 無攸利。 

 象曰﹕“浚恆”之凶，始求深也。 

 

九二 悔亡。 

 象曰﹕“九二悔亡”，能久中也。 

 

九三 不恆其德，或承之羞。貞吝。 
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 象曰﹕“不恆其德”，無所容也。 

 

九四 田無禽。 

 象曰﹕久非其位，安得“禽”也。 

 

六五 恆其德。貞婦人吉，夫子凶。 

 象曰﹕“婦人”貞“吉”，從一而終也；“夫子”制義，從婦“凶”也。 

 

上六 振恆。凶。 

象曰﹕“振恆”在上，大無功也。    

 

Etymology: 恆 is  (heart) + 亙 (continuity) = perpetuate = eternal. 

 

English translation:  

恆, Perpetuate: 恆亨 Perpetuate great。無咎 without fault, 利貞 beneficial insofar as it is 

correct. (利有攸往) beneficial to have a place to go. 

The kwa signs, 彖曰:  

恆，(久也) enduring. (剛上而柔下) 剛 (Firmness, the top trigram, the thunder) on top, 柔 (the 

flexibility, the bottom trigram, the wind) sits below. (雷風相與) Thunder and wind pair up, (巽

而動) moving along harmoniously; (剛柔皆應) the firm and the soft correspond constantly. 恆

。“恆亨，無咎, 利貞 Perpetuate comes through without fault, beneficial insofar as it is 

correct, (久于其道也) enduring on its way. (天地之道恆久而不已也) The way of heaven and 

earth is constant and enduring, never ending. (利有攸往) beneficial to have a place to go, (終則

有始也) the end always has a beginning. (日月 得天而能久照) Sun and Moon shine forever in 

the sky; (四時變化而能久成) four seasons change yet can go on forever. (聖人久于其道而天

下化成) Sages in charge (in governance) long, and the world develops. (觀其所恆) Observe 

what is perpetuating, (而 天地萬物之情可見矣) and the laws of heaven, earth, and all beings 

can be seen. 

 

The image, 象曰: Thunder and wind, 恆 perpetuate; 君子 (righteous people) stand at the place 

of non-change. 
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The yao signs: 

• F6 – (浚恆) in deep (too ambitious) perpetuate, 貞凶 fidelity brings misfortune; (無攸利

) no gain. 

The image: The misfortune of deep perpetuate is from seeking depth to start with. 

• 9two – (悔亡) Regret no more. 

The image: this second yang-line: regret disappears, as one can remain balanced. 

• 9three – (不恆其德) Not being persistent in virtue, (或承之羞) may be taken as a 

disgrace. 貞吝 Even if one is right, one is humiliated. 

The image: Not being constant in virtue, there is no accommodation/appreciation. 

• 9four – (田無禽) No birds/animals in the fields. 

The image: Persist on the wrong. How can one catch game? 

• 6five – (恆其德) The virtue of fidelity in perpetuation, (貞婦人吉) bodes well for a 

woman, (夫子凶) bodes ill for a man. 

The image: What bodes well in fidelity for a woman is consistency from start to finish (as 

an one man woman). For a man doing his duty, to follow a woman's way bodes ill. 

• T6 – (振恆) Perpetuate in excitement, 凶 bodes ill. 

The image: Persistent excitement in those on top is utterly unsuccessful. 

 

卦 德 (virtues of the hexagram):  恆 (persistence), 不 易 (not changing) 

 

 

 

#33    

  

遁。 遁亨。小利貞。 

 

彖曰﹕ “遁亨”，遁而亨也。剛當位而應，與時行也。“小利貞”，浸而長也。 遁之時義大

矣哉。 

 

象曰﹕天下有山，遁；君子以遠小人，不惡而嚴。 

 

 初六 遁尾。厲，勿用有攸往。 

 象曰﹕“遁尾”之“厲”，不往何災也。 
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六二 執之用黃牛之革。莫之勝說。 

 象曰﹕“執用黃牛”，固志也。 

 

九三 系遁，有疾。厲。畜臣妾。吉。 

 象曰﹕“系遁”之“厲”，有疾憊也；“畜臣妾，吉”，不可大事也。 

 

九四 好遁。君子吉，小人否。 

 象曰﹕“君子”“好遁”，“小人否”也。 

 

九五 嘉遁。貞吉。 

 象曰﹕“嘉遁，貞吉”，以正志也。 

 

上九 肥遁。無不利。 

象曰﹕“肥遁，無不利”，無所疑也。 

 

Etymology: 遁 is 盾 (shield) over 辶 (travelling) = disappear.   

 

English translation:  

遁, Disappear: 遁, 亨 great。(小利貞) benefit is yet small. 

The kwa signs, 彖曰: 

遁亨，(遁而亨也) by disappearing (withdrow) you get through successfully. (剛當位而應) 剛 

(Strength, the top trigram, the Heaven) is in its proper place and is responsive (with follower), (

與時行也) acting in accord with the time. 小利貞 Small benefit if correct, (浸而長也) it 

gradually grows and long lasting. (遁之時義大矣哉) The meaning of the disappear is great 

indeed. 

 

The image, 象曰: mountains (lower trigram) under heaven (top trigram), which is inaccessible. 

君子 (righteous people) keep a distance from 小人 (the unrighteous people), being strict 

without doing bad things. 

The yao signs:  
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• F6 – (遁尾) Disappearing too late (as a tail), 厲 dangerous. (勿用有攸往) Do not go 

anywhere with this. 

The image: With the danger of disappearing (escaping) too late, no better place can go 

now. 

• 6two – (執之用黃牛之革) Fasten this with the hide of a yellow ox; (莫之勝說) no one 

can loosen it. 

The image: fastening with the hide of a yellow ox means making the will firm. 

• 9three – (系遁) Entangled in disappear, (有疾) there is affliction, 厲 danger, (畜臣妾) 

keeping servants and concubines, 吉 leads to good results. 

The image: The danger of entanglement (as with a big family) in disappear (escape) is 

that there is affliction and exhaustion. Keeping some servants and concubines is good 

but not suitable for great works. 

• 9four – (好遁) 君子 (Righteous people) who disappear in the right way, 吉 fortunate; 小

人 (unrighteous people) 否 not good. 

The image: Righteous people disappear well; unrighteous people do not. 

• 9five – (嘉遁) Disappear righteously, 貞吉 correct and auspicious. 

The image: Disappear righteously (such as resign for uphold the principle), correct and 

auspicious, is so because of right aspiration. 

• T9 – (肥遁) Disappear while without difficulty (political or financial problems), 無不利 

beneficial always. 

The image: Disappear without difficulty is beneficial always, as there is no suspicion. 

 

卦 德 (virtues of the hexagram):  遁 (disappear), 遠 小 人 (away from non-moral) 

 

 

 

 

#34    

  

大壯。利貞。 

 

彖曰﹕大壯，大者壯也。剛以動，故壯。“大壯，利貞”，大者正也，正大，而天地之 情

可見矣。 

 



 

178 
 

象曰﹕雷在天上，大壯；君子以非禮弗履。 

 

 初九 壯于趾。征凶。有孚。 

 象曰﹕“壯于趾”，其“孚”窮也。 

 

九二 貞吉。 

 象曰﹕“九二貞吉”，以中也。 

 

九三 小人用壯，君子用罔。貞厲。羝羊觸藩，羸其角。 

 象曰﹕“小人用壯”，“君子”罔也。 

 

九四 貞吉，悔亡。藩決不羸，壯于大輿之 復。 

 象曰﹕“藩決不羸”，尚往也。 

 

六五 喪羊于易。無悔。 

 象曰﹕“喪羊于易”，位不當也。 

 

上六 羝羊觸藩，不能退，不能遂。無攸利; 艱則吉。 

象曰﹕“不能退，不能遂”，不詳也；“艱則吉”，咎不長也。 

 

Etymology: 壯 is 爿 (half wood, as the wall, made of processed wood) + 士 (learned man) = a 

man with defense =  strong.  

 

English translation:  

大壯, Strong (power): 利貞 beneficial if correct. 

The kwa signs, 彖曰: 

大壯，(大者壯也) means that the great are powerful. (剛以動) 剛 (firm and powerful, the top 

trigram, the thunder) is moving and active, 故壯 therefore strong (powerful). 大壯，利貞"The 

strong is beneficial if correct" means (大者正也) the great is upright. (正大) being correct 

greatness, (而天地之 情可見矣) the laws of heaven and earth can be seen. 
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The image, 象曰: Thunder (the top trigram) is up in the sky (the bottom trigram, the Heaven), is 

大壯the great power. (君子以非禮弗履) 君子 (righteous people) do not do what is improper. 

The yao signs: 

• F9 – (壯于趾) With power in the feet, (征凶) an expedition bodes ill, 有孚 having 

certainty. 

The image: With power in the feet, that certainty comes to an impasse. 

• 9two – (貞吉) Correctness is auspicious. 

The image: For the second yang, correctness is auspicious because of balance. 

• 9three – (小人用壯) 小人 (unrighteous people) use power: (君子用罔) 君子 (superior 

people) ignores, 貞厲 chaste in danger. (羝羊觸藩) When a ram butts a fence, (羸其角) 

its horns get stuck. 

The image: Unrighteous people use power; superior people will not. 

• 9four – (貞吉) Being correct, 悔亡 leads to no regret. (藩決不羸) Fences opened, one 

does not get exhausted. (壯于大輿之 復) a big vehicle goes over with power. 

The image: Fences opened, one does not get exhausted -- it is okay to go. 

• 6five – (喪羊于易) Losing the ram at good time, 無悔 no regret. 

The image: Losing the ram at easy time, something must not be done right. 

• T6 – (羝羊觸藩) the ram butting the fence, (不能退) cannot retreat, (不能遂) cannot go 

ahead. (無攸利) no benefit. (艱則吉) Work hard and there will be good results. 

The image: Inability to retreat or go ahead is due to carelessness. Work hard and there 

will be good results, because the problem will not last forever. 

 

卦 德 (virtues of the hexagram):  大 壯 (strong), 正 禮 (following the rule)   

 

 

 

#35     

 

晉。康侯用錫馬蕃庶，晝日三接。 

 

彖曰﹕ 晉，進也。明出地上，順而麗乎大明，柔進而上行，是以“康侯”用“錫馬蕃 庶，

晝日三接”也。 
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象曰﹕明出地上，晉；君子以自昭明德。 

 

 初六 晉如摧如。貞吉。罔孚裕。無咎。 

 象曰﹕“晉如摧如”，獨行正也；“裕，無咎”，未受命也。 

 

六二 晉如愁如。貞吉。受茲介福，于其王母。 

 象曰﹕“受茲介福”，以中正也。 

 

六三 眾允。悔亡。 

 象曰﹕“眾允”之志，上行也。 

 

九四 晉如鼠 鼠。貞厲。 

 象曰﹕“鼠 鼠，貞厲”，位不當也。 

 

六五 悔亡，失得勿恤。往吉，無不利。 

 象曰﹕“失得勿恤”，往有慶也。 

 

上九 晉其角，維用伐邑。厲; 吉; 無咎; 貞吝。 

象曰﹕“維用伐邑”，道未光也。    

 

Etymology: 晉 is 一 (heaven’s energy) over two 厶 (great ability) over 一 (earth energy) over 日 

(Sun) = something great moving between heaven and earth, like Sun = advancing. 

 

English translation:  

晉, Advancing: (康侯用錫馬蕃庶) Advancing, a securely established lord is presented with 

horses in abundance, (晝日三接) grants audience (diplomats) three times a day. 

The kwa signs, 彖曰: 

晉, (進也) advancing, moving ahead. (明出地上) 明 (enlightenment, fire, the top trigram) sits 

above 地 (earth, the bottom trigram). (順而麗乎大明) 順 (following, the virtue of earth 

trigram) Making the lowly self known, the virtue of following enhances the beauty (fire trigram) 

to reach great enlightenment. (柔進而上行) the soft (fire) is thus moves upward. (是以“康侯”

用“錫馬蕃 庶) therefore, a securely established lord is presented with horses (by others) in 
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abundance and grants audience three times a day. 

 

The image, 象曰: Light (top trigram) emerges over the ground (lower trigram), is 晉 advancing. 

君子 (righteous people) illumine the quality of enlightenment with their own actions (role 

model). 

The yao signs: 

• F6 – (晉如摧如) 晉 (advancing) is impeded, (貞吉) bodes well if correct. (罔孚裕) If 

there is no trust, no assignment (responsibility), 無咎 no blame. 

The image: Advancing, impeded, one carries out what is right alone. Being easygoing, 

without blame, not yet being given a responsibility. 

• 6two – (晉如愁如) Advancing in grieving, 貞吉 good if correct. (受茲介福) One receives 

this great blessing (于其王母) from one's grandmother. 

The image: One receives this great blessing because of balance and rectitude. 

• 6three – (眾允) approved by the public; 悔亡 regret vanishes. 

The image: The public approves; ready to progress upward. 

• 9four – (晉如鼠 鼠) Advancing like a mouse (an animal moves in dark), 貞厲 dangerous. 

The image: Advancing like a mouse is dangerous even if determined, because the way is 

not appropriate. 

• 6five – (悔亡) Regret vanishes. (失得勿恤) Do not worry about loss of gains. (往吉) 

moving ahead leads to good results, (無不利) beneficial all around. 

The image: Do not worry about loss of gains. If you go ahead, there will be joy. 

• T9 – (晉其角) Advancing the horns (gain very small); (維用伐邑) requires conquering 

others’ domain. 厲 Hard work leads to 吉 good results, 無咎 without blame; 貞吝 but 

gains very little. 

The image: This requires conquering others’ domain, because the way (good 

governance) is not yet developed. [note: with good governance, the people of other 

countries will come without using the military force.] 

 

卦 德 (virtues of the hexagram):  晉 (advancing), 自 明 德 (expressing oneself) 

 

 

 

 



 

182 
 

#36    

  

明夷。利艱貞。 

 

彖曰﹕明入地中，明夷。內文明而外柔順，以蒙大難，文王以之。“利艱貞”，晦其 明也

，內難而能正其志，箕子以之。 

 

象曰﹕明入地中，明夷；君子以蒞眾，用晦而明。 

 

 初九 明夷于飛，垂其【左】翼。君子于行，三日不食。有攸往，主人有言。 

（高亨《周易大傳今注》﹕“漢帛書《周易》有左字。”李鏡池《周易通義》﹕“爻辭前四

句是一首歌。”依此亦應有“左”字。） 

 象曰﹕“君子于行”，義“不食”也。 

 

六二 明夷，夷于左股，用拯馬壯。吉。 

 象曰﹕“六二”之“吉”，順以則也。 

 

九三 明夷于南狩，得其大首。不可疾貞。 

 象曰﹕“南狩”之志，乃大得也。 

 

六四 入于左腹，獲明夷之心于出門庭。 

 象曰﹕“入于左腹”，獲心意也。 

 

六五 箕子之明夷。利貞。 

 象曰﹕“箕子”之“貞”，明不可息也。 

 

上六 不明, 晦。初登于天，後入于地。 

象曰﹕“初登于天”，照四國也；“後入于地”，失則也。 

 

Etymology: 夷 is 一 (one) over 弓 (bow) overlapped with 人 (man) = one man carries bow (not 

wearing civilized dresses) = barbarian. 明 = enlightening or understanding 
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明夷 = knowing the difficulty 

 

English translation:  

明夷, Knowing the difficulty: (利艱貞) beneficial to be upright in difficulty. 

The kwa signs, 彖曰: 

(明入地中) 明 (enlightenment, fire, the low trigram) enters into 地 (earth, the top trigram) is 明

夷. (內文明而外柔順) Inwardly civilized, outwardly pliable, (以蒙大難) one thus ready to 

endure the suffering of great difficulties. (文王以之) this is what happened to King Wen (文王). 

(“利艱貞” ，晦其 明也) 利艱貞 is a atate of obscuring the enlightened. (內難而能正其志) Be 

able to make your aims upright despite internal difficulties, (箕子以之) this is what happened 

to 箕子 (an ancient sage). 

 

The image, 象曰: lights (lower trigram) enters into the earth (top trigram); [the state of 

obtrustion]. 君 子 (honorable leaders) uses this obtrusive time to enlighten the public. 

The yao signs: 

• F9 – (明夷于飛) When enlightened concealed in flight, (垂其【左】翼) letting the wings 

droop, (君子于行) superior people on a journey, (三日不食) not eating for three days, (

有攸往) have a place to go. (主人有言) The master (the enlightened) has something to 

say. 

The image: When superior people are on a journey (for a great propose), they have no 

time to eat. 

• 6two -- 明夷，(夷于左股) the left leg is obtruded, (用拯馬壯) rescue with a strong 

horse, 吉 lucky if the horse is strong. 

The image: The luck of the second yin is by following the way of obedience. 

• 9three – (明夷于南狩) expedition to the South to enlighten them, (得其大首) catching 

the big chief, (不可疾貞) do not annex it too fast. 

The image: The aim of expedition to South is a big task. 

• 6four – (入于左腹) Entering the left belly, (獲明夷之心于出門庭) finding (the intention 

of) the heart of enlightened in concealment (king Wan) as (easy as) going out of the 

house. 

The image: Entering the left belly is finding the heart's intent. 



 

184 
 

• 6five – (箕子之明夷) The concealment of enlightened of 箕子 (an ancient sage), 利貞 

beneficial if upright.       The image: the lights of 箕子 can never be put out. 

• T6 – (不明) In the darkness of ignorance, 晦 (darkness), (初登于天) first ascending to 

heaven, (後入于地) later going underground. 

The image: First ascending to heaven is lighting up the nations; later going underground 

is losing guidance [good governance early, going corrupted later]. 

 

卦 德 (virtues of the hexagram):  明 夷 (enlightenment), 晦 明 (reveal) 

 

 

 

 

#37    

  

 家人。利女貞。 

 

彖曰﹕家人，女正位乎內，男正位乎外。男女正，天地之大義也。家人有嚴君焉，父 母

之謂也。父父，子子，兄兄，弟弟，夫夫，婦婦，而家道正。正家，而天下定矣。 

 

象曰﹕風自火出，家人；君子以言有物而行有恆。 

 

 初九 閑有家。悔亡。 

 象曰﹕“閑有家”，志未變也。 

 

六二 無攸遂，在中饋。貞吉。 

 象曰﹕“六二”之“吉”，順以巽也。 

 

九三 家人 高 高。悔; 厲; 吉。婦子嘻嘻。終吝。 

 象曰﹕“家人 高 高”，未失也；“婦子嘻嘻”，失家節也。 

 

六四 富家。大吉。 

 象曰﹕“富家，大吉”，順在位也。 
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九五 王假有家，勿恤。吉。 

 象曰﹕“王假有家”，交相愛也。 

 

上九 有孚, 威如。終吉。 

象曰﹕“威如”之“吉”，反身之謂也。 

 

Etymology: 家 is  (house) over 豕 (pig) = home for the ancient who had pig in the lower 

part of the house = home.  

家人 = family.  

 

English translation:  

家人, Family: 利女貞 beneficial for the women to be chaste. 

 

The kwa signs, 彖曰: 

家人，(女正位乎內) the woman's proper position is at home, (男正位乎外) the man's proper 

place is outside. (天地之大義也) these are the way of universe. (家人有嚴君焉) 家人 has a 

honorable King, (父 母之謂也) which connotes the father and mother. (父父) father be a 

father. (子子) kids be kids, (兄兄) elder be as elder, (夫夫) husband be as husband, (婦婦) wife 

be as wife. (而家道正) then the conduct of the household is correct. (正家) Make the home 

correct, (而天下定矣) then the country will be stable. 

 

The image, 象曰: Wind (top trigram) emerges from fire (bottom trigram), this is  家人 ( family) . 

君子 (righteous people) are factual in speech, consistent in action. 

The yao signs: 

• F9 – (閑有家) home is secure, 悔亡 regret vanishes. 

The image: Guarding the home, the aim does not change. 

• 6two – (無攸遂) Not concentrating on anything, (在中饋) but household duties, 貞吉 

bodes well to be chaste. 

The image: What bodes well in the second yin is docile obedience (the virtue of the top 

trigram). 

• 9three – (家人 高 高) When people in the home are with high disciplines, 悔 (knowing 

introspection), 厲 (conscientious diligence), 吉 leads to good results. (婦子嘻嘻) When 
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women and children (in the home) are frivolous, 終吝 end in humiliation. 

The image: the home is still in order with disciplines. When women and children are 

frivolous, the order of the household is lost. 

• 6four – (富家) A rich home, 大吉 very fortunate. 

The image: A rich home is very fortunate, docility is at home. 

• 9five – (王假有家) The king has discipline in his home. (勿恤) Do not spoil; 吉 

auspicious. 

The image: The king runs his home in the right way, with communication and mutual 

love. 

• T9 – (有孚)There is truthfulness, (威如) with disciplines. 終吉 The end is auspicious. 

The image: What is auspicious about his disciplines is that it reflects from himself. 

 

卦 德 (virtues of the hexagram):  家 人 (family), 位 正 (with proper place) 

 

 

 

#38    

  

睽。小事吉。 

 

彖曰﹕睽，火動而上，澤動而下。二女同居，其志不同行。說而麗乎明，柔進而上行，得

中而應乎剛，是以“小事吉”。天地睽而其事同也，男女睽而其志通也，萬物睽而 其事類

也。睽之時用大矣哉。 

 

象曰﹕上火下澤，睽；君子以同而異。 

 

 初九 悔亡。喪馬，勿逐自復。見惡人。無咎。 

 象曰﹕“見惡人”，以闢“咎”也。 

 

九二 遇主于巷。無咎。 

 象曰﹕“遇主于巷”，未失道也。 
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六三 見輿曳，其牛掣，其人天且劓。無初有終。 

 象曰﹕“見輿曳”，位不當也；“無初有終”，遇剛也。 

 

九四 睽孤，遇元夫，交孚。厲; 無咎。 

 象曰﹕“交孚”“無咎”，志行也。 

 

六五 悔亡。厥宗噬膚, 往何咎? 

 象曰﹕“厥宗噬膚”，往有慶也。 

 

上九 睽孤。見豕負涂，載鬼一車，先張之弧，後說之弧。匪寇, 婚媾。往，遇雨 則吉。 

象曰﹕“遇雨”之“吉”，群疑亡也。 

 

Etymology: 睽 is 目 + 癸 (the last period in the Chinese time-coordinate) = looking at the end = 

not connected.   

 

English translation:  

睽, Not connected: (小事吉) a small matter will turn out all right. 

The kwa signs, 彖曰: 

睽，(火動而上) 火 (fire, the top trigram) moves to the top, (澤動而下) 澤 (lake, the lower 

trigram) moves to below. (二女同居) two women live together, (其志不同行) but their aims 

are not the same. (說而麗乎明) 麗乎明 (both are about fire, the top trigram) connotes joy.  (柔

進而上行) 柔 (flexibility, a virtue of fire trigram) goes forward and moves upward, (得中而應乎

剛) attains balance and responds to firmness. (是以 “小事吉”) Therefore a small matter will 

turn out all right. (天地睽而其事同也) Heaven and earth are opposite, but their goal is the 

same; (男女睽而其志通也) man and woman are opposite, but their aim is in common; (萬物睽

而 其事類也) myriad beings are disparate, but their affairs are of a kind. (睽之時用大矣哉) The 

meaning of being different is great indeed. 

 

The image, 象曰: fire (top trigram) on top, lake (lower trigram) on the bottom -- 睽 opposite. 君

子 (righteous people) are all different yet value the same virtues. 

The yao signs: 
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• F9 – (悔亡) Regret vanishes. (喪馬) lost a horse, (勿逐自復) do not chase it -- it will 

come back by itself. (見惡人) Seeing bad people, 無咎 no blame. 

The image: Seeing evil people, one avoids, then no regret. 

• 9two – (遇主于巷) Meeting the ruler in an alley, 無咎 no blame. 

The image: Meeting the ruler in an alley, as the right governance has not lost.   

• 6three – (見輿曳) the vehicle is dragged back, (其牛掣) one’s ox taken by other.  (其人

天且劓) the person is born with a deformed nose. (無初有終) difficulty/wrong at the 

beginning, but okay at end. 

The image: Having the vehicle dragged back means being at the wrong place. Having a 

good end without a good beginning means encountering firmness. 

• 9four – (睽孤) The solitude of not connected. (遇元夫) Meeting good people, (交孚) 

associate with them sincerely, 厲 work hard, 無咎 no blame. 

The image: Associate sincerely, and there will be no blame, for the aim will be carried 

out. 

• 6five – (悔亡) Regret vanishes. (厥宗噬膚) With the ally in close cooperation, (往何咎) 

how can be wrong? 

The image: With the ally in close cooperation, to proceed will result in celebration. 

• T9 – (睽孤) Isolated in not connected, (見豕負涂) seeing a pig covered with mire, (載鬼

一車) a wagon load of devils, (先張之弧) first drawing a bow, (後說之弧) later putting 

the bow down, (匪寇, 婚媾) not enemies but partners, 往 going ahead, (遇雨則吉) 

encountering rain, then there is good fortune. 

The image: The good fortune of encountering rain is that doubts disappear. 

 

卦 德 (virtues of the hexagram):  睽 (not connected), 異 而 同 (compromise) 

 

 

 

 

#39    

  

蹇。 蹇利西南，不利東北。利見大人，貞吉。 

 

彖曰﹕ 蹇，難也，險在前也。見險而能止，知矣哉。“蹇，利西南”，往得中也。“不利

東北”，其道窮也 。“利見大人”，往有功也。當位“貞吉”，以正邦也。 蹇之時用大矣哉。 
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象曰﹕山上有水，蹇；君子以反身修德。 

 

 初六 往蹇。來譽。 

 象曰﹕“往蹇來譽”，宜待也。 

 

六二 王臣蹇蹇。匪躬之故。 

 象曰﹕“王臣蹇蹇”，終無尤也。 

 

九三 往蹇。來反。 

 象曰﹕“往蹇來反”，內喜之也。 

 

九四 往蹇。來連。 

 象曰﹕“往蹇來連”，當位實也。 

 

九五 大蹇。朋來。 

 象曰﹕“大蹇朋來”，以中節也。 

 

上六 往蹇來碩。吉。利見大人。 

象曰﹕“往蹇來碩”，志在內也；“利見大人”，以從貴也。 

 

Etymology: 蹇 is   ( rundown house) over 足 (foot, for moving) = a person is trapped in a 

bad place (not able to move out from the situation) = stuck (pinned down). 

 

English translation:  

蹇, Pinned down: (蹇利西南) beneficial to go southwest; (不利東北) not beneficial to go 

northeast. (利見大人) beneficial to see a great person. (貞吉) Correctness leads to good 

results. 

The kwa signs, 彖曰: 

蹇，(難也) difficulty; (險在前也) danger lies ahead. (見險而能止) Being able to stop on seeing 

danger (知矣哉) is wise. (蹇，利西南) In stuck, it is beneficial to go southwest, (往得中也) 

going for achieving balance; (不利東北) not beneficial to go northeast, (其道窮也) for that path 
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comes to and end (as wilderness). (利見大人) beneficial to see a great person, (往有功也) 

going will gain some successes. (當位 “貞吉”) Correctness in the right place leads to good 

results, (以正邦也) whereby it is possible to rectify the country. (蹇之時用大矣哉) Timely 

action in stuck is great indeed. 

 

The image, 象曰: Water (top trigram, water) on top a mountain (lower trigram, mountain) -- 

stuck. 君子 (righteous people) examine themselves to cultivate virtue. 

The yao signs: 

• F6 – (往蹇) Going results stuck; (來譽) coming results praised. 

The image: Going means stuck; coming is praised. It is best to wait. 

• 6two – (王臣蹇蹇) King and minister recognize stuck as stuck, (匪躬之故) not for 

personal reasons. 

The image: King and minister recognize stuck as stuck, so in the end there is no regret. 

• 9three – (往蹇) Going means stuck; (來反) going the opposite. 

The image: Going means stuck; come back, and those inside will rejoice at this. 

• 6four – (往蹇) Going means stuck; (來連) going opposite brings company. 

The image: Going means stuck, coming back brings company; one's position is solidified. 

• 9five – (大蹇) In great stuck, (朋來) companions come. 

The image: In great stuck, companions come, because of balance and moderation. 

• T6 – (往蹇來碩) Going means stuck; coming with great gain, 吉 good fortune. (利見大

人) beneficial to see a great person. 

The image: Going means stuck; coming means great good fortune. The aim is within. It is 

beneficial to see a great person, by following what is valuable. 

 

卦 德 (virtues of the hexagram):  蹇 (in stuck), 反 身 修 德 (improving internal virtues) 

 

 

 

#40     

 

解。利西南。無所往，其來復，吉。有攸往，夙吉。 

 



 

191 
 

彖曰﹕解，險以動，動而免乎險，解。“解，利西南”，往得眾也。“其來復，吉”， 乃得中

也。“有攸往，夙吉”，往有功也。天地解，而雷雨作，而百果草木皆甲坼。 解之時大矣

哉。 

 

象曰﹕雷雨作，解；君子以赦過宥罪。 

 

 初六 無咎。 

 象曰﹕剛柔之際，義“無咎”也。 

 

九二 田獲三狐，得黃矢。貞吉。 

 象曰﹕“九二”“貞吉”，得中道也。 

 

六三 負且乘，致寇至。貞吝。 

 象曰﹕“負且乘”，亦可丑也；自我致戎，又誰咎也。 

 

九四 解而拇。朋至斯孚。 

 象曰﹕“解而拇”，未當位也。 

 

六五 君子維有解。吉。有孚于小人。 

 象曰﹕“君子”“有解”，“小人”退也。 

 

上六 公用射隼于高墉之上，獲之。無不利。 

象曰﹕“公用射隼”，以解悖也。 

 

Etymology: 解 is 角 (animal’s horn) + 刀 (knife) over 牛 (cow) = holding cow’s horn to dissect it 

with knife = connoting to dissecting problems = solving problem. 

 

English translation:  

解, Solving problem: (利西南) southwest is beneficial. (無所往) do not Going, (其來復) coming 

back, 吉 fortunate. (有攸往) Going somewhere, (夙吉) promptness is fortunate. 

The kwa signs, 彖曰: 

解，(險以動) one acts because of danger, (動而免乎險) through action escapes from danger; 
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this is 解. (解，利西南) For 解, the southwest is beneficial, (往得眾也) as to go there wins the 

masses. (其來復，吉) Coming back, is 吉 fortunate, (乃得中也) in that one attains balance. (有

攸往，夙吉) Going somewhere, promptness is fortunate, (往有功也) in that going is 

successful. (天地解) Heaven and earth work together, (而雷雨作) there is thunder and rain. (而

百果草木皆甲坼) then, the sprouts of the fruitful plants and trees shed their sheaths. (解之時

大矣哉) The time of resolution is great indeed. 

 

The image, 象曰: Thunder (the top trigram, thunder) and rain (bottom trigram, water) -- 解, 

resolution. Thus, 君 子 (honorable leaders) forgive errors and pardon crimes. 

The yao signs: 

• F6 -- 無咎, no blame. 

The image: At the border of firm and soft, it is right that there should be no blame. 

• 9two – (田獲三狐) Catching three foxes on a hunt, (得黃矢) found a yellow arrow, 貞吉 

correctness brings good fortune. 

The image: The good fortune of correctness of the second yang is attaining the way of 

balance. 

• 6three – (負且乘) Carrying and riding (致寇至) brings on enemies (being without a free 

hand). (貞吝) right to be humiliated. 

The image: Carrying and riding are both disgraceful. One brings on attack by oneself -- 

who else is to blame? 

• 9four – (解而拇) Remove your big toe (symbol of excessive proudness). (朋至斯孚) 

When a companion comes, then you are trusted. 

The image: Removing your big toe, you are not yet in the right position. 

• 6five – (君子維有解) The righteous person here has a solution, 吉 fortunate. (有孚于小

人) There is sincerity toward a petty person. 

The image: The righteous person has a solution. The unrighteous person disappears. 

• T6 – (公用射隼于高墉之上) The lord shoots a hawk on a high wall, (獲之) and got it, (無

不利) benefit of all. 

The image: The lord shoots the hawk (instead of enemy) to resolve the conflict. 

 

卦 德 (virtues of the hexagram):  解 (resolve), 險 以 動 (take action to face off difficulty) 
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#41    

  

損。有孚; 元吉; 無咎; 可貞。利有攸往。曷之用二簋，可用享。 

 

彖曰﹕損，損下益上，其道上行。損而 “有孚”，元吉，無咎，可貞，利有攸往。曷之 用

二簋，可用亨。”二 簋應有時。損剛益柔有進，損益盈虛，與時偕行。 

 

象曰﹕山下有澤，損；君子以懲忿窒欲。 

 

 初九 巳事遄往。無咎; 酌損之。 

 象曰﹕“巳事遄往”，尚合志也。 

 

九二 利貞。征凶。弗損，益之。 

 象曰﹕“九二利貞”，中以為志也。 

 

六三 三人行，則損一人；一人行，則得其友。 

 象曰﹕“一人行”，“三”則疑也。 

 

六四 損其疾，使遄有喜。無咎。 

 象曰﹕“損其疾”，亦可喜也。 

 

六五 或益之十朋之龜，弗克違。元吉。 

 象曰﹕“六五”“元吉”，自上佑也。 

 

上九 弗損, 益之。無咎，貞吉。利有攸往，得臣無家。 

象曰﹕“弗損益之”，大得志也。 

 

Etymology: 損 is (left hand) + 員 (one individual item) = two hands are not needed = 

reduced. 

 

English translation:  
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損, Reduction: 有孚, being sincerity; 元吉, very auspicious; 無咎, impeccable.   可貞, should be 

correct. (利有攸往) beneficial to have somewhere to go. (曷之用二簋) What is the use of the 

two bowls? (可用享) They can be used for offering. 

 

The kwa signs, 彖曰: 

損，(損下益上) Reduction, reduces the lowly (lower trigram, the lake) to increase the mighty 

(the top trigram, mountain, as taxing); (其道上行) the power goes upward. (損而 “有孚”,) 

"Reduction with sincerity, (元吉，無咎) very auspicious and impeccable. (可貞) It should be 

correct. (利有攸往) beneficial to have somewhere to go. (曷之 用二簋) What is the use of the 

two bowls? (可用亨) They can be used for sacrifice offering." (二 簋應有時) There are times to 

use two bowls; (損剛益柔有進) there are times to reduce hardness and increase softness; (損

益盈虛)reducing the overflow and filling up the hollow, (與時偕行) go along with the 

circumstances. 

 

The image, 象曰: lake (bottom trigram, lake) below a mountain (top trigram, mountain) -- 損. 

Thus 君子 (righteous people) eliminate anger and greed. 

The yao signs: 

• F9 – (巳事遄往) Ending one's affairs and going quickly, 無咎 no fault. (酌損之) taking a 

small (assessed) reduction. 

The image: Ending one's affairs and going quickly (taking less) is because it meets the 

aims. 

• 9two – (利貞) beneficial to be correct. (征凶) An expedition would lead to misfortune. (

弗損) do not reduce, (益之) Increase it. 

The image: The benefit of correctness in the second yang is the balance that 

characterizes its aim. 

• 6three – (三人行) Three travel together, (則損一人) no longer be alone (individuality is 

reduced); (一人行) viewing from the individual, (則得其友)he gets companions. 

The image: Task for one, three go after, there are doubts. 

• 6four – (損其疾) Reducing the ailment (使遄有喜) causes there to be joy soon. 無咎 No 

blame. 

The image: Reducing the ailment is a matter for joy. 

• 6five – (或益之十朋之龜) One is given a profit of ten pairs of tortoise shells, (弗克違) 

cannot refuse. 元吉 very auspicious. 

The image: What is auspicious about the fifth yin is help from heaven (cannot refuse). 



 

195 
 

• T9 – (弗損) cannot reduce, (益之) increase (do not stay put), 無咎 no blame. 貞吉, 

Correctness leads to good results. (利有攸往) There is somewhere to go (or to do). (得

臣無家) Getting an administrator (unites people as a big family), no more individual 

family. 

The image: Increase without reduction is great attainment of the objective. 

 

卦 德 (virtues of the hexagram):  損 (reduction), 懲 忿 窒 欲 (control the anger and desire) 

 

 

 

#42    

  

益。利有攸往，利涉大川。 

 

彖曰﹕益，損上益下，民說無疆。自上下下，其道大光。“利有攸往”，中正有慶。 “利涉

大川”，木道乃行。益動而巽，日進無疆。天施地生，其益無方。凡益之道，與時偕行。 

 

象曰﹕風雷，益；君子以見善則遷，有過則改。 

 

 初九 利用為大作。元吉，無咎。 

 象曰﹕“元吉，無咎”，下不厚事也。 

 

六二 或益之十朋之龜，弗克違。永貞吉。王用享于帝。吉。 

 象曰﹕“或益之”，自外來也。 

 

六三 益之用凶事。無咎，有孚。中行告公用圭。 

 象曰﹕“益用凶事”，固有之也。 

 

六四 中行告公, 從。利用為依遷國。 

 象曰﹕“告公從”，以益志也。 

 

九五 有孚惠心, 勿問。元吉。有孚惠我德。 
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 象曰﹕“有孚，惠心”，“勿問”之矣；“惠我德”，大得志也。 

 

上九 莫益之，或擊之; 立心勿恆。凶。 

象曰﹕“莫益之”，偏辭也；“或擊之”，自外來也。 

 

Etymology: 益 is 水 (water turned 90 degree) over 皿 (a basin/plate) = overflow = good or 

Increase.  

 

English translation:  

益, Benefit (Increase): (利有攸往) beneficial to go somewhere (or do something). (利涉大川) 

beneficial to cross great rivers (travelling). 

The kwa signs, 彖曰: 

益，(損上益下) reducing the mighty to enhance the lowly (as welfare); (民說無疆) the people 

rejoice boundlessly. (自上下下) from above to below, (其道大光) the passion shines. (利有攸

往) "It is beneficial to go somewhere" – (中正有慶) balance and rectitude are felicitous. (利涉

大川) "It is beneficial to cross great river" – (木道乃行) the path of harmony is then carried out. 

(益動而巽) Increase moves and tames, (日進無疆) progressing daily, without bound. (天施地

生) Heaven disburses (gives), earth produces; (其益無方) that benefit is not localized. (凡益之

道) The way of benefit (與時偕行) always goes along with the timing. 

 

The image, 象曰: Wind (top trigram) and thunder (bottom trigram), 益 benefit. Thus, do 君子 

(righteous people) learn to be good when they see it, and correct whatever faults they have. 

The yao signs: 

• F9 – (利用為大作) beneficial to undertake great work. 元吉 very good，無咎 No blame. 

The image: It turns out well, because it is not for those in low positions to be deeply 

concerned with affairs. 

• 6two – (或益之十朋之龜) One is given ten sets of tortoise shells; (弗克違) none can 

oppose. (永貞吉) It bodes well to be always correct. (王用享于帝。吉) It bodes well for 

the king to make offerings to God. 

The image: What one is given comes from outside. 

• 6three – (益之用凶事) Improve the unfortunate events, 無咎 blameless. 有孚 Sincere 

and balanced in action, (中行告公用圭) one presents impartial use of authority. 
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The image: There has always been such a thing as enhancement through unfortunate 

events. 

• 6four – (中行告公) Balanced action openly expressed, 從 followed impartially. (利用為

依遷國) beneficial to use this as a basis to attract immigrants. 

The image: Open expression and impartial to followers benefits the aims. 

• 9five – (有孚惠心) There is sincerity to benefit the mind. 勿問 Do not ask -- 元吉 very 

auspicious. (有孚惠我德) sincerity granting one rewards. 

The image: sincerity to benefit the mind -- do not question it. Granting one rewards is 

because of great achievement of what is intended. 

• T9 – (莫益之) Do not increase any more (being not helpful or even worse), (或擊之) or 

even attacks it. (立心勿恆) not persist in the attitude of norm, 凶 for that would lead to 

misfortune. 

The image: "Not benefit more here" are words of partiality; "they may attack one" 

refers to what comes from without. 

 

卦 德 (virtues of the hexagram):  益 (helpful), 過 則 改 (right the wrongs) 

 

 

 

#43     

 

決, 揚于王庭，孚號有厲。告自邑，不利即戎，利有攸往。 

 

彖曰﹕ 決，決也，剛決柔也。健而說，決而和。“揚于王庭”，柔乘五剛也。“孚號 有厲”

，其危乃光也。 “告自邑，不利即戎”，所尚乃窮也。“利有攸往”，剛長 乃終也。 

 

象曰﹕澤上于天 ；君子以施祿及下，居德則忌。 

 

 初九 壯于前趾，往不勝。為咎。 

 象曰﹕“不勝”而往，“咎”也。 

 

九二 惕號，莫夜有戎。勿恤。 

 象曰﹕“有戎，勿恤”，得中道也。 
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九三 壯于頄 。有凶。君子 獨行。遇雨若濡，有慍。無咎。 

 象曰﹕“君子”，終“無咎”也。 

 

九四 臀無膚，其行次且，牽羊, 悔亡。聞言不信。 

象曰﹕“其行次且”，位不當也；“聞言不信”，聰不明也。 

 

九五 莧陸 。中行無咎。 

 象曰﹕“中行無咎”，中未光也。 

 

上六 無號。終有凶。 

象曰﹕“無號”之“凶”，終不可長也。 

 

Etymology: 決 is  (water, a variant of 水) + 夬 (a broken piece of jade) = breaking the jade 

and throwing into the water = determination = resolve.  

 

English translation:  

決, Resolve: (揚于王庭) brought up in the royal court. (孚號有厲) A sincere statement involves 

danger. (告自邑) Addressing one's own domain (county), (不利即戎) if not beneficial then go 

right to war, (利有攸往) but it is beneficial to go somewhere. 

The kwa signs, 彖曰: 

決，(決也) Resolve is disengage/removal; (剛決柔也) strength removes weakness. (健而說) 

Robust and joyous, (決而和) resolve to part results to harmony. (揚于王庭) brought up in the 

royal court, (柔乘五剛也) The weak can fend off five strong. (孚號 有厲) A sincere statement 

involves danger (telling truth is danger sometimes), (其危乃光也) but that peril is then 

illuminating. (告自邑，不利即戎) Addressing one's own domain, it is not beneficial to go to 

war; (所尚乃窮也) otherwise the preferred course will come to an impasse (no better choice). (

利有攸往) beneficial to go somewhere (or to do something); (剛長 乃終也) only the growth of 

strength can prevail. 
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The image, 象曰: Lake (top trigram) rises to the sky (bottom trigram), which then parts with it. 

Thus 君子 (righteous people) distribute wealth to those below? If they claim their kindness, 

they would be resented. 

The yao signs: 

• F9 – (壯于前趾) Vigorous in the toe (moving ahead in the toe direction), (往不勝) 

advancing without success, 為咎 there is faulty. 

The image: To go without prevailing is faulty. 

• 9two – (惕號) there is a cry of alert, (莫夜有戎) even if there are attackers in the night, 

勿恤 no worry. 

The image: There is no worry when there are attackers, because one has attained 

balance (with early alert). 

• 9three – (壯于頄) Vigor in the face (cannot stand for losing face), 有凶 involves 

misfortune. (君子獨行) Righteous people part decisively and travel alone. (遇雨若濡) 

Encountering rain, if they get wet (有慍。無咎) there is irritation but no fault. 

The image: Righteous people who part decisively are faultless in the end. 

• 9four – (臀無膚) With no flesh on the buttocks, (其行次且) one walks haltingly. (牽羊, 

悔亡) Leading the sheep, no regret. The words heard are not believed. 

The image: One walks haltingly, being out of place. The words heard are not believed, 

because of lacking judgement. 

• 9five – (莧陸) A hill of amaranth; (中行無咎) parting with what is to be parted with, 

balanced action is faultless. 

The image: Balanced action is faultless, but balance is not yet obvious. 

• T6 – (無號) no complain; (終有凶) in the end there is misfortune. 

The image: The misfortune of no complain is that the unrighteous cannot last long. 

 

卦 德 (virtues of the hexagram):  決 (decisive), 不 利 即 戎 (avoid violence) 

 

 

 

#44     

 

姤 。女壯，勿用取女。 
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彖曰﹕姤，遇也，柔遇剛也。“勿用取女”，不可與長也。天地相遇，品物咸章也。剛遇中

正，天下大行也。姤之時義大矣哉。 

 

象曰﹕天下有風，姤；後以施命誥四方。 

 

 初六 系于金怩。貞吉。有攸往, 見凶; 羸豕孚嘀躅。 

 象曰﹕“系于金怩”，柔道牽也。 

 

九二 包有魚。無咎; 不利賓。 

 象曰﹕“包有魚”，義不及“賓”也。 

 

九三 臀無膚，其行次且。厲，無大咎。 

 象曰﹕“其行次且”，行未牽也。 

 

九四 包無魚。起凶。 

 象曰﹕“無魚”之“凶”，遠民也。 

 

九五 以杞包瓜，含章。有隕自天。 

 象曰﹕“九五”“含章”，中正也；“有隕自天”，志不舍命也。 

 

上九 其角。吝，無咎。 

象曰﹕“其角”，上窮“吝”也。 

 

Etymology: 姤 is 女 (woman) + 后 (queen) = strong woman = jealousy.  

 

English translation:  

姤, Jealousy: 女壯 the woman is strong (壯 here means that this woman has the strength of 5 

men) ，勿用取女 Do not marry the woman. 

The kwa signs, 彖曰: 

姤，遇也, 姤is encounter; (柔遇剛也) the soft encounters the strong. (勿用取女) "Do not 

marry the woman" (不可與長也) This match cannot last long (as she is 壯). (天地相遇) When 
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heaven and earth meet, (品物咸章也) all things become manifest. (剛遇中正) When the firm 

meets balance and uprightness, (天下大行也) the whole world works well. (姤之時義大矣哉) 

The significance of jealousy is great indeed. 

 

The image, 象曰: Wind (lower trigram) under heaven (top trigram) -- jealousy. Thus, do rulers 

announce their directive to the four quarters. 

The yao signs: 

• F6 – (系于金怩) Arrested by a metal brake, 貞吉 it is good to be correct. (有攸往) If you 

go anywhere, 見凶 you will see misfortune, (羸豕孚嘀躅) an emaciated pig leaping in 

earnest. 

The image: Being arrested by a metal brake means the weak must surrender. 

• 9two – (包有魚) There is a fish in the kitchen. 無咎 no blame. 不利賓 not beneficial to 

visitors. 

The image: When there is a fish in the kitchen, need not provide it to visitors (having fish 

is not rich enough to provide for others). 

• 9three – (臀無膚) With no flesh on the buttocks, (其行次且) the walk/march is halting. (

厲，無大咎) There is danger, but no great fault. 

The image: The walk is halting but not restricted. 

• 9four – (包無魚) No fish in the kitchen; 起凶 this causes misfortune. 

The image: The misfortune of having no fish is because the people are alienated. 

• 9five – (以杞包瓜) Wrapping a melon in river willows, (含章) brilliance is covered, (有隕

自天) no blessing from heaven. 

The image: The fifth yang contains brilliance (but not shine), being balanced correctly. 

No blessing from heaven, aspiration not jealousy destiny. 

• T9 – (其角) Jealousy horn, 吝 humiliating, 無咎 but there is no blame.  

The image: Jealousy horn is the humiliation of coming to an impasse above. 

 

卦 德 (virtues of the hexagram):  姤 (jealousy), 不 可 長 (not lasting) 
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萃. 亨，王假有廟。利見大人。亨，利貞。用大牲吉; 利有攸往。 

 

彖曰﹕ 萃，聚也。順以說，剛中而應，故聚也。“王假有廟”，致孝享也。“利見大 人，

亨”，聚以正也。“用大牲吉。利有攸往”，順天命也。觀其所聚，而天地萬 物之情可見矣

。 

 

象曰﹕澤上于地，萃；君子以除戎器，戒不虞。 

 

 初六 有孚不終，乃亂乃萃，若號；一握為笑，勿恤。往無咎。 

 象曰﹕“乃亂乃萃”，其志亂也。 

 

六二 引吉。無咎，孚乃利用 。 

 象曰﹕“引吉，無咎”，中未變也。 

 

六三 萃如嗟如。無攸利；往無咎，小吝。 

 象曰﹕“往，無咎”，上巽也。 

 

九四 大吉，無咎。 

 象曰﹕“大吉，無咎”，位不當也。。 

 

九五 萃有位。無咎；匪孚；元永貞；悔亡。 

 象曰﹕“萃有位”，志未光也。 

 

上六 咨涕 夷。無咎。 

象曰﹕“咨涕 夷”，未安上也。  

 

Etymology: 萃 is   (grass like plant) over 卒 (a pawn, low rank soldier) = soldier gathering 

wild vegetable. = gathering.  

 

English translation:  
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萃, Gathering: 亨，(王假有廟) The king goes to his shrine. (利見大人) beneficial to see a great 

person; (亨，利貞) this leads to success. It is beneficial to be correct. (用大牲吉) It is good to 

offer sacrifice with big animals. (利有攸往) beneficial to go somewhere. 

The kwa signs, 彖曰: 

萃，(聚也) is assembling. (順以說) Obeying joyfully, (剛中而應) firmness balanced and 

responsive, (故聚也) hence there is gathering. (王假有廟) The king goes to his shrine, (致孝享

也) practicing piety successfully. (利見大 人，亨) beneficial to see a great person, leading to 

success; (聚以正也) this is gathering of righteous. (用大牲吉) good to make a sacrifice, (利有攸

往) beneficial to go somewhere (or do something); (順天命也) this is obeying the mandate of 

heaven. (觀其所聚) Observe what is gathered, (而天地萬 物之情可見矣) and the 

conditions/laws of heaven, earth, and myriad beings can be understood. 

 

The image, 象曰: lake (top trigram) rises onto the earth (bottom trigram) -- gathering. Thus, 君 

子 (honorable leaders) prepare weapons to guard against the unexpected. 

The yao signs: 

• F6 – (有孚不終) There is trust, but it does not last to the end. (乃亂乃萃) There is 

disorder and mobbing. (若號) If you cry, (一握為笑) laughter is mixed in. (勿恤) Do not 

worry; (往無咎) blameless to go/do. 

The image: "Disorder and mobbing" means confusion of mind. 

• 6two – (引吉) Drawing out (無咎) good and blameless. (孚乃利用) If trusted it is 

beneficial to perform a ceremony. 

The image: Drawing out is good and blameless, as balance has not changed. 

• 6three – (萃如嗟如) Gathering, lamenting; (無攸利) nothing gained. (往無咎) To go 

involves no blame, (小吝) but there is a little shame. 

The image: To go involves no blame -- the one above is willing. 

• 9four – (大吉) If there is great good fortune, (無咎) no blame. 

The image: There is no blame only if there is great good fortune, because one is out of 

place. 

• 9five – (萃有位) Gathering around those in power, (無咎) no blame. (匪孚) If those who 

are not loyal (元永貞) remain ever-faithful to their original commitment, (悔亡) regret 

vanishes. 

The image: When there is gathering around the powerful, one's aspiration is not yet 

glorious. 
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• T6 – (咨涕 夷) Sighing and weeping, (無咎) no blame. 

The image: Signing and weeping is because there are unresolved problems. 

 

卦 德 (virtues of the hexagram):  萃 (gathering), 戒 不 虞 (preparing for trouble) 
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升。元亨，用見大人。勿恤，南征吉。 

 

彖曰﹕柔以時升，巽而順，剛中而應，是以大亨。“利見大人，勿恤”，有慶也。“南征吉”

，志行也。 

 

象曰﹕地中生木，升；君子以順德，積小以高大。 

 

 初六 允升。大吉。 

 象曰﹕“允升，大吉”，上合志也。 

 

九二 孚乃利用禴  。無咎。 

 象曰﹕“九二”之“孚”，有喜也。 

 

九三 升虛邑。 

 象曰﹕“升虛邑”，無所疑也。 

 

六四 王用亨于岐山。吉，無咎。 

 象曰﹕“王用亨于岐山”，順事也。 

 

六五 貞吉。升階。 

 象曰﹕“貞吉，升階”，大得志也。 
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上六 冥升。利于不息之貞。 

象曰﹕“冥升”在上，消不富也。 

 

Etymology: 升 is rising from the ground.  

 

English translation:  

升, Rising: 元亨 very successful. (用見大人) good for seeing a great person, (勿恤) so there will 

be no grief. (南征吉) An expedition south brings good fortune. 

The kwa signs, 彖曰: 

(柔以時升) Flexibility rises in accord with the time. (巽而順) 巽 (the bottom trigram, wind, 

docile) docile is receptivity, (剛中而應) strength in balance responds; (是以大亨) hence there is 

great success. (利見大人，勿恤) It is useful to see a great person, so there will be no grief, (有

慶也) but rather celebration. (南征吉) An expedition south brings good fortune, (志行也) as 

the aim is carried out. 

 

The image, 象曰: Trees (bottom trigram 巽 is wood, 木) grow in the earth (top trigram) -- rising. 

By following virtue, 君子 (righteous people) accumulate the small into lofty greatness. 

The yao signs: 

• F6 – (允升) Truthful rising (大吉) very auspicious. 

The image: Truthful rising is very auspicious in that there is in accord with a higher aim. 

• 9two – (孚乃利用 禴) sincerity, in performing an offering ceremony. 無咎 no blame. 

The image: The sincerity of the second yang is joyful. 

• 9three – (升虛邑) Rising in an empty domain. 

The image: Rising in an empty domain, there is no opposition. 

• 6four – (王用亨于岐山) The king makes offerings on the mountain. (吉，無咎) 

auspicious and blameless. 

The image: The king making offerings on the mountain is a right thing to do. 

• 6five – (貞吉) Correctness is good (升階) in getting promotions.  

The image: Correctness is good in raising one up the steps, in that the aim is fully 

attained. 

• T6 – (冥升) Rising to the highest top, (利于不息之貞) beneficial to be unceasingly 

correct. 

The image: Rising to top dissolves poverty. 
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卦 德 (virtues of the hexagram):  升 (rising), 積 小 以 大 (accruing) 
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困. 亨，貞。大人吉。無咎，有言不信。 

 

彖曰﹕ 困，剛也。險以說，困而不失其所。 “亨”，其唯君子乎。“貞大人吉”， 以剛中

也。“有言不信”，尚口乃窮也。 

 

象曰﹕澤無水，困；君子以致命遂志。 

 

 初六 臀困于株木，入于幽谷。三歲不覿。 

 象曰﹕“入于幽谷”，幽不明也。 

 

九二 困于酒食，朱紱方來。利用享祀，征凶，無咎。 

 象曰﹕“困于酒食”，中有慶也。 

 

六三 困于石，據于蒺藜；入于其宮，不見其妻。凶。 

 象曰﹕“據于蒺藜”，乘剛也；“入于其宮，不見其妻”，不祥也。 

 

九四 來徐徐，困于金車。吝，有終。 

 象曰﹕“來徐徐”，志在下也，雖不當位，有與也。 

 

九五 劓刖，困于赤紱；乃徐有說。利用祭祀。 

 象曰﹕“劓刖”，志未得也；“乃徐有說”，以中直也；“利用祭祀”，受福也。 

 

上六 困于葛藟 ，于 臲 卼 ，曰動悔、有悔。征吉。 

象曰﹕“困于葛 ”，未當也；“動悔有悔”，“吉”行也。 
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Etymology: 困 is 木 (wood plant) in 囗 (a box, boxed up) = enclosed. 

 

English translation:  

困, Enclosed: 亨，貞 greatly successful,  (大人吉) upright great people are fortunate, (無咎) 

impeccable. (有言不信) Mere words are not believed. 

The kwa signs, 彖曰: 

困，(剛也), strength, (險以說)  can be joyful even in danger,  (困而不失其所) if not lose his 

principle in 困. 亨, successful. (其唯君子乎) this ia what 君子 about. (貞大人吉) Upright great 

people are fortunate, (以剛中也) because their strength is in balance. (有言不信) Mere words 

are not believed, (尚口乃窮也) talking does not carry too much weight. 

 

The image, 象曰: The lake (top trigram, lake, on top) has no water (bottom trigram, water) -- 

enclosed. 君子 (righteous people) accomplish their will by living out their destiny. 

The yao signs: 

• F6 – (臀困于株木) Sitting enclosed on a tree stump, (入于幽谷) gone into a dark ravine, 

(三歲不覿) not to be seen for three years. 

The image: Gone into a dark ravine, it is obscure and unclear. 

• 9two – (困于酒食) Lacking food and drink. (朱紱方來) but, when the regal robe comes, 

(利用享祀) using a ceremonial offering (still up keep the right way even while the food 

is lacking). (征凶) An expedition leads to misfortune, 無咎 no blame. 

The image: Enclosed without food and drink, there is celebration within. 

• 6three – (困于石) Enclosed on a rock, (據于蒺藜) coming out through thorns, (入于其

宮) going back home (不見其妻) but not seeing the wife -- 凶 inauspicious. 

The image: Coming out through thorns is strength. Going back home but not seeing the 

wife is not a good sign. 

• 9four – (來徐徐) Coming slowly, (困于金車) stuck in a gold car (good vehicle but won’t 

go), 吝 there is shame, 有終 but there is a conclusion. 

The image: "Coming slowly" is because the goal is not high. Though one is out of place, 

there is a partner. 

• 9five – (劓刖) Nose and feet cut off, (困于赤紱) enclosed in a regal robe, (乃徐有說) 

gradually there is joy. (利用祭祀) beneficial to make ceremonial offerings. 



 

208 
 

The image: "Nose and feet cut off" means that the aim is not yet attained. Gradually 

there is joy because of taking a balanced course. It is beneficial to make ceremonial 

offerings because one receives blessings. 

• T6 – (困于葛 藟) Enclosed in difficulty, (于 臲 卼) in distress, (曰動悔) will be regret if 

one acts, 有悔 one does regret. (征吉) Going forth leads to good fortune [no place to 

go, then go; nothing can be worse]. 

The image: Enclosed in difficulty, one has not hit the mark. There is regret because of 

regretting action; good fortune is to go. 

 

卦 德 (virtues of the hexagram):  困 (enclosed), 不 失 其 所 (persistence)  
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井。改邑不改井，無喪無得。往來井，井汔至，亦未繘井，羸其瓶。凶。 

 

彖曰﹕巽乎水而上水，井。井養而不窮也。“改邑不改井”，乃以剛中也。“汔至亦未繘井”

，未有功也。“羸其瓶”，是以凶也。 

 

象曰﹕木上有水，井；君子以勞民勸相。 

 

 初六 井泥不食；舊井無禽。 

 象曰﹕“井泥不食”，下也；“舊井無禽”，時舍也。 

 

九二 井谷射鮒；甕敝漏。 

 象曰﹕“井谷射鮒”，無與也。 

 

九三 井渫不食，為我心惻，可用汲。王明，並受其福。 

 象曰﹕“井渫不食”，行“惻”也；求“王明”，受福也。 

 

六四 井 。無咎。 
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 象曰﹕“井 ，無咎”，修井也。 

 

九五 井洌寒泉。食。 

 象曰﹕“寒泉”之“食”，中正也。 

 

上六 井收，勿幕。有孚；元吉。 

象曰﹕“元吉”在“上”，大成也。 

 

Etymology: 井 is a water well.  

 

English translation:  

井, Water Well: (改邑不改井) Changing the village (reside with different people), not changing 

the well, ((無喪無得) there is no loss, no gain. (往來井) People come and go, (井汔至) but the 

well remains a well. (亦未繘井) Lowering the bucket to the water, (羸其瓶) if you overturn the 

bucket before drawing it out from the well, 凶 unlucky. 

The kwa signs, 彖曰: 

(巽乎水而上水) 巽 (lower trigram, the wind or wood), 水 (top trigram, water), 井.  (井養而不

窮也) The well nourishes inexhaustibly. (改邑不改井) Changing the village without changing 

the well (乃以剛中也) is because of strength and balance of the well. (汔至亦未繘井) Before 

the water is drawn up from the well, (未有功也) the purpose is not yet achieved. (羸其瓶) 

Overturning the bucket (是以凶也) is the cause of bad luck. 

 

The image, 象曰: Water (top trigram) above wood (lower trigram) -- a well.   君 子 comfort the 

people and encourage reciprocity. 

The yao signs: 

• F6 – (井泥不食) don’t drink the well having mud. (舊井無禽) no animals at an 

abandoned well. 

The image: don’t drink the well with mud; it is lowly. There are no animals at an 

abandoned well, because its time is gone. 

• 9two – (井谷射鮒) The well water goes down, not up  (甕敝漏) similar to the jar is 

broken and leaks. 

The image:  The depths of the well water a minnow; it has no water. 
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• 9three – (井渫不食) The well is cleared, but not drunk from; (為我心惻) this is the 

concern of one's heart. (可用汲) It is worth drawing from. (王明) When the king is 

enlightened, (並受其福) all receive the blessings. 

The image: When the well is cleared but not drunk from, travelers are concerned; they 

review the governance of the king (good or bad), to receive blessings. 

• 6four -- 井, a water well, (無咎) no fault. 

The image: When the well is tiled, there is no fault -- this means fixing the well. 

• 9five – (井洌寒泉) The cold spring in the well, 食 drink it. 

The image: The water of the cold spring is balance and correctness. 

• T6 – (井收) well built (勿幕)Do not cover. (有孚) There is nurturance, (元吉) very 

fortunate. 

The image: Great fortune at the top is great fulfillment. 

 

卦 德 (virtues of the hexagram):  井 (reservoir), 不 窮 (not exhausting) 

 

 

 

#49    

  

革。巳日乃孚，元亨；利貞；悔亡。 

 

彖曰﹕革，水火相息，二女同居，其志不相得曰革。 “巳日乃孚”，革而信之。文明 以說

，大亨以正。革而 當，其“悔”乃“亡”。天地革而四時成。湯武革命，順乎天而應乎人。革

之時大矣哉。 

 

象曰﹕澤中有火，革；君子以治歷明時。 

 

 初九 鞏用黃牛之革。 

 象曰﹕“鞏用黃牛”，不可以有為也。 

 

六二 巳日乃革之。征吉，無咎。 

 象曰﹕“巳日”“革之”，行有嘉也。 
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九三 征凶，貞厲。革言三就，有孚。 

 象曰﹕“革言三就”，又何之矣。 

 

九四 悔亡，有孚，改命。吉。 

 象曰﹕“改命”之“吉”，信志也。 

 

九五 大人虎變。未佔有孚。 

 象曰﹕“大人虎變”，其文炳也。 

 

上六 君子豹變，小人革面。征凶。居，貞吉。 

象曰﹕“君子豹變”，其文蔚也；“小人革面”，順以從君也。 

 

Etymology: 革 is the way of making animal’s hide = transformation or revolution.  

 

English translation:  

革, Revolution/change: (巳日乃孚) great achievement at the end of the day.  (元亨；利貞；

悔亡) very successful, beneficial if correct. Regret vanishes. 

The kwa signs, 彖曰: 

革，(水火相息) water (top trigram, lake) and fire (bottom trigram, fire) cancel each other. (二

女同居) Two women live together, (其志不相得曰革) but their aims are not complementary; 

this is called revolution. (巳日乃孚) The day it is finished, (革而信之) then it is believed in. (文

明 以說) When revolution is believed in, rejoiced in because it is civilized, (大亨以正) very 

successful because it is correct, (革而 當) as the revolution is appropriate, (其“悔”乃“亡”) 

regret vanishes. (天地革而四時成) As heaven and earth revolution, the four seasons take 

place. (湯武革命) 湯武 (the founding emperor of 商 dynasty) overthraw the 夏 dynasty (as 革

命, revolution), (順乎天而應乎人) (it is) obeying the will of heaven and responding to people. (

革之時大矣哉) The time of revolution is great indeed. 

 

The image, 象曰: Fire (lower trigram) in a lake (top trigram) -- Changing.   君 子 invents 

calendars to define the seasons. 

The yao signs: 
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• F9 – (鞏用黃牛之革) Use yellow ox hide (result of 革) for wrapping. 

The image: Using yellow ox hide means that it will not do to use contrivance. 

• 6two – (巳日乃革之) On the end of the day (before the last change of right the wrong 

by itself runs out), the revolution has taken place. (征吉) An expedition leads to good 

fortune, 無咎 without blame. 

The image: Revolution having taken place on the end of the day, there is felicity in 

going. 

• 9three – (征凶) An expedition leads to (貞厲) misfortune, dangerous even if correct. (革

言三就) Revolution, after the third presentation, 有孚 there will be trust. 

The image: Revolution, after speaking and making three presentations. How can it be 

not true? 

• 9four – (悔亡) Regret vanishes; (有孚) there is trust. (改命) Changing one's fate, 吉 good 

fortune. 

The image: The good fortune of changing one's fate is belief in the aim. 

• 9five – (大人虎變) Great people revolution like tigers. (未佔有孚) There is certainty 

without augury. 

The image: When great people revolution like tigers, their stripes are clear. 

• T6 – (君子豹變) Righteous people transform like leopards; (小人革面) unrighteous 

people revolution their faces. (征凶) To go on an expedition leads to misfortune. 居 

(stay put) To remain upright leads to (貞吉) good fortune. 

The image: Righteous people transform like leopards -- their spots are dense. 

Unrighteous people revolution their faces -- they follow the leader docilely. 

 

卦 德 (virtues of the hexagram):  革 (revolution, demark), 革 而 當 (proper demarcation) 
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鼎。元吉，亨。 

 

彖曰﹕鼎，象也。以木殿火，亨飪也。聖人亨以享上帝，而大亨以養聖賢。巽而耳目聰 

明，柔進而上行，得中而應乎剛，是以元亨。 
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象曰﹕木上有火，鼎；君子以正位凝命。 

 

 初六 鼎顛趾。利出否，得妾以其子；無咎。 

 象曰﹕“鼎顛趾”，未悖也；“利出否”，以從貴也。 

 

九二 鼎有實，我仇有疾，不我能即。吉。 

 象曰﹕“鼎有實”，慎所之也；“我仇有疾”，終無尤也。 

 

九三 鼎耳革，其行塞；雉膏不食，方雨虧悔。終吉。 

 象曰﹕“鼎耳革”，失其義也。 

 

九四 鼎折足，覆公涑，其形渥。凶。 

 象曰﹕“覆公涑”，信如何也。 

 

六五 鼎黃耳，金鉉。利貞。 

 象曰﹕“鼎黃耳”，中以為實也。 

 

上九 鼎玉鉉。大吉，無不利。 

象曰﹕“玉鉉”在上，剛柔節也。 

 

Etymology: 鼎 is a Cauldron.  

 

English translation:  

鼎, The Cauldron: 元吉，亨 very auspiciously. 

The kwa signs, 彖曰: 

鼎，(象也) as an symbol (or a sign), (以木殿火) using wood for fire (亨飪也) to cook. (聖人亨

以享上帝) Sages in power, cook offerings to present to God, (而大亨以養聖賢) while the great 

power (of Heaven) nurtures the sages. (巽而耳目聰 明) 巽 (lower trigram, the wind or wood) is 

obedient and thus the eye and ear are brilliantly clear, (柔進而上行) flexibly progressing 

upward, (得中而應乎剛) balanced and responsive to strength, (是以元亨) therefore it is 

greatly developmental. 
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The image, 象曰: Fire (top trigram) over wood (bottom trigram) -- the cauldron.   君 子 stabilize 

their mandate by correcting their position. 

The yao signs: 

• F6 – (鼎顛趾) the cauldron overturns on its base, (利出否) beneficial to take out what is 

wrong (good time to clean the cooker or whatnot). (得妾以其子) because of her child, 

one’s concubine, 無咎 no blame. 

The image: When the cauldron overturns on its base, that is not bad. It is beneficial to 

take out what is wrong (being a concubine), to go along with what is valuable (the son). 

• 9two – (鼎有實) The cauldron has content. (我仇有疾) My enemy wants it, (不我能即) 

but he cannot get to me, 吉 good. 

The image: The cauldron having content, so I am very careful. While my enemy wants it, 

after all there is no problem. 

• 9three – (鼎耳革) The ears of the cauldron are filled, (其行塞) so its use is impeded. (雉

膏不食) no way to cook Pheasant fat. (方雨虧悔) When it rains (the content is washed 

out), regret is removed, (終吉) all is well in the end. 

The image: When the ears of the cauldron are filled, it loses its meaning as a cauldron. 

• 9four – (鼎折足) The cauldron breaks its legs, (覆公涑) spilling your food; (其形渥) your 

face drips. 凶 unfortunate. 

The image: Now that you have spilled your food, what happened to your confidence? 

• 6five – (鼎黃耳) The cauldron has yellow ears and (金鉉) a gold handle. 利貞 beneficial 

to be correct. 

The image: The ears of the cauldron are filled through the center. 

• T9 – (鼎玉鉉) The jade handle of the cauldron, 大吉 very auspicious, 無不利 beneficial 

to all.           The image: there is jade handle, the firmness and softness are in balance. 

 

卦 德 (virtues of the hexagram):  鼎 (cauldron, unification), 亨飪 (fine cooking) 

 

 

 

#51    

  

震。亨。 震來虎虎，笑言啞啞；震驚百里，不喪匕 。 
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彖曰﹕震，亨。“震來虎虎”，恐致福也。“笑言啞啞”，後有則也。“震驚百里”， 驚遠而懼

邇也。【“不喪匕”】，出可以守宗廟社稷，以為祭主也。 

 

象曰﹕ 存雷，雷；君子以恐懼修省。 

 

 初九 震來虎虎，後笑言啞啞。吉。 

 象曰﹕“震來虎虎”，恐致福也；“笑言啞啞”，後有則也。 

 

六二 震來。厲。億喪貝，躋于九陵；勿逐，七日得。 

 象曰﹕“震來厲”，乘剛也。 

 

六三 震蘇蘇，震行。無眚。 

 象曰﹕“震蘇蘇”，位不當也。 

 

九四 震遂泥。 

 象曰﹕“震遂泥”，未光也。 

 

六五 震往來。厲。意無喪，有事？ 

 象曰﹕“震往來厲”，危行也；其事在中，大“無喪”也。 

 

上六 震索索，視矍矍。征凶。震不于其躬，于其鄰。無咎。婚媾有言。 

象曰﹕“震索索”，在未得也；雖凶“無咎”，畏鄰戒也。 

 

Etymology: 震 is 雨 (rain) over 辰 (beginning) = the early stage of the rain = lighting and 

Thunder. 

 

English translation:  

震, Thunder: 亨。(震來虎虎) When thunder comes, there is alarm, (笑言啞啞) then laughter. (

震驚百里) Thunder startles for a hundred miles, (不喪匕) but one does not lose spoon and 

wine. 

The kwa signs, 彖曰:  

震，亨。(“震來虎虎”) When thunder comes, there is alarm (fear) – (恐致福也) being fearful, 
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brings fortune. (笑言啞啞) Then there is laughter – (後有則也) afterward there is an example. (

震驚百里) Startling for a hundred miles, (驚遠而懼邇也) it startles those far away and terrifies 

those nearby. (出可以守宗廟社稷) If you go out, you can thus preserve the ancestral shrine 

and the society, (以為祭主也) and so be the master of ceremonies. 

 

The image, 象曰: Repeated thunder reverberates. 君子 practice introspection with caution. 

The yao signs: 

• F9 – (震來虎虎) When thunder comes, there is alarm, (後笑言啞啞) afterward laughter. 

吉 auspicious. 

The image: When thunder comes, there is alarm -- fear brings fortune. There is laughter 

-- afterward there is a model (what the thunder is all about). 

• 6two – (震來) Thunder comes -- 厲 dangerous. (億喪貝) Remembering that you have 

lost your treasure, (躋于九陵) need to climb nine hills. (勿逐) But do not pursue it; (七

日得) in seven days you will get it. 

The image: The danger of thunder coming is a sign of firmness. 

• 6three – (震蘇蘇) The thunder is faint. (震行) Act vigorously, 無眚 no trouble. 

The image: The thunder is faint -- not yet in proper position. 

• 9four – (震遂泥) Thunder gets bogged down. 

The image: Thunder getting bogged down means not achieving the aims. 

• 6five – (震往來) Thunder goes and comes -- 厲 dangerous. (意無喪) On reflection, there 

is no loss; (有事) there is something to do. 

The image: Thunder goes and comes -- dangerous. Doing things properly. No loss. 

• T6 – (震索索) Thunder is faint; (視矍矍) the look is shifty. (征凶) An expedition leads to 

misfortune. (震不于其躬) The thunder does not reach you, (于其鄰) but is in the 

vicinity/neighbor. 無咎 no blame. (婚媾有言) time to make some associations. 

The image: The thunder is faint -- balance has not been attained. Though there is 

misfortune, there is no blame. Fear nearby is a warning. 

 

卦 德 (virtues of the hexagram):  震 (shaking), 懼 修 省 (cautious)  
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#52     

 

艮。  艮其背，不獲其身；行其庭，不見其人。無咎。 

 

彖曰﹕艮，止也。時止則止，時行則行，動靜不失其時，其道光明。艮其止，止其所 也

。上下敵應，不相與也。是以“不獲其身，行其庭，不見其人，無咎”也。 

 

象曰﹕兼山，艮；君子以思不出其位。 

 

 初六 艮其趾。無咎，利永貞。 

 象曰﹕“艮其趾”，未失正也。 

 

六二 艮其腓。不拯其隨，其心不快。 

 象曰﹕“不拯其隨”，未退聽也。 

 

九三 艮其限，列其寅。厲，薰心。 

 象曰﹕“艮其限”，危“薰心”也。 

 

六四 艮其身。無咎。 

 象曰﹕“艮其身”，止諸躬也。 

 

六五 艮其輔，言有序。悔亡。 

 象曰﹕“艮其輔”，以中正也。 

 

上九 敦艮。吉。 

象曰﹕“敦艮”之“吉”，以厚終也。 

 

Etymology: 艮 means Mountain in Yijing.  

 

English translation:  
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艮, Mountain/standing and stare: (艮其背) staring the back，(不獲其身) one does not find 

the body. (行其庭) Walking in the garden, (不見其人) one does not see the person. 無咎  no 

fault. 

The kwa signs, 彖曰: 

艮，(止也) stands for stillness. (時止則止) When it is time to stop, then stop; (時行則行) when 

it is time to go, then go. (動靜不失其時) When action and repose are timely, (其道光明) then 

one's path is illumined. (艮其止) The stillness of the mountain means (止其所 也) stopping in 

the right place. (上下敵應) Above and below are opposed (不相與也) and have nothing to do 

with each other. (是以“不獲其身，行其庭，不見其人”) Therefore, one does not find the 

others (bodies); walking in the garden, one does not see the others (persons). 無咎也 no fault. 

 

The image, 象曰: two mountains (top and bottom trigram) sit and stare each other is 艮. Thus, 

the thoughts of 君子 (righteous people) are not out of place. 

The yao signs: 

• F6 – (艮其趾) Stopping the feet (at the first step), 無咎 no blame. 利永貞 beneficial to 

be always correct. 

The image: Stop the feet before losing correctness. 

• 6two – (艮其腓) Stopping the calves, (不拯其隨) not stop to follow. (其心不快) The 

mind is not happy. 

The image: Not stop to follow means not stepping back to listen first. 

• 9three – (艮其限) Stopping at the waist (列其寅) breaks the spine. 厲 Danger, (薰心) 

the heart is covered by desires. 

The image: Stopping at the waist, the heart’s desire causes danger. 

• 6four – (艮其身) Stopping the torso, 無咎 no fault. 

The image: Stopping the torso stills the body. 

• 6five – (艮其輔) Stopping the jaws, (言有序) there is order in speech, 悔亡 regret 

vanishes. 

The image: Stopping the jaws is done with balance and uprightness. 

• T9 – (敦艮) Careful Stopping 吉 auspicious. 

The image: The good outcome of careful stopping is having a good ending. 

 

卦 德 (virtues of the hexagram):  艮 (face off), 止 (back off) 
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#53    

  

漸。女歸吉；利貞。 

 

彖曰﹕漸之進也，“女歸吉”也。進得位，往有功也。進以正，可以正邦也。其位剛 得中

也。止而巽，動不窮也。 

 

象曰﹕山上有木，漸；君子以居賢行善俗。 

 

 初六 鴻漸于干；小子厲，有言。無咎。 

 象曰﹕“小子”之“厲”，義“無咎”也。 

 

六二 鴻漸于磐；飲食 。吉。 

 象曰﹕ “飲食”，不素飽也。 

 

九三 鴻漸于陸；夫征不復，婦孕不育。凶。利御寇。 

 象曰﹕ “夫征不復”，離群丑也；“婦孚不育”，失其道也；“利”用“御寇”，順相保也。 

 

六四 鴻漸于木；或得其桷。無咎。 

象曰﹕“或得其桷”，順以巽也。 

 

九五 鴻漸于陵；婦三歲不孕，終莫之勝。吉。 

 象曰﹕“終莫之勝，吉”，得所願也。 

 

上九 鴻漸于阿；其羽可用為儀。吉。  

象曰﹕“其羽可用為儀，吉”，不可亂也。 

 

Note: （《十三經注疏》本 “阿”作陸。李鏡池 《周易通義》﹕“阿﹕原訛為‘陸’。因‘陸’不

但與九三爻犯復，且不協韻。  
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江永、王引之均說是阿之訛。李說是，據改。朱熹《周易本義》﹕“胡氏 程氏皆雲，‘陸’當

作‘逵’，謂雲路也。今以韻讀良是。”此說亦可參考。） 

 

Etymology: 漸 is   (water) + 斬 (cut in half) = such as water cutting the stone = slow but 

surely = Gradual Progress. 

 

English translation:  

漸, Gradual Progress: (女歸) in a woman's marriage, 吉 auspicious. 利貞 beneficial to be 

chaste. 

The kwa signs, 彖曰: 

(漸之進也) 漸 is proceeding gradually, (女歸吉也) a woman's marriage is auspicious. (進得位) 

as the procedure leads to the proper state, (往有功也) the process is successful. (進以正) By 

correct progress (可以正邦也) it can also rectify the country. (其位剛 得中也) The proper state 

is when strength attains balance. (止而巽) When calm (止, the bottom trigram) and flexible (巽, 

the top trigram), (動不窮也) action does not reach an impasse. 

 

The image, 象曰: There are trees (top trigram) on a mountain (bottom trigram), 漸 gradually 

growing. 君子 (righteous people) improve customs by living wisely and virtuously. 

The yao signs:  

• F6 – (鴻漸于干) Geese gradually proceed to the shoreline. (小子厲) humble people are 

diligent (有言) and speak up, 無咎 no blame. 

The image: The diligence of humble people is dutiful and blameless. 

• 6two – (鴻漸于磐) Geese gradually proceed onto a boulder; (飲食) they eat and drink 

happily. 吉 auspicious. 

The image: Eating and drinking happily, they don't just stuff themselves idly. 

• 9three – (鴻漸于陸) Geese gradually proceed onto high ground. (夫征不復) The 

husband goes on an expedition and does not return; (婦孕不育) the wife gets pregnant 

but does not raise the child. 凶 not good. (利御寇) beneficial to defend against enemies. 

The image: The husband goes on an expedition and does not return -- leaving the family 

is disgraceful. The wife who gets pregnant but does not raise the child, being out of the 

wedlock. It is beneficial to defend against enemies, harmoniously protecting one 

another. 
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• 6four – (鴻漸于木) Geese proceed gradually into the trees (或得其桷) and may reach a 

level roost, 無咎 no trouble. 

The image: Reaching a level roost means following docilely. 

• 9five – (鴻漸于陵) Geese proceed gradually onto a mountaintop. (婦三歲不孕) The 

wife does not conceive for three years (no affairs); (終莫之勝) after all, no one could 

overcome her. 吉 auspicious. 

The image: What is auspicious about no one being able to overcome her after all is 

getting what was wished for. 

• T9 – (鴻漸于阿) Geese gradually proceed onto high ground. (其羽可用為儀) Their 

feathers can be used for ceremonies. 吉 Good fortune. 

The image: What is fortunate about their feathers being suitable for use in ceremonies 

is that they cannot be put in disarray. 

 

卦 德 (virtues of the hexagram):  漸 (gradually), 進 (advancing) 

 

 

 

#54    

  

歸妹。征凶，無攸利。 

 

彖曰﹕歸妹，天地之大義也。天地不交，而萬物不興。歸妹，人之終始也。說以動， 所

歸妹也。“征凶”，位不當也。“無攸利”，柔乘剛也。 

 

象曰﹕澤上有雷，歸妹；君子以永終知敝。 

 

 初九 歸妹以娣，跛能履。征吉。 

 象曰﹕“歸妹以娣”，以恆也；“跛能履”，“吉”相承也。 

 

九二 眇能視。利幽人之貞。 

 象曰﹕“利幽人之貞”，未變常也。 

 



 

222 
 

六三 歸妹以須。反歸以娣。 

 象曰﹕“歸妹以須”，未當也。 

 

九四 歸妹愆期。遲歸有時。 

 象曰﹕“愆期”之志，有待而行也。 

 

六五 帝乙歸妹，其君之袂不如其娣之袂良；月幾望。吉。 

 象曰﹕“帝乙歸妹”，“不如其娣之袂良”也；其位在中，以貴行也。 

 

上六 女承筐，無實；士刲羊無血。無攸利。 

象曰﹕上六“無實”，“承”虛“筐”也。 

 

Etymology: 歸 妹 means Marrying a Young Girl out.  

 

English translation:  

歸妹, Marrying a Young Girl: 征凶，無攸利 To go on an expedition leads to misfortune, with 

nothing gained. 

The kwa signs, 彖曰: 

歸妹，(天地之大義也) Marrying a young girl, an important duty of heaven and earth. (天地不

交) If heaven and earth do not commune, (而萬物不興) then nothing arises. (歸妹) Marrying a 

young girl (人之終始也) is a start for human society. (說以動) If she acts out of flirtatious, (所

歸妹也) the bride is an immature girl. 征凶 be unfortunate if she goes on, (位不當也) because 

it is not her place to do so. 無攸利 Nothing is gained, (柔乘剛也) because she (the weak) is 

trying to rule the strong. 

 

The image, 象曰: Thunder (top trigram) over a lake (bottom trigram) -- marrying a young girl. 君

子consider lasting results and know what is wrong. 

The yao signs: 

• F9 – (歸妹以娣) Marrying a young girl, as junior wives. (跛能履) The lame can walk. 征

吉  To go on, leads to good fortune. 



 

223 
 

The image: "Marrying a young girl as junior wife" is good even she is a cripple if she can 

serve. 

• 9two – (眇能視)The one-eyed can see. (利幽人之貞) beneficial to be chaste as a hermit. 

The image: The benefit of the chastity of a hermit is not changing the norm. 

• 6three – (歸妹以須) When the bride-to-be has many demands, (反歸以娣) it will the 

younger sister be married instead. 

The image: The bride-to-be who demands is not right. 

• 9four – (歸妹愆期) When it is the wrong time for a girl to marry, (遲歸有時) she delays 

the marriage until the proper time. 

The image: The purpose of putting off the marriage is to go at the right time. 

• 6five – (帝乙歸妹) The emperor marries off his younger sister. (其君之袂不如其娣之袂

良) The attire of the lady is not as good as that of the junior wives. (月幾望) The moon is 

almost full. 吉 auspicious. 

The image: When the emperor marries off his younger sister, she is not dressed as well 

as the junior wives. The position is one of balance, behaving in a noble manner. 

• T6 – (女承筐) The woman receives a basket, (無實) but there is nothing in it. (士刲羊無

血) The man sacrifices a goat, but there is no blood. 無攸利 Nothing is gained. 

The image: The top yin has no fulfillment. This is receiving an empty chest. 

 

卦 德 (virtues of the hexagram):  歸 妹 (marriage), 當 位 (rightful process) 

 

 

 

#55     

 

豐。  豐亨。王假之，勿憂，宜日中。 

 

彖曰﹕豐，大也。明以動，故豐。“王假之”，尚大也。“勿憂，宜日中”，宜照天 下也。日

中則昃，月盈則食，天地盈虛，與時消息。而況于人乎？況于鬼神乎？ 

 

象曰﹕雷電皆至，豐；君子折獄致刑。 

 

 初九 遇其配主，雖旬。無咎，往有尚。 

 象曰﹕“雖旬無咎”，過旬災也。 
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六二 豐其部，日中見斗；往得疑疾；有孚發若。吉。 

 象曰﹕“有孚發若”，信以發志也。 

 

九三 豐其沛，日中見沫；折其右肱。無咎。 

 象曰﹕“豐其沛”，不可大事也；“折其右肱”，終不可用也。 

 

九四 豐其部，日中見斗；遇其夷主。吉。 

 象曰﹕“豐其部”，位不當也；“日中見斗”，幽不明也；“遇其夷主”，“吉”行也。 

 

六五 來章，有慶譽。吉。 

 象曰﹕“六五”之“吉”，“有慶”也。 

 

上六 豐其屋，部其家，窺其戶，闃其無人，三歲不覿。凶。 

象曰﹕“豐其屋”，天際翔也；“窺其戶，闃其無人”，自藏也。 

 

Etymology: 豐 is   (plenty) over 豆 (a cooking pot) = plenty or rich.  

 

English translation:  

豐, Plenty: 豐, 亨 successful。(王假之) a king attains this. 9勿憂) Do not worry. (宜日中) Take 

advantage of the Sun at noon. 

The kwa signs, 彖曰: 

豐，( 大也) is greatness. (明以動) Action with understanding (故豐) results in plenty. (王假之) 

A king attaining this (尚大也) adds greatness. (勿憂，宜日中) Do not worry -- take advantage 

of the Sun at noon; (宜照天 下也) it is good to illumine the world. (日中則昃) After noon, the 

Sun goes down; (月盈則食) after the full Moon, it wanes. (天地盈虛) The filling and emptying 

of heaven and earth, (與時消息) wax and wane with time; (而況于人乎？) how much more so 

in the case of human beings? (況于鬼神乎？) and how much more so in the case of ghosts and 

spirits? 

 



 

225 
 

The image, 象曰: Thunder (top trigram) and lightning (bottom trigram) both come, plenty. 

Thus, do   君 子 pass judgments and execute punishments. 

The yao signs: 

• F9 – (遇其配主) Meeting your partner, (雖旬) even though you are equals, 無咎 no 

problem. (往有尚) If you go on, there will be exaltation.      The image: Just plenty is 

good, overdo will be trouble. 

• 6two – (豐其部) With abundant shade, (日中見斗) you see stars at midday. (往得疑疾) 

If you go, you will be afflicted by doubt. (有孚發若) If sincerity is expressed, 吉 good 

fortune. 

The image: Expressing sincerity means expressing intention truthfully. 

• 9three – (豐其沛) With abundant rain, (日中見沫) you see the drops in the sunlight. (折

其右肱) You break your right arm (無咎) not to blame. 

The image: When the rain is abundant, you cannot do great works (fighting a war). 

When you break your right arm, it cannot be used. 

• 9four – (豐其部) With abundant shade, (日中見斗) you see stars at midday. (遇其夷主) 

Meeting a righteous hermit, 吉 is auspicious. 

The image: With abundant shade, the position is not appropriate. Seeing the stars at 

midday means it is dark and dim. Meeting a righteous hermit is auspicious in terms of 

action. 

• 6five – (來章) Bringing brilliance, (有慶譽) there is celebration and praise. 吉 This is 

auspicious. 

The image: What is auspicious about the fifth yin is that there is joyful celebration. 

• T6 – (豐其屋) Making the house rich, (部其家) shading the home. (窺其戶) A peek in 

the door (闃其無人) finds quiet, no one there, (三歲不覿) unseen for three years. 凶 

Inauspicious. 

The image: Making the house rich is pride. No one can be found in side, for one has 

hidden oneself. 

 

卦 德 (virtues of the hexagram):  豐 (plentiful), 盈 虛 (going exhaust) 
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#56    

 

旅。小亨，旅貞吉。 

 

彖曰﹕旅，小亨，柔得中乎外，而順乎剛，止而麗乎明，是以“小亨，旅貞吉” 也。旅之

時義大矣哉。 

 

象曰﹕山上有火，旅；君子以明慎用刑，而不留獄。 

 

 初六 旅瑣瑣，斯其所。取災。 

 象曰﹕“旅瑣瑣”，志窮“災”也。 

 

六二 旅即次，懷其資，得童僕。貞。 

 象曰﹕“得童僕貞”，終無尤也。 

 

九三 旅焚其次，喪其童僕。貞厲。 

 象曰﹕“旅焚其次”，亦以傷矣；以旅與下，其義喪也。 

 

九四 旅于處，得其資斧。我心不快。 

 象曰﹕“旅于處”，未得位也；“得其資斧”，“心”未快也。 

 

六五 射雉，一矢亡。終以譽命。 

 象曰﹕“終以譽命”，上逮也。 

 

上九 鳥焚其巢，旅人先笑後號 咷；喪牛于易。凶。 

象曰﹕以旅在“上”，其義“焚”也；“喪牛于易”，終莫之聞也。 

 

Etymology: 旅 is  ( a flag carried by someone, such as a tour guide) over * (meaning a pulse, 

coming and going) = travel.  

 

English translation:  
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旅, Travel: 小亨 little success，(旅貞吉) Travel is auspicious if correct. 

The kwa signs, 彖曰: 

旅，小亨，(柔得中乎外) Flexibility attains balance (而順乎剛) and harmonizes with power 

outside. (止而麗乎明) Calmly cleaving to understanding, (是以“小亨，旅貞吉” 也) therefore 

there is a little success, and travel is auspicious if correct. (旅之時義大矣哉) The significance of 

the timing of travel is great indeed. 

 

The image, 象曰: Fire (top trigram) on a mountain (bottom trigram) -- traveling. True   君 子 

apply punishments with understanding and prudence, and do not keep people imprisoned. 

The yao signs: 

• F6 – (旅瑣瑣) Petty fussing (斯其所) on a journey (取災) brings misfortune. 

The image: Petty fussing on a journey results in the misfortune of frustration. 

• 6two – (旅即次) Coming to an inn on a journey (懷其資) with supplies in hand (得童僕) 

and gains a servant, 貞 being good. 

The image: Gaining a servant, after all there is no complaint. 

• 9three – (旅焚其次) The inn is burnt, (喪其童僕) the servants lost, 貞厲 is dangerous 

even if one is upright. 

The image: The inn is burnt, one will also be injured. In one's dealings with inferiors on a 

journey, duty is lost. 

• 9four – (旅于處) Traveling to a place, (得其資斧) one gets resources and tools, (我心不

快) but one's heart is not happy. 

The image: Traveling to a place, getting resources and tools, one's heart is not yet happy 

if one has not gotten a position. 

• 6five – (射雉) Shooting pheasant, (一矢亡) one arrow is lost (miss the target). (終以譽

命) Ultimately one is lauded and given a mandate. 

The image: Ultimately being lauded and given a mandate is reaching the highest. 

• T9 – (鳥焚其巢) A bird nest burnt. (旅人先笑後號 咷) The traveler first laughs, 

afterward cries. (喪牛于易) Losing the cow, 凶 is unfortunate. 

The image: As guest (travel), yet sits in a high place, it is not right, that is, the cow (the 

high position) can be easily lost, and no one ever notice (care about) it. 

 

卦 德 (virtues of the hexagram):  旅 (travelling), 不 留 獄 (not be confined by troubles) 
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#57    

  

巽。小亨；利有攸往；利見大人。 

 

彖曰﹕重巽以申命。剛巽乎中正而志行。柔皆順乎剛，是以“小亨，利有攸往，利見 大人

。” 

  

象曰﹕隨風，巽；君子以申命行事。 

 

 初六 進退。利武人之貞。 

 象曰﹕“進退”，志疑也；“利武人之貞”，志治也。 

 

九二 巽在床下，用史、巫紛若。吉，無咎。 

 象曰﹕“紛若”之“吉”，得中也。 

 

九三 頻巽。吝。 

 象曰﹕“頻巽”之“吝”，志窮也。 

 

六四 悔亡。田獲三品。 

 象曰﹕“田獲三品”，有功也。 

 

九五 貞吉，悔亡。無不利。無初有終﹕先庚三日，後庚三日，吉。 

 象曰﹕“九五”之“吉”，位正中也。 

 

上九 巽在床下，喪其資斧。貞凶。 

象曰﹕“巽在床下”，上窮也；“喪其資斧”，正乎“凶”也。 

 

Etymology: 巽 means wind in Yijing.  

 

English translation:  
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巽, Wind: 小亨, small success；(利有攸往) beneficial to have a place to go. (利見大人) 

beneficial to see great people. 

The kwa signs, 彖曰: 

(重巽以申命) Double 巽 (top and bottom trigrams, wind) expresses directions. (剛巽乎中正而

志行) Strength follows balance and rectitude, so the aim is carried out. (柔皆順乎剛) The weak 

all follow the strong, (是以 “小亨，利有攸往，利見 大人。”) so the small success come 

through, benefiting from having a place to go, benefiting from seeing great people. 

 

The image, 象曰: Wind following wind -- thus do   君 子 (honorable leaders) articulate 

directions and carry out tasks. 

The yao signs: 

• F6 – (進退) Advancing and retreating, (利武人之貞) it is beneficial to be as steadfast as 

a soldier. 

The image: Advancing and retreating means the mind is wavering. The benefit of the 

steadfastness of a soldier is that the mind is under control. 

• 9two – (巽在床下) Obedience below the platform, (用史, 巫紛若) using scribes, 

mediums and sortilege frequently, 吉 is auspicious, 無咎 without blame. 

The image: What is auspicious about this frequency is the attainment of balance. 

• 9three – (頻巽) repeatedly attempting obedience, 吝 is humiliating. 

The image: The humiliation of repeatedly attempting obedience is that the aim is at an 

impasse. 

• 6four – (悔亡) Regret vanishes. (田獲三品) The hunt yields three catches. 

The image: The hunt yields three catches -- there is success. 

• 9five – (貞吉) Correctness leads to good fortune; (悔亡) regret vanishes, (無不利) none 

do not benefit. (無初有終) There is no beginning (initial investment), but there is an 

end. (先庚三日) The three days before a change (後庚三日) and the three days after a 

change, 吉 are auspicious. 

The image: What is auspicious about the fifth yang is that its position is correctly 

balanced. 

• T9 – (巽在床下) The obedient are below the platform. (喪其資斧) Losing resources and 

tools, 貞凶 misfortune even being upright. 

The image: The obedient are below the platform; there is an impasse above. Losing 

resources and tools, it is proper that there be misfortune. 
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卦 德 (virtues of the hexagram):  巽 (floating), 進 退 (flexible)  

 

 

 

#58    

  

兌。  兌亨。利貞。 

 

彖曰﹕兌，說也。剛中而柔外，說以“利貞”，是以順乎天而應乎人。說以先民，民 忘其

勞。說以犯難，民忘其死。說之大，民勸矣哉。 

  

象曰﹕麗澤，兌；君子以朋友講習。 

 

 初九 和兌。吉。 

 象曰﹕“和兌”之“吉”，行未疑也。 

 

九二 孚兌。吉；悔亡。 

 象曰﹕“孚兌”之“吉”，信志也。 

 

六三 來兌。凶。 

 象曰﹕“來兌”之“凶”，位不當也。 

 

九四 商兌來寧。介疾有喜。 

 象曰﹕“九四”之“喜”，有慶也。 

 

九五 孚于剝。有厲。 

 象曰﹕“孚于剝”，位正當也。 

 

上六 引兌。 

象曰﹕“上六引兌”，未光也。 
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Etymology: 兌 is 八 (dividing or sharing) over 兄 (brothers) = happiness among brothers = 

Happy.  

 

English translation:  

兌, Happy: 兌亨 successful。利貞 beneficial if correct. 

The kwa signs, 彖曰: 

兌，(說也) stands for happy. (剛中而柔外) Strength in balance, outwardly flexible, (說以“利貞

”) happy is beneficial if correct; (是以順乎天而應乎人) this is how to obey heaven and respond 

to humanity. (說以先民) When the people are provided with happy first, (民 忘其勞) the 

people forget their toil; (說以犯難) when facing difficulty and danger with happy, (民忘其死) 

the people forget their safety. (說之大) The greatness of happy (民勸矣哉) is how it inspires 

the people. 

 

The image, 象曰: Joined lakes (top and bottom trigram) represent joy. Thus, 君子 studies and 

practices with companions. 

The yao signs: 

• F9 – (和兌) Harmonious happy, 吉 is auspicious. 

The image: What is auspicious about harmonious happy is that action is not doubted. 

• 9two – (孚兌) Sincere happy, 吉 is auspicious. 悔亡 Regret vanishes. 

The image: What is auspicious about sincere happy is confidence in the aim. 

• 6three – (來兌) Looking for happy, 凶 is inauspicious. 

The image: What is inauspicious about looking for happy is being out of place. 

• 9four – (商兌來寧) Deliberating about happy, one is uneasy. (介疾有喜) If one is firm 

and swift, there will be happiness. 

The image: The happiness of the fourth yang is celebration. 

• 9five – (孚于剝) There is inspiration in sincerity, 有厲 toward the fallen. 

The image: Being sincere toward the fallen, it is proper. 

• T6 – (引兌) Induced happy. 

The image: Happy which needs to be induced is not a great happy. 

 

卦 德 (virtues of the hexagram):  兌 (happiness), 朋 友 (friendly) 
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#59    

  

渙。亨；王假有廟；利涉大川；利貞。 

 

 

彖曰﹕渙，亨，剛來而不窮，柔得位乎外而上同。“王假有廟”，王乃在中也。 “利涉大川”

，乘木有功也。 

  

象曰﹕風行水上，渙；先王以享于帝立廟。 

 

 初六 用拯馬壯。吉。 

 象曰﹕“初六”之“吉”，順也。 

 

九二 渙奔其機。悔亡。 

 象曰﹕“渙奔其機”，得願也。 

 

六三 渙其躬。無悔。 

 象曰﹕“渙其躬”，志在外也。 

 

六四 渙其群。元吉。渙有丘。匪夷所思。 

 象曰﹕“渙其群，元吉”，光大也。 

 

九五 渙汗其大號；渙王居。無咎。 

 象曰﹕“王居無咎”，正位也。 

 

上九 渙其血，去逖出。無咎。 

象曰﹕“渙其血”，遠害也。 

 

Etymology: 渙 is  (water) + 奐 (disperse) = water going everywhere = Dispersal. 

 

English translation:  
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渙, Dispersal/permeate: 亨 very successful；(王假有廟) The king goes to his ancestral shrine. (

利涉大川) benefits to cross great rivers (traveling or having expedition). (利貞) beneficial if 

correct. 

The kwa signs, 彖曰: 

渙，亨，(剛來而不窮) Strength comes and does not become exhausted. (柔得位乎外而上同) 

Flexibility is in its place outwardly and assimilates above. (王假有廟) king goes to his ancestral 

shrine; (王乃在中也) the king is then in the center. (利涉大川) benefits to cross great rivers – (

乘木有功也) riding on wood (the top trigram) has success. 

 

The image, 象曰: Wind (top trigram) travels over the water (bottom trigram), dispersing. 

Ancient kings honored God and set up shrines. (Attained mandate) 

The yao signs: 

• F6 – (用拯馬壯) For rescue, while the horse is strong. 吉 fortunate. 

The image: The fortune of the first yin is because without obstacles. 

• 9two – (渙奔其機) Running to support on dispersal, 悔亡 regret vanishes. 

The image: Running to support on dispersal is attaining what is wished. 

• 6three – (渙其躬) Dispersing the self, 無悔 no regret. 

The image: Dispersing the self, the aim is the world outside. 

• 6four – (渙其群) Dispersing the group, 元吉 is very auspicious. (渙有丘) On dispersal,  

there is assembly, (匪夷所思) inconceivable to the ordinary. 

The image: (Being able to) disperse the group is very auspicious -- the power is great. 

• 9five – (渙汗其大號) With a great call, others sweat (drafting labors). (渙王居) King 

expands the palace. 無咎 no fault. 

The image: The king expanding the palace without fault; this is the right position. 

• T9 – (渙其血) scattering the blood, (去逖出) at far away wilderness. [no blood 

scattering in my dominion], 無咎 no fault. 

The image: Far away from scattering the blood means avoiding harm. 

 

卦 德 (virtues of the hexagram):  渙 (permeating), 王 乃 在 中 (essence remains)  

 

 

 

 



 

234 
 

#60    

  

節。 亨。苦節，不可貞。 

 

彖曰﹕ 節，亨，剛柔分而剛得中。 “苦節，不可貞”，其道窮也。說以行險，當 位以節

，中正以通。天地節，而四時成。節以制度，不傷財，不害民。 

  

象曰﹕澤上有水，節；君子以制數度，議德行。 

 

 初九 不出戶庭。無咎。 

 象曰﹕“不出戶庭”，知通塞也。 

 

九二 不出門庭。凶。 

 象曰﹕“不出門庭，凶”，失時極也。 

 

六三 不節若，則嗟若。無咎。 

 象曰﹕“不節”之“嗟”，又誰咎也。 

 

六四 安節。亨。 

 象曰﹕“安節”之“亨”，承上道也。 

 

九五 甘節。吉，往有尚。 

 象曰﹕“甘節”之“吉”，居位中也。 

 

上六 苦節。貞凶；悔亡。 

象曰﹕“苦節，貞凶”，其道窮也。 

 

Etymology: 節 is 竹 (bamboo) over 即 (ready, at the place) = the nodes on the bamboo) = 

regulate = Regulation.  

 

English translation:  
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節, Regulation: 亨 successful。苦節 painful regulation，不可貞, is not to be held to. 

The kwa signs, 彖曰: 

節，亨，(剛柔分而剛得中) Firmness and flexibility divide (are different), and firmness gains 

balance. (苦節，不可貞) Painful regulation is not to be held to, (其道窮也) because that would 

lead to an impasse. (說以行險) Work through danger joyfully, (當 位以節) take charge of the 

situation with discipline, (中正以通) get through with balance and rectitude. (天地節) As 

heaven and earth are regulated, (而四時成) the four seasons take place. (節以制度) regulation 

with (via) laws, (不傷財，不害民) they do not damage property or injure people. 

 

The image, 象曰: Water (top trigram) over a lake (bottom trigram), regulated.   君 子 

(honorable leaders) establish numbers and measures and consider virtuous conduct. 

The yao signs: 

• F9 – (不出戶庭) Not leaving room, 無咎 no fault. 

The image: Not leaving room is knowing passage and obstruction. 

• 9two – (不出門庭) Not going outside, 凶 bodes ill. 

The image: Not going outside bodes ill, in that one misses the timing of opportunities. 

• 6three – (不節若) Without regulation (則嗟若) there will be lament, 無咎 but you 

cannot blame anyone. 

The image: Whose fault is the lament that comes from lack of regulation? 

• 6four – (安節) Peaceful regulation, 亨 is successful. 

The image: The success of peaceful regulation is in taking up the way of heaven. 

• 9five – (甘節) Contented regulation, 吉 auspicious. (往有尚) To go on will result in 

exaltation. 

The image: What is auspicious about contented regulation is that the position one is in is 

balanced. 

• T6 – (苦節) Painful regulation, (貞凶) bodes ill if persisted in. (悔亡) By repenting, it is 

eliminated. 

The image: Painful regulation bodes ill if persisted in, because that path comes to an 

impasse. 

 

卦 德 (virtues of the hexagram):  節 (regulation), 制 數 度 (not over done) 
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#61    

  

中孚。 豚魚吉；利涉大川；利貞。 

 

彖曰﹕中孚，柔在內而剛得中，說而巽，孚乃化邦也。“豚魚吉”，信及豚魚也。 “利涉大

川”，乘木舟虛也。中孚以“利貞”，乃應乎天也。 

  

象曰﹕澤上有風，中孚；君子以議獄緩死。 

 

 初九 虞。吉；有它不燕。 

 象曰﹕“初九虞吉”，志未變也。 

 

九二 鳴鶴在陰，其子和之﹕我有好爵，吾與爾靡之。 

 象曰﹕“其子和之”，中心願也。 

 

六三 得敵。或鼓或罷，或泣或歌。 

 象曰﹕“或鼓或罷”，位不當也。 

 

六四 月幾望，馬匹亡。無咎。 

 象曰﹕“馬匹亡”，絕類上也。 

 

九五 有孚，攣如。無咎。 

 象曰﹕“有孚攣如”，位正當也。 

 

上九 翰音登于天。貞凶。 

象曰﹕“翰音登于天”，何可長也。 

 

Etymology: 孚 is  (top hand) over 子 (a kid) = carrying a kid with hand = true love = 

trustable.  

中孚 = trustable 
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English translation:  

中孚, Trustable: (豚魚吉) 豚魚(a fish, meaning lowly). The lowly (simple-minded) is 吉 

auspicious.  利涉大川 beneficial to cross great rivers. 利貞 beneficial to be upright. 

The kwa signs, 彖曰: 

中孚，(柔在內而剛得中) flexibility is within and firmness is in the center. (說而巽) Joyful 

(lower trigram) and docile (top trigram), (孚乃化邦也) sincerity then transforms the nation. (豚

魚吉) The simple-minded are fortunate (信及豚魚也) even trusting the lowly and simple-

minded. (利涉大川) beneficial to cross great rivers, (乘木舟虛也) able to ride on a wooden 

boat because it is hollowed. (中孚以 “利貞”) Trustable with beneficial uprightness (乃應乎天也

) is following the way of heaven. 

 

The image, 象曰: There is wind (top trigram) over a lake (bottom trigram), with trustable. True   

君 子 consider judgments and postpone execution. 

The yao signs: 

• F9 -- 虞吉Preparedness leads to 吉 a good outcome. (有它不燕) If there is something 

else, one is not at rest. 

The image: The good outcome of the first yang's preparedness is because the mind is 

not changed. 

• 9two – (鳴鶴在陰) The calling crane is in the shade; (其子和之) the fledgling joins it. (我

有好爵) I have a good wine cup, (吾與爾靡之) I will quaff with you. 

The image: The fledgling joining it is the heart's desire. 

• 6three – (得敵) Found a match (equal in strength), (或鼓或罷)one sometimes drums, 

sometimes stops, (或泣或歌) sometimes cries, sometimes sings. 

The image: Sometimes drumming, sometimes stopping, the position is not appropriate. 

• 6four – (月幾望) The Moon is almost full. (馬匹亡) the horse disappears, 無咎 no fault. 

The image: The house disappearing means breaking with peers to go higher. 

• 9five – (有孚) With sincerity (攣如) that is firm, 無咎 no fault. 

The image: With sincerity that is firm, the position is correct. 

• T9 – (翰音登于天) A rooster’s call (showing off) ascends to the skies. (貞凶) Self-

righteousness leads to misfortune. 

The image: How can the rooster’s call which ascends to the skies forever? 

 

卦 德 (virtues of the hexagram):  中 孚 (not bias), 木 舟 虛 (humble will not sink) 



 

238 
 

#62    

 

小過。 小過亨。利貞。可小事，不可大事。飛鳥遺之音，不宜上，宜下，大吉。 

 

彖曰﹕小過，小者過而亨也。過以“利貞”，與時行也。柔得中，是以“小事吉”也。 剛失位

而不中，是以“不可大事”也。有“飛鳥”之象焉，“飛鳥遺之音，不宜 上，宜下，大吉”，上

逆而下順也。 

  

象曰﹕山上有雷，小過；君子以行過乎恭，喪過乎哀，用過乎儉。 

 

 初六 飛鳥。以凶。 

 象曰﹕“飛鳥以凶”，不可如何也。 

 

六二 過其祖，遇其妣；不及其君，遇其臣。無咎。 

 象曰﹕“不及其君”，臣不可過也。 

 

九三 弗過防之，從或戕之。凶。 

 象曰﹕“從或戕之”，“凶”如何也。 

 

九四 無咎。弗過，遇之，往厲秘戒。勿用永貞。 

 象曰﹕“弗過遇之”，位不當也；“往厲必戒”，終不可長也。 

 

六五 密雲不雨，自我西郊。公弋，取彼在穴。 

 象曰﹕“密雲不雨”，已上也。 

 

上六 弗遇過之，飛鳥離之。凶，是謂災眚。 

象曰﹕“弗遇過之”，已亢之。 

 

Etymology: 過, see #28 (大 過 卦) 

小過 = small excess 

English translation:  
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小過, Small Excess: 小過亨 very successful. 利貞 beneficial to be correct. (可小事) all right for 

small matters, (不可大事) not for great matters. (飛鳥遺之音) Birds sing beautifully while at 

rest, cry when fly (not able to find a place to rest). (不宜上) better not going up (fly)，(宜下) 

better land, 大吉 then there will be great good fortune. 

The kwa signs, 彖曰:  

小過，(小者過而亨也) Small excess can turn out all right. (過以 “利貞”) When there is excess, 

it is beneficial to be correct, (與時行也) which means to act in accord with the time. (柔得中) 

Flexibility is in balance, (是以 “小事吉” 也) so small matters have a good outcome. (剛失位而

不中) Firmness is out of place and not balanced, (是以 “不可大事” 也) so it is not suitable for 

great matters. (有 “飛鳥”之象焉) There is the image of a flying bird therein: (“飛鳥遺之音，不

宜 上，宜下，大吉”) the cry left by the flying bird, implying one should not rise but descend -- 

then there will be great good fortune. (上逆而下順也) Rising meets opposition, descending 

meets accord. 

 

The image, 象曰: Thunder (top trigram) over a mountain (lower trigram) -- small excess. 君子 

(righteous people) are exceedingly deferential in conduct, exceedingly sad in mourning, and 

exceedingly abstemious in consumption. 

The yao signs: 

• F6 – (飛鳥) The flying bird (nowhere to rest), 以凶 brings misfortune. 

The image: The flying bird brings misfortune. Nothing can be done about it. 

• 6two – (過其祖) Aim the first, (遇其妣) get the second. (不及其君) Not reaching the 

ruler, (遇其臣) meet the administrator.  無咎 no blame. 

The image: Not reaching the ruler -- the administrator is not to be surpassed. 

• 9three – (弗過防之) without taking enough precautions, (從或戕之) so pursuers 

(enemy) could attack. 凶 This is unfortunate. 

The image: Pursuers attack one. How unfortunate! 

• 9four -- 無咎 No fault, (弗過遇之) meeting here without excess. (往厲秘戒) To go into 

dangerous; it is necessary to be cautious, (勿用永貞) not do it, will always be correct. 

The image: Meeting without caution, the position is not right. It is dangerous to go, 

requiring caution; after all, it cannot last. 
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• 6five – (密雲不雨) Dense clouds do not rain, (自我西郊) coming from the western 

province. (公弋) The prince shoots, (取彼在穴) catching the quarry in the den. 

The image: Dense clouds do not rain -- They have already risen. 

• T6 – (弗遇過之) Passing by without meeting – (飛鳥離之) the flying birds leave. 凶 

unfortunate. (是謂災眚) This is called calamity. 

The image: Passing by without meeting is because of arrogance. 

 

卦 德 (virtues of the hexagram):  小過 (small extreme), 不 可 大 事 (not for big issue) 

 

 

#63    

  

既濟。亨，小利貞。初吉，終亂。 

 

彖曰﹕既濟，亨，小者亨也。“利貞”，剛柔正而位當也。“初吉”，柔得中也。 “終”止則“

亂”，其道窮也。 

  

象曰﹕水在火上，既濟；君子以思患而豫防之。 

 

 初九 曳其輪，濡其尾。無咎。 

 象曰﹕“曳其輪”，義“無咎”也。 

 

六二 婦喪其茀 。勿逐，七日得。 

 象曰﹕“七日得”，以中道也。 

 

九三 高宗伐鬼方，三年克之。小人勿用。 

 象曰﹕“三年克之”，憊也。 

 

六四  有衣 。終日戒。 

 象曰﹕“終日戒”，有所疑也。 

 

九五 東鄰殺牛，不如西鄰之時。實受其福。 
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 象曰﹕“東鄰殺牛”，“不如西鄰”之時也；“實受其福”，吉大來也。 

 

上六 濡其首。厲。 

象曰﹕“濡其首，厲”，何可久也。   

Etymology: 既 is 艮 (mountain) + 旡 (pinning down) = settle. 

濟 is    + 齊 (even headed, all together) = crossing river together. 

既 濟 = completion. 

English translation:  

既濟, completion: 亨 successful，(小利貞) even in small matters. It is beneficial to be correct; (

初吉) otherwise there is good fortune at first (終亂) but disorder in the end. 

The kwa signs, 彖曰: 

既濟，亨 successful，(小者亨也) small matters succeed. (利貞) beneficial to be correct; (剛柔

正而位當也) firmness and flexibility are correct and in their places. (“初吉” ，柔得中也) At 

first it is auspicious; flexibility gains balance. (“終” 止則“亂” ) Being settled (stop), in the end, 

there is confusion; (其道窮也) the path reaches an impasse. 

 

The image, 象曰: Water (top trigram) over fire (bottom trigram) – settled/completion. 君子 

considers problems and prevent them. 

The yao signs: 

• F9 – (曳其輪) Dragging the wheels, (濡其尾) wetting its tail, 無咎  no problem. 

• 6two – (婦喪其茀)A woman loses her protection (such as a husband). (勿逐) don’t go 

after. (七日得) get her in seven days. 

The image: She will come in seven days because of her balanced course. 

• 9three – (高宗伐鬼方) The emperor attacks barbarians (三年克之) and conquers them 

after three years. (小人勿用) the inferior people should not be employed. 

The image: Conquering them after three years, he is weary. 

• 6four – (有衣) wearing the dress, (終日戒) be alert all the time.  

The image: Being alert all the time, there is doubt. 

• 9five – (東鄰殺牛) The slaughtering of the ox in the neighborhood to the east (不如西

鄰之時) is not as good as the ceremony in the neighborhood to the west. (實受其福) it 

is really a blessing. 
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The image: The meat of the ox is not as good as the right timing. It is really the blessings 

-- good fortune comes in great measure. 

• T6 – (濡其首) wetting the head (as reaching top or perfection), 厲 is dangerous. 

The image: Getting the head wet, how can one last long? 

 

卦 德 (virtues of the hexagram):  既 濟 (completion), 道 窮 (no better place to go) 

 

 

#64    

  

未濟。 亨。小狐汔濟，濡其尾。無攸利。 

 

彖曰﹕未濟，亨，柔得中也。“小狐汔濟”，未出中也。“濡其尾，無攸利”， 不續終也。雖

不當位，剛柔應也。 

  

象曰﹕火在水上，未濟；君子以慎辨物居方。 

 

 初六 濡其尾。吝。 

象曰﹕“濡其尾”，亦不知極也。 

 

 九二 曳其輪。貞吉。 

象曰﹕“九二貞吉”，中以行正也。 

 

 六三 未濟。征凶。利涉大川。 

象曰﹕“未濟，征凶”，位不當也。 

 

 九四 貞吉，悔亡。震用伐鬼方，三年有賞于大國。 

 象曰﹕“貞吉，悔亡”，志行也。 

 

六五 貞吉，無悔。君子之光有孚。吉。 

 象曰﹕“君子之光”，其暉“吉”也。 
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上九 有孚于飲酒。無咎。濡其首，有孚失是。 

象曰﹕“飲酒”“濡首”，亦不知節也。 

Etymology: 未 is 一 (chi of wood) over 木 while that energy is still shorter than the line of the 木 

= not yet surpass.  The top line of 末 is longer than the line of 木, so 末 = end or finish. 

未濟 = not yet complete.  

 

English translation:  

未濟, Not complete: 亨 successful。(小狐汔濟) A little fox, almost crossing, (濡其尾) gets its 

tail wet. 無攸利 Nothing is gained. 

The kwa signs, 彖曰: 

未濟，亨 successful，(柔得中也) flexibility is in balance. (小狐汔濟，未出中也) The little fox 

about to cross has not yet reaching the other shore. (“濡其尾，無攸利”) Getting its tail wet, it 

gains nothing, (不續終也) in that it does not continue to the end. (雖不當位) Although out of 

place, (剛柔應也) the firm and the flexible correspond. 

The image, 象曰: Fire (top trigram) over water (bottom trigram) -- unsettled. 君子carefully 

discern things and keep them in their places. 

The yao signs: 

• F6 – (濡其尾) Getting the tail wet, 吝 humiliating. 

The image: Getting the tail wet, one still does not know the limit (how wide the river is). 

• 9two – (曳其輪) Dragging the wheels, 貞吉 rectitude is auspicious. 

The image: The good outlook of the rectitude of the second yang is because its activity is 

balanced. 

• 6three – (未濟) While unsettled, 征凶 bodes ill to go on an expedition, (利涉大川) but it 

is beneficial to cross great rivers. 

The image: It bodes ill to go on an expedition while unsettled, because the position is 

inappropriate. 

• 9four – (貞吉) Correctness brings good results; 悔亡 regret vanishes. (震用伐鬼方) 

Vigorously acting to conquer barbarians, (三年有賞于大國) in three years one has the 

reward of a great country. 

The image: Correctness brings good results; regret vanishes. The aim is carried out. 

• 6five -- 貞吉 Correctness brings good results; 無悔 regret vanishes. (君子之光有孚) The 

achievement of righteous people has truthfulness and leads to 吉 good results. 

The image: The radiance of the achievement of righteous people leads to good results. 
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• T9 – (有孚于飲酒) There is sincerity in drinking wine, 無咎 without fault. (濡其首) But if 

one becomes totally immersed, (有孚失是) having faith ceases to be right.  

The image: Becoming totally immersed in drinking wine is also not knowing proper 

measure. 

 

卦 德 (virtues of the hexagram):  未 濟 (not complete), 慎 辨 (carefully analyze)   

 

The following Five Commentaries (Five Wings) were written by Confucius for explaining the 

essences and meaning of Yijing. I already did a better job than him (Confucius) in Chapter 

Twelve and Thirteen. Furthermore, direct translation will not lead the readers to any better 

understanding. Thus, I will do the explanations instead of the direct translations. 

 

系辭上 (Commentary One, of Yijing) 

天尊地卑，乾坤定矣。卑高以陳，貴賤位矣。動靜有常，剛柔斷矣。方以類聚，物以群分

，吉凶生矣。在天成象，在地成形，變化見矣。是故剛柔相摩，八卦相蕩，鼓之以雷霆，

潤之以風雨，日月運行，一寒一暑﹕乾道成男，坤道成女；乾知大始，坤作成物；乾以易

知，坤以簡能；易則易知，簡則易從；易知則有親，易從則有功；有親則可久，有功則可

大；可久則賢人之德，可大則賢人之業。易簡而天下之理得矣。天下之理得，而成位乎其

中矣。 

  聖人設卦象，系辭焉而明吉凶，剛柔相推而生變化。是故吉凶者，失得之象 也；悔

吝者，憂虞之象也；變化者，進退之象也；剛柔者，晝夜之象也。六爻之動，三極之道也

。是故君子所居而安者，易之序也；所樂而玩者，爻之辭也。是故君子 居則觀其象而玩

其辭，動則觀其變而玩其佔。是以“自天佑之，吉無不利”。 

  彖者，言乎象者也；爻者，言乎變者也；吉凶者，言乎其失得也；悔吝者，言 乎其

小疵也；無咎者，善補過也。是故列貴賤者存乎位，齊小大者存乎卦，辯吉凶 者存乎辭

，憂悔吝者存乎介，震無咎者存乎悔。是故卦有小大，辭有險易。辭也者， 各指其所之

。 

易與天地準，故能彌綸天地之道。仰以觀于天文，俯以察于地理，是故知幽明 之故；原

始反終，故知死生之說；精氣為物，游魂為變，是故知鬼神之情狀。 與 天地相似，故不

違；知周乎萬物而道濟天下，故不過；旁行而不流，樂天知命，故 不憂；安土敦乎仁，

故能愛；範圍天地之化而不過，曲成萬物而不遺，通乎晝夜之 道而知，故神無方而易無

體。 

一陰一陽之謂道。繼之者善也，成之者性也。仁者見之謂之仁，知者見之謂之知，百姓日

用而不知，故君子之道鮮矣。顯諸仁，藏諸用，鼓萬物而不與聖同憂，盛德大業 至矣哉
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！富有之謂大業；日新之謂盛德；生生之謂易！成象之謂乾；效法之謂坤；極數 知來之

謂佔；通變之謂事；陰陽不測之謂神。 

夫易廣矣大矣，以言乎遠則不御，以言乎邇則靜而正，以言乎天地之間則備矣。 夫乾，

其靜也專，其動也直，是以大生焉；夫坤，其靜也翕，其動也闢，是以廣生焉。 廣大配

天地，變通配四時，陰陽之義配日月，易簡之善配至德。 

子曰﹕“易，其至矣乎！夫易，聖人所以崇德而廣業也。知崇禮卑，崇效天，卑法地，天

地設位，而易行乎其中矣。成性存存，道義之門。”   聖人有以見天下之賾，而擬諸其

形容，象其物宜，是故謂之象。聖人有以見天 下之動，而觀其會通，以行其典禮，系辭

焉以斷其吉凶，是故謂之爻。言天下之至 賾而不可惡也，言天下之至動而不可亂也。擬

之而後言，議之而後動，擬議以成其 變化。 

“鳴鶴在陰，其子和之﹕我有好爵，吾與爾靡之。” ——子曰﹕“君子居其室，出其言善，

則千里之外應之，況其邇者乎？居其室，出其言不善，則千里之外違之，況其邇者乎？” 

言出乎身，加乎民；行發乎邇，見乎遠。言行，君子之樞機，樞機 之發，榮辱之主也。

言行，君子之所以動天地也，可不慎乎！ 

“同人，先號洮而後笑。” 子曰﹕“君子之道，或出或處，或默或語。”二人 同心，其利斷

金。同心之言，其臭如蘭。 “初六，藉用白茅。無咎。” 子曰﹕“苟錯，諸地而可矣。藉之

用茅，何咎 之有？慎之至也。”夫茅之為物薄，而用可重也。慎斯術也以往，其無所失矣

。 

“勞謙，君子有終。吉。”子曰﹕“勞而不伐，有功而不德，厚之至也。語以 其功，下人者

也。”德言盛，禮言恭。謙也者，致恭以存其位者也。 

“亢龍有悔。” 子曰﹕“貴而無位，高而無民。” 賢人在下位而無輔，是以動 而有悔也。 

“不出戶庭。無咎。” 子曰﹕“亂之所生也，則言語以為階。” 君不密則失臣，臣不密則失

身，幾事不密則害成。是以君子慎密而不出也。 

子曰﹕“作易者，其知盜乎？易曰﹕‘負且乘，致寇至。’ 負也者，小人之事也； 乘也者，

君子之器也。小人而乘君子之器，盜思奪之矣。上慢下暴，盜思伐之矣。慢藏 誨盜，冶

容誨淫。”——易曰﹕“負且乘，致寇至。” 盜之招也。 

天一，地二；天三，地四；天五，地六；天七，地八；天九，地十。天數五，地數五，五

位相得而各有合。天數二十有五，地數三十，凡天地之數五十有五。此 所以成變化而行

鬼神也。 

  大衍之數五十，其用四十有九。分而為二以象兩，掛一以象三，揲之以四以象 四時

，歸奇于仂以象閏，五歲再閏，故再仂而後掛。乾之策二百一十有六，坤之策 百四十有
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四，凡三百有六十，當期之日。二篇之策，萬有一千五百二十，當萬物之 數也。是故四

營而成易，十有八變而成卦。八卦而小成，引而伸之，觸類而長之， 

天下之能事畢矣。顯道神德行，是故可與酬酢，可與佑神矣。子曰﹕“知變化之道者，其

知神之所為乎？” 

易有聖人之道四焉，以言者尚其辭，以動者尚其變，以制器者尚其象，以卜筮者 尚其佔

。是以君子將有為也，將有行也，問焉而以言，其受命也如響，無有遠近幽深，遂知來物

。非天下之至精，其孰能與于此？參伍以變，錯綜其數﹕通其變，遂成天地 之文；極其

數，遂定天下之象。非天下之至變，其孰能與于此？易，無思也，無為也，寂然不動，感

而遂通天下之故。非天下之至神，其孰能與于此？夫易，聖人之所以 極深而研也。唯深

也，故能通天下之志；唯幾也，故能成天下之務；唯神也，故不疾 而速、不行而至。子

曰“易不聖人之道四焉”者，此之謂也。 

  子曰﹕“夫易，何為者也？夫易，開物成務，冒天下之道。”如斯而已者也。 是故聖

人以通天下之志，以定天下之業，以斷天下之疑。是故蓍之德圓而神，卦之德 方以知，

六爻之義易以貢。聖以此洗心，退藏于密，吉凶與民同患。神以知來，知以 藏往，其孰

能與于此哉？！古之聰明睿知，神武而不殺者夫。是以明于天之道，而察 于民之故，是

興神物以前民用。聖人以此齋戒，以神明其德夫。是故闔戶謂之坤，闢 戶謂之乾，一闔

一闢謂之變，往來不窮謂之通。見乃謂之象，形乃謂之器，制而用之 謂之法，利用出入

，民咸用之謂之神。 

  是故易有太極，是生兩儀，兩儀生四象，四象生八卦，八卦定吉凶，吉凶生 大業。

是故法象莫大乎天地，變通莫大乎四時，縣象著明莫大乎日月，崇高莫大 乎富貴。備物

致用，立成器以為天下利，莫大乎聖人。探賾索隱，鉤深致遠，以 定天下之吉凶，成天

下之娓娓者，莫大乎蓍龜。是故天生神物，聖人則之；天地變化，聖人效之；天垂象，見

吉凶，聖人象之；河出圖，洛出書，聖人則之。易有四象，所以示也；系辭焉，所以告也

；定之以吉凶，所以斷也。 

易曰﹕“自天佑之。吉，無不利。”——子曰﹕“佑者，助也。”天之所助者，順也；人之所

助者，信也。履信思乎順，又以尚賢也。是以“自天佑之，吉無不利” 也。子曰﹕“書不盡

言，言不盡意。”然則聖人之意，其不可見乎？子曰﹕“聖人 立象以盡意，設卦以盡情偽

，系辭焉以盡其言，變而通之以盡利，鼓之舞之以盡神。” 

乾坤，其易之溫邪。乾坤成列，而易立乎其中矣；乾坤毀，則無以見易。易不可 見，則

乾坤成幾乎息矣。 

是故形而上者謂之道，形而下者謂之器。化而裁之謂之變，推而行之謂之通，舉而錯之天

下之民謂之事業。是故夫象，聖人有以見天下之賾，而擬諸其形容，象其物宜，是故謂之

象。聖人有以見天下之動，而觀其會通，以行其典禮，系辭 焉以斷其吉凶，是故謂之爻
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。極天下之賾者存乎卦；鼓天下之動者存乎辭；化而 裁之存乎變；推而行之存乎通；神

而明之存乎其人；默而成之，不言而信，存 乎德行。 

 

Explanations: 

This article explains the framework and the meaning of Yijing. I have done a better job in 

Chapter Twelve and Thirteen. Thus, I will not translate it directly but elaborate some points 

which I did not discuss in detail. 

是故易有太極，是生兩儀，兩儀生四象，四象生八卦，八卦定吉凶，吉凶生 大業 

This is about the generation process: from 太極 (Yin/Yang two codes) to trigrams. This sentence 

emphasizes two points. 

One, 八卦定吉凶 (trigrams can determine (predict) 吉凶 (winning or losing). 

Two, 吉凶生 大業 (吉凶 determines and produces 大業 (great achievement, mainly about the 

governance). 

 

天下之理得，而成位乎其中矣: 理 is the law of Heaven, 位 is the consequence of the 理. 

Note: 位 (the seats) in Yijing is a measuring ruler for proper or improper, especially about the 

human morality. 

吉凶者，失得之象 也；吉凶 are the signs of win or loss 

悔吝者，憂虞之象也；悔吝 are the signs of worry and concern 

變化者，進退之象也；變化 is the sign of change, for moving forward or retreat 

剛柔者，晝夜之象也; 剛柔 are similar to the signs of day and night 

六爻之動，三極之道也; 六爻之動 is about the dynamics of (Heaven, Earth and Man) 

彖者，言乎象者也；彖者 explains the sign of the hexagram 

無咎者，善補過也; 無咎 signifies that there is still chance to right the wrong 

 

是故列貴賤者存乎位， the honorable or lowly is determined by 位.  

齊小大者存乎卦， the significance of everything is determined by 卦 (hexagram) 

辯吉凶 者存乎辭， the way of distinguishing 吉凶 (winning or losing) is upon the comments of 

each hexagram  

憂悔吝者存乎介， {should one worry about something} is determined with 介 (a thin edge) 

震無咎者存乎悔, to move away from the 無咎 (not yet bad) is with repent 

 

是故卦有小大， the significance of each hexagram is different  

辭有險易, the comments of each hexagram carry different significance 
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易與天地準，故能彌綸天地之道。 

易與天地準: Yijing is isomorphic to the Nature  

彌綸天地之道: Yijing describes the laws of Nature. 

 

知周乎萬物而道濟天下，故不過； Yi is a TOE (theory of everything), by following it, we will 

not do wrong. 

旁行而不流，樂天知命，故 不憂； following Yi without going astray, will know Heaven’s Will 

and enjoy one’s fate. So, one will not worried. 

安土敦乎仁，故能愛; Knowing to follow is 仁 (respect others), this is 愛 (love) 

 

一陰一陽之謂道; Yin/Yang is 道 (Tao, the law of Nature) 

極數 知來之謂佔； With 佔 (divination with Yi), it shows the future 

通變之謂事； being able to change, it is 事 (accomplishment) 

陰陽不測之謂神: the future cannot be foretold is 神 (mystery of the spirit) 

 

易，無思也，無為也，寂然不動， Yi itself is not doing, not thinking, not moving. 

感而遂通天下之故, if we can 感 (enlightened) Yi, we know all things about this world. 

Note: this is also the BASE for 「道 德 經」 (Tao Te Ching, of Laotze), it says, {有 物 混 成 ， 先 

天 地 生 。 寂 兮 寥 兮 ， 獨 立 而 不 改 ， (Chapter 25)}. The 混 and 不 改 are about the 

indistinguishable (chaotic) and immutable (not changing). That is, both the Laotze Taoism and 

Confucianism (Yijing) have the same idea, 無 極 is 混 and 不 改.  不 改 = 不動. 

 

The followings are about the application of Yi. 

開物成務， it creates all things and mades all events. 

冒天下之道, it covers all laws of Nature. 

是故聖人以通天下之志，以定天下之業，以斷天下之疑; thus, the sages use Yi to 

understand the will of all people, to set up the governance of people, to decide the 

questionable. 

 

是故形而上者謂之道， the unvisible is 道 (Tao, laws of Nature) 

形而下者謂之器, the visible are items and things 

化而裁之謂之變， modifying those items is 變 (changes or innovation) 

推而行之謂之通， making them available to public is 通 (connections) 

舉而錯之天下之民謂之事業, setting up a system for people is 事業 (governance) 
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Note: Confucius talked about the following in this article. 

五位相得, five 位 (seats) interacts 

參伍以變，錯綜其數, mixing up these Five, and applying the symmetries of 錯 and 綜 on 

them. 

通其變，遂成天地 之文； following its dynamics, the entire universe (physical or humanity) 

emergent. 

極其數，遂定天下之象; extrapolating its dynamics, it predicts all the consequences. 

 

The above is the BASE for 五行, but Confucius did not formally develop the 五行 (which was 

not part of Confucianism), see Chapter thirteen: The history, architecture and the Chinese 

applications of Yijing 

 

系辭下 (Commentary Two, of Yijing) 

 八卦成列，象在其中矣；因而重之，爻在其中矣；剛柔相推，變在其中矣；系 辭焉而

命之，動在其中矣。吉凶悔吝者，生乎動者也；剛柔者，立本者也；變通者，趣時者也；

吉凶者，貞勝者也。天地之道，貞觀者也；日月之道，貞明者也；天下 之動，貞夫一者

也。夫乾，確然示人易矣；夫坤，聵然示人簡矣。爻也者，效此者 也；象也者，像此者

也。爻象動乎內，吉凶見乎外，功業見乎變，聖人之情見乎辭。 天地之大德曰生；聖人

之大寶曰位；何以守位曰仁；何以聚人曰財；理財正辭，禁 民為非曰義。 

  古者包犧氏之王天下也，仰則觀象于天，俯則觀法于地，觀鳥獸之文與地之宜，近取

諸身，遠取諸物，于是始作八卦，以通神明之德，以類萬物之情。作結繩而為 網罟，以

佃以漁，蓋取諸離。包犧氏沒，神農氏作，斫木為耜，揉木為耒，耒耨之利， 以教天下

，蓋取諸益。日中為市，致天下之民，聚天下之貨，交易而退，各得其所，蓋取諸噬嗑。

神農氏沒，黃帝、堯、舜氏作，通其變，使民不倦，神而化之，使民宜之。易窮則變，變

則通，通則久。是以“自天佑之，吉無不利。” 黃帝、堯、舜垂衣裳 而天下治，蓋取諸乾

坤。刳木為舟，剡木為楫，舟楫之利，以濟不通，致遠以利天下， 蓋取諸渙。服牛乘馬

，引重致遠，以利天下，蓋取諸隨。重門擊柝，以待暴客，蓋取 諸豫。斷木為杵，掘地

為臼，臼杵之利，萬民以濟，蓋取諸小過。弦木為弧，剡木為 矢，弧矢之利，以威天下

，蓋取諸睽。上古穴居而野處，後世聖人易之以宮室，上棟 小宇，以待風雨，蓋取諸大

壯。古之葬者，厚衣之以薪，葬之中野，不封不樹，喪期 無數，後世聖人易之以棺槨，

蓋取諸大過。上古結繩而治，後世聖人易之以書契，百 官以治，萬民以察，蓋取諸 決 

。 

  是故易者，象也。象也者，像也。彖者，材也。爻也者，效天下之動者也。是故 吉

凶生而悔吝著也。 
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陽卦多陰，陰卦多陽，其故何也？陽卦奇，陰卦偶。其德行何也？陽一君而二民， 君子

之道也。陰二君而一民，小人之道也。 

易曰﹕“憧憧往來，朋從爾思。”——子曰﹕“天下何思何慮？天下同歸而殊途，一致而百

慮，天下何思何慮？”日往則月來，月往則日來，日月相推，而明生焉。寒 往則暑來，暑

往則寒來，寒暑相推，而歲成焉。往者屈也，來者信也，屈信相感而利 生焉。尺蠖之屈

，以求信也；龍蛇之蟄，以存身也；精義入神，以致用也；利用安身， 以崇德也。過此

以往，未之或知也。窮神知化，德之盛也。 

  易曰﹕“困于石，據于蒺藜，入于其宮，不見其妻。凶。”——子曰﹕“非所困 而困焉

，名必辱。非所據而據焉，身必危。”既辱且危，死期將至，妻其可得見耶？ 

易曰﹕“公用射隼于高墉之上，獲之。無不利。”——子曰﹕“隼者，禽也；弓 矢者，器也

；射之者，人也。”君子藏器于身，待時而動，何不利之有？動而不括，是以出而有獲，

語成器而動者也。 

子曰﹕“小人不恥不仁，不畏不義，不見利不勸，不威不懲，小懲而大誡。此 小人之福也

。”——易曰﹕“屢校滅趾。無咎。”此之謂也。 

善不積，不足以成名，惡不積不足以滅身。小人以小善為無益，而弗為也。以 小惡為無

傷，而弗去也。故惡積而不可掩，罪大而不可解。——易曰﹕“何校滅耳。 凶。” 

子曰﹕“危者，安其位者也；亡者，保其存者也；亂者，有其治者也。是故君子 安而不忘

危，存而不忘亡，治而不忘亂，是以身安而國家可保也。”——易曰﹕“其 亡其亡，系于苞

桑。” 

子曰﹕“德薄而位尊，知小而謀大，力小而任重，鮮不及矣。”——易曰﹕“鼎 折足，覆公

涑，其形渥。凶。”言不勝其任也。 

子曰﹕“知幾其神乎？君子上交不諂，下交不瀆，其知幾乎。幾者，動之微， 吉凶之先見

者也。君子見幾而作，不俟終日。”——易曰﹕“介于石，不終日。貞 吉。”介如石焉，寧

用終日，斷可識矣。君子知微知彰，知柔知剛，萬夫之望。 

子曰﹕“顏氏之子，其殆庶幾乎。有不善未嘗不知，知之未嘗復行也。”—— 易曰﹕“不遠

復，無祗悔。元吉。” 

天地氤氳，萬物化醇；男女構精，萬物化生。—— 易曰﹕“三人行，則損一人； 一人行，

則得其友。” 言致一也。 
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子曰﹕“君子安其身而後動，易其心而後語，定其交而後求，君子修此三者，故 全也。” 

危以動，則民不與也。懼以語，則民不應也。無交而求，則民不與也。莫之 與，則傷之

者至矣。——易曰﹕“莫益之，或擊之，立心勿恆。凶。” 

  子曰﹕“乾坤，其易之門邪。”乾，陽物也；坤，陰物也。陰陽合德，而剛柔有體， 

以體天地之撰，以通神明之德。其稱名也，雜而不越。于稽其類，其衰世之意邪。夫 易

，彰往而察來，而微顯闡幽。開而當名辨物，正言斷辭則備矣。其稱名也小，其取 類也

大，其旨遠，其辭文，其言曲而中，其事肆而隱。因貳以濟民行，以明失得之報。 

  易之興也，其于中古乎？作易者，其有憂患乎？是故履，德之基也；謙，德之柄 也

；復，德之本也；恆，德之固也；損，德之修也；益，德之裕也；困，德之辨也； 井，

德之地也；巽，德之制也。履，和而至；謙，尊而光；復，小而辨于物；恆，雜 而不厭

；損，先難而後易；益，長裕而不設；困，窮而通；井，居其所而遷；巽，稱 而隱。履

以和行，謙以制禮，復以自知，恆以一德，損以遠害，益以興利，困以寡怨，井以辨義，

巽以行權。 

  易之為書也，不可遠。為道也屢遷，變動不居，周流六虛，上下無常，剛柔相易， 

不可為典要，唯變所適。其出入以度，外內使知懼，又明于憂患與故，無有師保，如臨父

母。初率其辭，而揆其方，既有典常，苟非其人，道不虛行。 

易之為書也，原始要終以為質也。六爻相雜，唯其時物也。其初難知，其上易知， 本末

也。初辭擬之，卒成之終。若夫雜物撰德，辯是與非，則非其中爻不備。噫！亦 要存亡

吉凶，則居可知矣。知者觀其彖辭，則思過半矣。二與四同功而異位，其善不同﹕ 二多

譽，四多懼，近也。柔之為道，不利遠者，其要無咎，其用柔中也。三與五同功 而異位

﹕三多凶，五多功，貴賤之等也。其柔危，其剛勝邪。 

易之為書也，廣大悉備﹕有天道焉，有人道焉，有地道焉。兼三材而兩之，故六。 六者

非它也，三材之道也。道有變動，故曰爻；爻有等，故曰物；物相雜，故曰文。 文不當

，故吉凶生焉。 

易之興也，其當殷之末世、周之盛德邪？當文王與紂之事邪？是故其辭危，危者 使平，

易者使傾，其道甚大，百物不廢，懼以終始，其要無咎，此之謂易之道也。 

  夫乾，天下之至健也，德行恆易以知險。夫坤，天下之至順也，德行恆簡以知 阻。

能說諸心，能研諸侯之慮，定天下之吉凶，成天下之娓娓者。是故變化雲為， 吉事有祥

，象事知器，佔事知來﹕天地設位，聖人成能，人謀鬼謀，百姓與能。八 卦以象告，爻

象以情言，剛柔雜居，而吉凶可見矣﹕變動以利言，吉凶以情遷。 是故愛惡相攻而吉凶

生；遠近相取而悔吝生；情偽相感而利害生。凡易之情，近而 不相得則凶﹕或害之，悔
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且吝。將叛者其辭慚；中心疑者其辭枝；吉人之辭寡；躁 人之辭多；誣善之人其辭游；

失其守者其辭屈。 

 

Explanations: 

This article discusses the dynamics of Yi, its attributes and its applications.  

八卦成列，象在其中矣；因而重之，爻在其中矣；剛柔相推，變在其中矣；系 辭焉而命

之，動在其中矣。吉凶悔吝者，生乎動者也；剛柔者，立本者也；變通者，趣時者也 

八卦成列，象在其中矣: Trigrams form a system, and it encompasses the signs of Heaven. 

因而重之，爻在其中矣: after the stacking of trigrams, the 爻 (dynamics of hexagram) 

appears. 

剛柔相推，變在其中矣: the interaction of 爻 [剛 (rigid) 柔(soft) of 爻] produces all variations 

(changes). 

系 辭焉而命之，動在其中矣: naming all those variations, those dynamics show up. 

吉凶悔吝者，生乎動者也: 吉凶 (winning or losing) and 悔吝 (regret or concern) are the 

results of those dynamics. 

剛柔者，立本者也: 剛柔 of 爻 is the base for the dynamics. 

變通者，趣時者也: the result of the 變通 (variations) is depending upon the timing.  

 

天地之大德曰生；the greatest virtue of Heaven/Earth is 生 (generation) 

聖人之大寶曰位； the greatest treasure for sages is 位 (seats, the properness of Mortality)  

何以守位曰仁； the way to keep the 位 is with 仁 (respect others) 

何以聚人曰財； the way for people to follow you is with 財 (an economic system) 

禁 民為非曰義; the way to stop people doing wrongs is by 義 (the moral of just) 

 

易窮則變， Yi (Yin or Yang) reaches the ultimate, it will change 

變則通， after change, it will open up new connection 

通則久, with new connection, it will last long 

 

The followings are examples of the applications of some hexagrams. 

離: 包犧氏, 作結繩而為 網罟，以佃以漁, 蓋取諸離; Emperor 犧氏 invented fishing net with 

the inspiration of 離 (hexagram). 

益: 神農氏作，斫木為耜，揉木為耒，耒耨之利， 以教天下，蓋取諸益; Emperor 神農 

invented farming plow from the inspiration of 益. 

噬嗑: 日中為市，致天下之民，聚天下之貨，交易而退，各得其所，蓋取諸 噬嗑; market 

economic is from the inspiration of 噬嗑. 
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乾/坤: 黃帝、堯、舜垂衣裳 而天下治，蓋取諸乾坤; the governance of people is in 

accordance to 乾/坤. 

渙: 刳木為舟，剡木為楫，舟楫之利，以濟不通，致遠以利天下， 蓋取諸渙; the invention 

of boats and transportation is inspired from 渙. 

隨: 服牛乘馬，引重致遠，以利天下，蓋取諸隨; the domestication of animals [牛 (cow) and  

馬 (horse)} is inspired from 隨. 

豫: 重門擊柝，以待暴客，蓋取 諸豫; building heavy doors to prevent intrusion is inspired by 

豫. 

小過: 斷木為杵，掘地為臼，臼杵之利，萬民以濟，蓋取諸小過; {invented food 

processing}, it is inspired by 小過 

睽: 弦木為弧，剡木為 矢，弧矢之利，以威天下，蓋取諸睽; the invention of arrows and 

bows is inspired by 睽 

大壯: 後世聖人易之以宮室，上棟 小宇，以待風雨，蓋取諸大壯; building houses to stay 

away from wind and rain is inspired by 大壯. 

大過: 古之葬者，厚衣之以薪，葬之中野，不封不樹，喪期 無數，後世聖人易之以棺槨，

蓋取諸大過; changing cremation to earth-burial is inspired by 大過. 

決: 後世聖人易之以書契，百 官以治，萬民以察，蓋取諸決; the invention of law-codes is 

inspired by 決. 

 

履，德之基也, 和而至, 以和行; 履 is the base of 德 (virtue of Yijing), which is 和 (harmony 

with others), so one can travel without being in danger. 

謙，德之柄,  尊而光, 以制禮; 謙 is the handle of 德, which is respected (尊), using to make 

protocol (禮). 

復，德之本也, 小而辨于物, 以自知: 復 is the root of 德, small (or lowly) but is distinguishable 

from others, being knowing itself (自知). 

恆，德之固也, 雜 而不厭, 以一德: 恆 the cement of 德, as a unity (一德). 

益，德之裕也, 長裕而不設, 以興利; 益 is the plentiful of 德, good for innovation (興利). 

困，德之辨也, 窮而通, 以寡怨: 困 is the time of recognizing, time of new opening, good for 

not complaint or being complained (寡怨). 

井，德之地也, 居其所而遷, 以辨義; 井 is the bottom of 德, following the circumstances, good 

for distinguishing the Just (義) 

巽，德之制也, 稱 而隱, 以行權; 巽 is the frame (制) of 德, being underlying (隱) is the source 

of governing power (行權). 

損, 先難而後易, 以遠害; 損 begins with difficulty but will become easy later, for avoiding the 

larger harm (遠害). 
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陽卦多陰， yang hexagram has more yin-lines 

陰卦多陽， yin hexagram has more yang-lines. 

 

小人以小善為無益，而弗為也。 someone views small good is no great use and will not do it. 

以 小惡為無傷，而弗去也。 views small bad is no great harm and will not avoid. 

故惡積而不可掩， then, the small bad will accumulate and cannot be hidden. 

罪大而不可解, then, the bad (crime) becomes so big and cannot be forgiven. 

 

知者觀其彖辭，則思過半矣。 educated who understands 彖辭 (the explanation for the 

hexagram), he understands that hexagram 50% already. 

二與四同功而異位，其善不同﹕ the second and fourth line (from the bottom to top) are 

having the same attribute but sit at different 位 (seat of the hexagram). So, their good are 

different. 

二多譽，四多懼，the second line is about good, the fourth is more about concerns.  

三與五同功 而異位﹕ the third and fifth line are having the same attributes but sit at different 

位 

三多凶，五多功， the third is more bad happens, the fifth has more profit. 

 

道有變動，故曰爻； Yi-tao changes, and it is described by 爻 

爻有等，故曰物； 爻 has levels (differences), so it is about 物 (things, having zillions of them) 

物相雜，故曰文,  the mixing of those 物 is called 文 (patterns) 

文不當，故吉凶生焉, when the 文 is not in accordance to morality, the 吉凶 (winning or 

losing) happens. 

 

是故愛惡相攻而吉凶生； when love and hatred interact, the 吉凶 arises. 

遠近相取而悔吝生； when they are choices, the 悔吝 (sorry and regrets) arises. 

情偽相感而利害生; when honest and dishonesty interact, the 利害 (one’s interest) arises. 

 

凡易之情，近而 不相得則凶, 或害之，悔且吝﹕ if a 爻 close to the main 爻 of the hexagram 

but at improper seat, it is 凶 (not good) or is 害 (destructive) having 悔 (regret) and 吝 (no 

fortune). 

 

貴 賤 ‘位’ 矣 (morality), points to that Yijing is about the laws of the moral universe 
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剛柔斷矣...，吉 凶 生 矣 (points to that Yijing can predict all the outcomes between the 

interactions (among the nature universe and the moral universe)).  

通神明之德 (reaches the vitrues of gods and spirits)’, that is, it encompasses all the ‘laws’ of 

nature and supernatural, 

類萬物之情 (simulates the laws of everything)’, that is, it encompasses the laws for lives, for 

society, for consciousness, for intelligence, etc. 

 “爻象動乎內，吉凶見乎外 (爻-dynamics inside shows up as the consequences of external 

world)”. These two sentences point out that the trigram and hexagram system is a language of 

describing everything. 

 

說卦 (Explanations about Yijing) 

昔者聖人之作易也，幽贊于神明而生蓍，參天兩地而倚數，觀變于陰陽而立卦，發揮于剛

柔而生爻，和順于道德而理于義，窮理盡性以至于命。 

  昔者聖人之作易也，將以順性命之理，是以立天之道，曰陰與陽；立地之道，曰柔與

剛；立人之道，曰仁與義。兼三才而兩之，故易六畫而成卦；分陰分陽，迭 用柔剛，故

易六位而成章。 

  天地定位，山澤通氣。雷風相薄，水火不相射。八卦相錯，數往者順，知來者 逆，

是故易逆數也。 

  雷以動之，風以散之，雨以潤之，日以恆之，艮以止之，兌以說之，乾以君之，坤以

藏之。 

  帝出乎震，齊乎巽，相見乎離，致役乎坤；說言乎兌，戰乎乾，勞乎坎，成言乎 艮

。萬物出乎震，震，東方也；齊乎巽，巽，東南也；齊也者，言萬物之絮齊也。離也者，

明也，萬物皆相見，南方之卦也；聖人南面而聽天下，向明而治，蓋取諸 此也。坤也者

，地也，萬物皆致養焉，故曰﹕致役乎坤。兌，正秋也，萬物之所說也， 故曰﹕說言乎

兌。戰乎乾，乾，西北之卦也，言陰陽相薄也。坎者，水也，正北方 之卦也，勞卦也，

萬物之所歸也，故曰﹕勞乎坎。艮，東北之卦也，萬物之所成終 而所成始也，故曰﹕成

言乎艮。 

  神也者，妙萬物而為言者也。動萬物者，莫疾乎雷；橈萬物者，莫疾乎風；燥 萬物

者，莫焊乎火；說萬物者，莫說乎澤；潤萬物者，莫潤乎水；終萬物始萬物者，莫盛乎艮

。故水火不相逮，雷風不相悖，山澤通氣，然後能變化既成萬物也。 

  乾，健也；坤，順也；震，動也；巽，入也；坎，陷也；離，麗也；艮，止也； 兌

，說也。 
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  乾為馬；坤為牛；震為龍；巽為雞；坎為豕；離為雉；艮為狗；兌為羊。   

乾，天也，故稱乎父；坤，地也，故稱乎母；震一索而得男，故謂之長男；巽 一索而得

女，故謂之長女；坎再索而得男，故謂之中男；離再索而得女，故謂之中 女；艮三索而

得男，故謂之少男；兌三索而得女，故謂之少女。 

  乾為天，為圜，為君，為父，為玉，為金，為寒，為冰，為大赤，為良馬，為 老馬

，為瘠馬，為駁馬，為木果。 

  坤為地，為母，為布，為釜，為吝嗇，為均，為子母牛，為大輿，為文，為眾， 為

柄；其于地也為黑。 

  震為雷，為龍，為玄黃，為 ，為大涂，為長子，為決躁，為蒼莨竹，為萑葦； 其

于馬也，為善鳴，為 足，為作足，為的顙；其于稼也，為反生；其究為健，為 蕃鮮。 

  巽為木，為風，為長女，為繩直，為工，為白，為長，為高，為進退，為不果， 為

臭；其于人也，為寡發，為廣顙，為多白眼，為近利市三倍；其究為躁卦。 

  坎為水，為溝瀆，為隱伏，為矯揉，為弓輪；其于人也，為加憂，為心病，為 耳痛

，為血卦，為赤；其于馬也，為美脊，為亟心，為下首，為薄蹄，為曳；其 行輿也，為

多眚，為通，為月，為盜；其于木也，為堅多心。 

  離為火，為日，為電，為中女，為甲冑，為戈兵；其于人也，為大腹，為干卦， 為

鱉，為蟹，為蠃，為蚌，為龜；其于木也，為科上槁。 

  艮為山，為徑路，為小石，為門闕，為果蘿，為閽寺，為指，為狗，為鼠，為 黔喙

之屬；其于木也，為堅多節。 

  兌為澤，為少女，為巫，為口舌，為毀折，為附決；其于地也，為剛鹵；為妾， 為

羊。 

 

This article just talks about the attributes of the eight trigrams or eight self-stacked hexagrams {

乾 (金), 坤 (地), 震, 巽 (木), 坎 (水), 離 (火), 艮, 兌}. These attributes are important only for 

divination. If anyone who is interested in divination part of Yijing, he should master those in 

Chinese. So, no translation for this article. 

 

序卦 (The sequences of the hexagrams, on Yijing) 

有天地，然後萬物焉。盈天地之間者唯萬物，故受之以屯；屯者，盈也；屯者，物之始生

也。物生必蒙，故受之以蒙；蒙者，蒙也，物之稚也。物稚不可不養也，故受之以需；需

者，飲食之道也。飲食必有訟，故受之以訟。訟必有眾起，故受之 以師；師者，眾也。

眾必有所比，故受之以比；比者，比也。比必有所畜，故受之 以小畜。物畜然後有禮，

故受之以履。履而泰，然後安，故受之以泰；泰者，通也。 物不可以終通，故受之以否

。物不可以終否，故受之同人。與人同者，物必歸焉， 故受之以大有。大有者不可以盈

，故受之以謙。有大而能謙必豫，故受之以豫。豫 必有隨，故受之以隨。以喜隨人者必



 

257 
 

有事，故受之以蠱；蠱者，事也。有事而後可大， 故受之以臨；臨者，大也。物大然後

可觀，故受之以觀。可觀而後有所合，故受之以 噬嗑；嗑者，合也。物不可以苟合而已

，故受之以賁；賁者，飾也。致飾然後亨則盡 矣，故受之以剝；剝者，剝也。物不可以

終盡，剝窮上反下，故受之以復。復則不妄 矣，故受之以無妄。有無妄，然後可畜，故

受之以大畜。物畜然後可養，故受之以頤； 頤者，養也。不養則不可動，故受之以大過

。物不可以終過，故受之以坎；坎者，陷 也。陷必有所麗，故受之以離；離者，麗也。 

 

  有天地，然後有萬物。有萬物，然後有男女。有男女，然後有夫婦。有夫婦， 然後

有父子。有父子，然後有君臣。有君臣，然後有上下，然後禮義有所錯。夫婦 之道，不

可以不久也，故受之以恆；恆者，久也。物不可以久居其所，故受之以遁； 遁者，退也

。物不可以終遁，故受之以大壯。物不可以終壯，故受之以晉；晉者， 進也。進必有所

傷，故受之以明夷；夷者，傷也。傷于外者必反于家，故受之以家 人。家道窮必乖，故

受之以睽；睽者，乖也。乖必有難，故受之以蹇；蹇者，難也。 物不可以終難，故受之

以解；解者，緩也。緩必有所失，故受之以損。損而不已必 益，故受之以益。益而不已

必決，故受之以決 ；決者，決也。決必有遇，故受之以 姤；姤 者，遇也。物相遇而後

聚，故受之以萃；萃者，聚也。聚而上者謂之升，故 受之以升。升而不已必困，故受之

以困。困乎上者必反下，故受之以井。井道不可 不革，故受之以革。革物者莫若鼎，故

受之以鼎。主器者莫若長子，故受之以震； 震者，動也。物不可以終動，止之，故受之

以艮；艮者，止也。物不可以終止，故 受之以漸；漸者，進也。進必有所歸，故受之以

歸妹。得其所歸者必大，故受之以 豐；豐者，大也。窮大者必失其居，故受之以旅。旅

而無所容，故受之以巽；巽者， 入也。入而後說之，故受之以兌；兌者，說也。說而後

散之，故受之以渙；渙者， 離也。物不可以終離，故受之以節。節而信之，故受之以中

孚。有孚其信者必行之， 故受之以小過。有過物者必濟，故受之以既濟。物不可窮也，

故受之以未濟終焉。 

 

This article explains the reason for the sequence of the hexagrams.  

The Yijing universe is all about LIFE and MORALITY. Thus, it has two key points (processes). 

One, generation (birth) and growth processes. 

Two, mutual Immanence (also the conquest/destructive) process: when one state reaches its 

fullness, it converts into its opposite or into a new opening. 

 

So, the sequence of those 64 hexagrams is following the above rules. 

 

乾, as the Father, #1 

坤, as Mother, #2 
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屯 (#3)，盈也；屯者，物之始生也; as the state of before the birth. 

蒙 (#4),  物生必蒙，故受之以蒙；蒙者，蒙也，物之稚也; 蒙, not enlightened, not 

educated, as a new born. 

需 (#5), 物稚不可不養也，故受之以需；需者，飲食之道也; 需, about necessity. New born 

needs to be nurtured.  

訟 (#6), 飲食必有訟，故受之以訟, 訟 arguing in court. Fighting for food (survival), it will result 

to 訟. 

師 (#7), 訟必有眾起，故受之 以師；師 is about public (many people). One cannot 訟 himself. 

There must be others, the 師. 

比 (#8), 眾必有所比，故受之以比； 比 is about comparison. There must be some 

comparisons when there is a public. 

小畜 (#9) 比必有所畜，故受之 以小畜; 小畜, small resources. With 比, someone must be 

having more resource than others. 

履 (#10), 物畜然後有禮，故受之以履; with resources, one can travel. Traveling must be 

protected by rulers (禮). 

泰 (#11) 履而泰，然後安，故受之以泰；泰者，通也; Being able to travel safe, it is a tranquil 

(泰) and open (通) world.  

否 (#12), 物不可以終通，故受之以否; when 泰 reaches its fullness, it must convert into its 

opposite, the 否. 

同人 (#13), 物不可以終否，故受之同人; when 否 reaches its fullness, it must enter into a new 

state, being shouldered by others (同人) too.  

大有 (#14), 與人同者，物必歸焉， 故受之以大有, with 同人 (having a general will), there 

can be a public wealth (大有). 

謙 (#15), 大有者不可以盈，故受之以謙; having a great resource (大有), one must be humble 

(謙) 

豫 (#16), 有大而能謙必豫，故受之以豫; with 大有 and 謙, one will always prepare (豫) for 

the rainy day. 

隨 (#17), 豫 必有隨，故受之以隨; With 大有, 謙 and 豫, one must have followers (隨). 

蠱 (#18), 以喜隨人者必有事，故受之以蠱；蠱者，事也; among followers, there must be 

some differences, and the problems (事) and bad-plots (蠱) will happen. 

臨 (#19), 有事而後可大， 故受之以臨; having turmoil, there needs a ruler (臨).  

觀 (#20), 臨者，大也。物大然後可觀，故受之以觀; with a formal ruler (臨), a great politic 

system (觀) can be built.  

噬嗑 (#21), 可觀而後有所合，故受之以 噬嗑；嗑者，合也; with a great politic system (觀), 

the society will be tranquil and peace (噬嗑). 
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賁 (#22), 物不可以苟合而已，故受之以賁；賁者，飾也; with 觀 and 噬嗑, the system needs 

to be refined and decorated (賁，飾也). 

剝 (#23), 致飾然後亨則盡 矣，故受之以剝；剝者，剝也; overly extravagance will reach the 

state of decay (剝). 

復 (#24), 物不可以終盡，剝窮上反下，故受之以復; when 剝 (decaying) reaches its fullness, 

it must go to its opposite (return, 復). 

無妄 (#25), 復則不妄 矣，故受之以無妄, after 復, the decays and turmoil (妄) are gone, that 

is, 無妄. 

大畜 (#26), 有無妄，然後可畜，故受之以大畜, with 無妄 (without decays and turmoil), the 

great resources can be accumulated (大畜). 

頤 (#27), 物畜然後可養，故受之以頤； 頤者，養也, with 大畜 (having great resources), the 

society (or a person) can be nurtured (頤).  

大過 (#28), 不養則不可動，故受之以大過; in a case of not 頤, it will be 大過 (huge mistake). 

坎 (#29), 物不可以終過，故受之以坎；坎者，陷 也; 大過 cannot last forever but will stay in 

a state of difficulty (坎). 

離 (#30), 陷必有所麗，故受之以離；離者，麗也; in all difficulties, there are always some 

great opportunity (麗), and 離 = 麗. 

 

{Note: The 64 hexagrams are divided into two parts: 

Part one: it starts with the creation of Nature (乾 and 坤) and consists of 30 hexagrams (from 

乾 to 離). 

 

Part two: it starts from man/woman union (from 咸 to 未 濟) and consists of 34 hexagrams. 

In this article, it misses the 咸 (#31): consensus and union in ideas and emotions.} 

恆 (#32), 夫婦 之道，不可以不久也，故受之以恆；恆者，久也; the marriage must be 恆 

(perpetual).  

遁 (#33), 物不可以久居其所，故受之以遁； 遁者，退也; yet, not everything can be 恆 

(forever), it will 遁 (backout/hiding). 

大壯 (#34), 物不可以終遁，故受之以大壯; after long hibernation, it is time becoming big and 

strong (大壯).  

晉 (#35), 物不可以終壯，故受之以晉；晉者， 進也, after 大壯, it is the time for progress (晉

). 

明夷 (#36), 進必有所傷，故受之以明夷；夷者，傷也; something can go wrong (夷) by 

moving into a new territory 
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家 人 (#37), 傷于外者必反于家，故受之以家 人; getting hurts (夷), one will go home (家 人) 

asking for help. 

睽 (#38), 家道窮必乖，故受之以睽；睽者，乖也; if the family has not resource for helping, it 

is in a state of (睽), unable to be useful. 

蹇 (#39), 乖必有難，故受之以蹇；蹇者，難也; the state of 睽 creates the state of 蹇, unable 

to solve the difficulty.  

解 (#40), 物不可以終難，故受之以解；解者，緩也; the 蹇 state cannot be there forever, 

and there is always a 解 (solution for the difficulty). 

損 (#41), 緩必有所失，故受之以損; all solutions are carrying some cost; that is, some 

spending (損). 

益 (#42), 損而不已必 益，故受之以益; when 損 reaches its fullness (不已, non-stop), it will 

convert into its opposite (益), beneficial. 

決 (#43), 益而不已必決，故受之以決 ；決者，決也; when 益 reaches its fullness (不已), the 

益 will collapse (決). 

姤 (#44), 決必有遇，故受之以 姤； 姤者，遇也; after the 決 (collapse), one must meet (姤) 

a new circumstance. 

萃 (#45), 物相遇而後聚，故受之以萃；萃者，聚也; meeting is gathering (萃). 

升 (#46), 聚而上者謂之升，故 受之以升; gathering for the better is 升 (rising). 

困 (#47), 升而不已必困，故受之以困; when 升 reaches its fullness, it must enter into a state 

of difficulty (困). 

井 (#48), 困乎上者必反下，故受之以井; who can overcome the 困 is by going low, as 井 

(water well, lower than earth) 

革 (#49), 井道不可 不革，故受之以革; changing from 困 to 井 requires a big Change (革). 

鼎 (#50), 革物者莫若鼎，故受之以鼎; 鼎 is cooker, the best apparatus for changing things 

(cooking or making items). 

震 (#50), 主器者莫若長子，故受之以震； 震者，動也; the one operates the 鼎 must be the 

first-born boy (長子). 震 = 長子 in Yijing. 

艮 (#52), 物不可以終動，止之，故受之以艮；艮者，止也; the operation cannot be forever 

and must stop (艮) at a point. 

漸 (#53), 物不可以終止，故 受之以漸；漸者，進也; operation cannot be stopped forever, it 

must start slowly (漸) again.  

歸妹 (#54), 進必有所歸，故受之以歸妹; all progress (漸) must go to its belonging (歸妹). 

豐 (#55), 得其所歸者必大，故受之以 豐；豐者，大也, went to proper belonging, it will 

become plentiful. 

旅 (#56), 窮大者必失其居，故受之以旅; with plenty, one can begin to travel (旅). 
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巽 (#57), 旅而無所容，故受之以巽；巽者，入也; 旅 must have a place to stay (巽). 

兌 (#58), 入而後說之，故受之以兌；兌者，說也; with a place to stay, one will be happy (兌). 

渙 (#59), 說而後散之，故受之以渙；渙者， 離也; being 旅 and 兌, one still must move 

ahead (渙, leaving/disperse). 

節 (#60), 物不可以終離，故受之以節; things cannot forever disperse, they must return to 

some order (節) 

中孚 (#61), 節而信之，故受之以中孚; with some order, things can be predicted (trusted, 中孚

).  

小過 (#62), 有孚其信者必行之， 故受之以小過; with 中孚 (trust and confidence), one can go 

over the status quo (小過).  

既濟 (#63), 有過物者必濟，故受之以既濟; with 過, the state of completion (既濟) can be 

reached.  

未濟 (#63), 物不可窮也，故受之以未濟終焉; however, this universe is infinity, that is, the 

final completion (既濟) is impossible. 

 

雜卦 (Commentary Three, of Yijing) 

乾剛坤柔。比樂師憂。臨觀之義，或與或求。屯見而不失其居。蒙雜而著。震， 起也。

艮，止也。損、益，盛衰之始也。大畜，時也。無妄，災也。萃聚，而升不 來也。謙輕

，而豫怠也。噬嗑，食也。賁，無色也。兌見，而巽伏也。隨，無故也。 蠱，則飭也。

剝，爛也。復，反也。晉，晝也。明夷，誅也。井通，而困相遇也。 咸，速也。恆，久

也。渙，離也。節，止也。解，緩也。蹇，難也。睽，外也。 家人，內也。否、泰，反

其類也。大壯則止，遁則退也。大有，眾也。同人，親 也。革，去故也。鼎，取新也。

小過，過也。中孚，信也。豐，多故也。旅，寡親也。 離上而坎下也。小畜，寡也。履

，不處也。需，不進也。訟，不親也。大過，顛 也。 ，遇也，柔遇剛也。漸，女歸待

男行也。頤，養正也。既濟，定也。歸妹， 女之終也。未濟，男之窮也。 ，決也，剛

決柔也，君子道長，小人道憂也。 

 

This article is about the attributes of each hexagrams.  

乾, 剛 (rigid) 

坤, 柔 (soft, obedient) 

比, 樂 (happy) 

師, 憂 (worry) 

臨, 或與 (together)  

觀, 或求 (asking) 
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屯, 見而不失其居 (putting in warehouse) 

蒙, 雜而著 (mixing but ready to go ahead) 

震， 起也 (begins) 

艮，止也 (stops) 

損, the end of greatness 

益，衰之始也 (the beginning of decline) 

大畜，時也 (time for saving) 

無妄，災也 (disaster) 

萃, 聚，而升不 來也 (gathering) 

謙, 輕 (humble) 

豫, 怠也 (relax after good preparation) 

噬嗑，食也 (food and eat) 

賁，無色也 (not colorful) 

兌, 見 (visible) 

巽, 伏也 (not visible) 

隨，無故也 (following without reason) 

 蠱，則飭也 (following by demand) 

剝，爛也 (rotten) 

復，反也 (reverse) 

晉，晝也 (moving ahead, to day light) 

明夷，誅也 (killing) 

井, 通，而困相遇也 (Opening up after some difficulty)  

咸，速也 (speeding up) 

恆，久也 (perpetuate)  

渙，離也 (disperse) 

節，止也 (stopping) 

解，緩也 (slowing down) 

蹇，難也 (difficult time) 

睽，外也 (excluded) 

家人，內也 (home, included) 

否 (in bad circumstance) 

泰 (in good circumstance) 

大壯, 則止 (stop) 
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遁, 退也 (back off) 

大有，眾也 (many, having many) 

同人，親 也 (close to others, friends) 

革，去故也 (get rid of something old) 

鼎，取新也 (get something new) 

小過，過也 (small fault) 

中孚，信也 (trustable) 

豐，多故也 (plenty) 

旅，寡親也 (travelling, without close family or friends) 

離, colorful 

坎, barrier 

小畜，寡也 (not plenty) 

履，不處也 (not stay put) 

需，不進也 (depending upon others) 

訟，不親也 (not friendly) 

大過，顛 也 (big fall) 

姤，遇也，柔遇剛也 (meeting others) 

漸，女歸待男行也 (depending on others, such as wife to husband) 

頤，養正也 (taking care of others) 

既濟，定也 (completion) 

歸妹， 女之終也 (woman gets married) 

未濟，男之窮也 (Yang reached its top, becoming incomplete) 

決，決也，剛決柔也 (making decision) 
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Volume III 

《論 語》 全 文 

Confucius --- the Analects 

Translated and commented by Tienzen (Jeh-Tween) Gong 

Available at Bible of China Studies: https://tienzengong.files.wordpress.com/2018/03/bible-of-

china-studies.pdf  

 

Preface: 

This translation is intended for Westerns who know no Chinese language to learn the great 

thoughts of Confucius while without losing any bit of information during the translation. Thus, 

this translation has three special points.  

First, for some unique Chinese concepts (such as, 仁, 義, 禮, 孝, 德, 耻, 道, 君 子, 小 人, etc.), 

they will not be translated but will be explained either in a note or in a parenthesis.  

 

Second, there is no reason to translate the names (either of persons, places or states); of 

course, they will be explained if needed. With the original Chinese names, the readers can 

google them if they are interested in learning more about those ancient people and places. 

 

Finally, the meaning of a Chinese sentence is often unable to be wholly expressed with English 

grammatical structure. Thus, the translation will basically keep the Chinese sentence structure 

(that is, the English grammatical rules are not strictly followed) while the basic requirement is 

that it must be understandable by all English readers. There are also some cases that the direct 

translation will make the English sentences look stupid (if not outright being nonsense). In such 

cases, I will paraphrase them instead of translating them directly or indirectly. 

 

Now, most (99.9999…%) of Chinese college graduates do not read 論 語 in its entirety, and they 

are unable to understand most of the sayings even they want to read them now, as they are no 

longer familiar with those Chinese grammar. As this English translation can be understood by a 

foreigner, it can be a great study guide for native Chinese when they have difficulties while 

reading the 論 語 in its original (Chinese) text. 

 

https://tienzengong.files.wordpress.com/2018/03/bible-of-china-studies.pdf
https://tienzengong.files.wordpress.com/2018/03/bible-of-china-studies.pdf
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Confucius defined himself as 述 而 不 作, that is, he was only an editor and a teacher of the 

ancient thoughts, not a revolutionary thinker. He indeed kept up this description. Thus, we 

must first be familiar with the ancient thoughts in order to understand his teaching, and this 

web page (http://www.chinese-word-roots.org/Confuciu.htm ) can provide an introduction for 

this. I, however, will give a very brief description here. The Confucian metaphysics consists of 

two parts. 

a. Heaven and Earth --- the source of all ‘virtues’ which are the powers and forces ruling 
this universe. 

b. Human --- the only creature who is able to ‘participate’ in and with the Heaven/Earthly 
virtues, and this participation becomes human morality. 

 

These two are reflected in two of his books. 

One, Yijing (with 十 翼, the 10 Wings) describes the physical and moral universe, see Volume II. 

Two, Analects which describes two points, a) how to live a moral life in accordance with 

Heavenly Morality by men, b) how to govern the world with the Mandate of Heaven, again in 

accordance to Heavenly Morality. 

 

That is, the core of Confucianism is about the human morality (仁, 義, 禮, 孝, 廉, 耻, etc.) while 

the human morality is totally based on the Heaven/Earthly virtues (which includes, 命, 性, 道, 

德, etc.).  Now, I will give some brief explanations on these terms, and thus those terms will not 

be translated. 

 

13.  命 (ming) --- is 口 (mouth) + 令 (decree). ‘口 令’ also means ‘password’. In the battle 

field, those who do not know the ‘口 令’ will be killed on the spot. So, 命 means decree 

from above (Heaven) or ‘living’ (not killed). Thus, in Confucianism, 命 has two meanings, 

the decree of heaven (天 命) and the ‘fate’ (人 命)of human. Of course, the fate of man 
is definitely depended on the decree of heaven.  

14. 性 --- is 心 (the human heart) + 生 (birth), that is, the growth from the ‘heart’ (from 

within) without the contamination from the without. Thus, 性 comes out directly from 

天 命 (the decree and the virtues of Heaven/Earth).  

15. 道 --- is 首 (head) over 之 (walking). As the head always leads the way of going, 道 is the 

‘pathway’ for the 命 and 性. In physics sense, 道 is the rules and laws which govern all 
pathways. 

16. 德 ---  is 彳 (action) + 十 (perfect or complete) + 四 (a variant of 网, net) +  一 (one) +  心 

(heart). Thus, 德 is doing an ‘action’ with one-heartily attention. 德 is, in fact, a neutral 

word. When one does bad thing one-mindedly, it is bad. But, when one does 道 (the 

Heavenly ways) one-mindedly, it is great virtue. Thus, 德 seldom uses as a standalone 

word but is often placed behind a word of virtue. Now, 德 itself means virtue. 

http://www.chinese-word-roots.org/Confuciu.htm
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17. 仁 --- is 人 (man) +  二 (two), literally means two men. When there is only one man, we 
can do anything without the concern about others. When there are two men, one must 

respect the “other’s” existence. So, 仁 is simply respecting others. 仁 by all means is not 

‘love’ (愛) which is powered by selfishness. In Confucianism, man can love (with 

selfishness) everything but must respect (仁) other ‘people’. In today’s terminology, 

‘human right’ is unalienable from birth. Yet, 仁 is a moral demand for every person to 

respect other’s dignity which goes far beyond any unalienable right, as the 仁 is in fact 

the unalienable ‘obligation’ and responsibility of every individual. Thus, 仁 becomes the 
gold standard for government, not just observing unalienable human rights but ensuring 

all people’s happiness and wellbeing.  仁 is the hard core of Confucianism. 

18. 義 --- is 羊 (sheep) over  我 (a person, self). When one carries a sheep on his shoulder, 

that sheep must be his property, not a stolen one. So, 義 means proper conduct or 
righteous.  

19. 禮 --- is  示 (message from above, mainly the gods) + 豊 (the rich offerings). So, 禮 is the 
Confucian liturgy, the proper conducts during the rituals. And, it is the protocol of the 
human conducts. 

20. 樂 ---  is two 幺 (small) + 白 (meaning 100 or many here) + 木 (tree or wooden). So, 樂 
symbolizes a collection of hundreds of small wooden pieces, such as a set of music 

instruments. 樂 (music and dancing) is a very important ‘part’ of 禮, and it is often noted 

as 禮 樂. Yet, the spirit of 樂 is about happiness, so it also connotes as happiness. From 

here, it now can also mean ‘loving of something’. Thus, when 樂 represents a part of 禮 

樂, it will not be translated. For the meanings of happiness and loving of something, it 
will be translated accordingly. 

21. 孝 --- the top radical is the root for 老 (the elder) + 子 (child). 孝 (the filial piety) is about 

the way that how a child should treat his/her parents.  孝 is definitely not ‘love’ which 
can be expressed wholly from ‘heart’ without any rules and definite actions. Confucian 

孝 is defined with some definite rules and actions. This is a virtue asked many times by 

his students in 論 語.  

22. 廉 ---  is 广 (house) over 兼 which is the fusion of  秉 秉 while 秉 (holding) is 彐 (hand) + 

禾 (grains). So, 秉, hand holding grains, is working. 兼, two 秉, is working twice as hard. 

廉 is a household working twice as hard, as a virtue of hard working and thriftiness. 

Who is 廉 will not take bribes, will not steal.  

23. 耻 --- is 耳 (ear) + 止 (stop). ‘忠 言 逆 耳’ (being difficult to admit one’s own fault) is the 

problem for most Chinese. Thus, when one hears (耳) his fault, he stops (止) doing it 

right the way, he knows about the shame. 耻 is knowing about the shame. 

24. 君 子 --- Those who upkeep Confucian morality. 

25. 小 人 --- those who do not care for the Confucian morality but put ‘interest’ as the first 
priority. 

26. 利 is 禾 (grain; rice or wheat) + a variation of 刀 (knife): as a process, it is harvesting or 

innovation, as a consequence, it connotes taking profit or profits. 

27. 政 is 正 (center and properly upright) + 攵 (beating with hands) = beating (or ruling) 

something (people) with proper-upright morality = governance. 
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28. 信 is 人(man) + 言 (words) = man’s words = trust or trustworthy.  

29. 忠 is 中(center) over 心 (heart) = the heart is not biased = not selfish and sincere; used 
as loyal and honest. 

30. 恕 is 如 (as if, similar to) over 心 (heart) = consider things with other’s heart; put oneself 
in someone's shoes (tolerant to others). 

31. 子 曰 = [Confucius said] 

 

 

Then, what does 論 語 mean? Superficially, it is not a book of essays but is a collection of some 

sayings (sentences). Thus, it is a kind of analects. But, 論 語 has precise meaning in Chinese. 

言 is saying of a subordinate to his superior, such as 諫言 (low to high). Now, it becomes a 

neutral term, just ‘saying’. 

示 is saying from high to low.  

話 is 言 (saying) + 舌 (tongue); that is, rumbling or mumbling with mouth and tongue. 

語 is 言 + 吾 (self); that is, speaking to the same ‘rank’, such as colleagues.  

論 is  言 +  侖 (consensus)  which is  合 (unite) over  册 (book). When consensus is putting in 

book, it is 侖.  Thus, 論 is about collecting the consensus sayings, that is, discussing or debating 

while reaches a consensus which is marked in stone. 

 

So, literally, 論 語 is the discussions of consensus (mainly about the Chinese morality) with the 

colleagues (among teacher and students or student to students).  

 

論 語 describes only two points,  

a) how to live a moral life in accordance with Heavenly Morality by men, which can be achieved 

with two ways: [學/知 (learning and wisdom) and 耻 (sense of shame)]. So, the first chapter of 

論 語 is about 學. 

b) how to govern the world with the Mandate of Heaven, again in accordance to Heavenly 

Morality, which must be done with these criteria: 仁 (two men, respect others, the otherness-

ism), 義 (fair and just). 

 

The implementation of the above is via 禮 (protocol of conducts) and 樂. 

The manifestations of these are 信 (trust or trustworthy), 孝 (filial piety) and 忠 (loyal). 

 

The hard core is all about 仁 which is the moral ‘obligation and responsibility’ of every person 

to care for “others’” human rights and wellbeing. The word of 仁 was repeated 109 times (the 
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highest than any other ‘moral’ key words). Then, Confucius gave four pathways for the 

expressing of 仁 in this moral system. 

1. 孝 (filial piety, repeated 19 times) is the 仁 for parents, the source of one’s life. 

2. 忠 (repeated 18 times) is the 仁 to the society, the source of one’s lively hood. As the 

society is always led by a ruler, this 忠 is often expressed toward to the ruler. 

3. 信 (repeated 37 times) is the 仁 toward to friends. 

4. 義 (repeated 24 times) is the 仁 toward to any issue (events or circumstances). 

 

These four are the expressions (or pathways) for 仁 from one’s inner heart and actions. Then, 

there are external ‘regulations’ from the society to regulate people’s way of living. The 

ontological source for this regulation is 祭 (repeated 14 times) which is the connecting to the 

Heaven (source of the moral virtues) and the ancients (source of one’s life). The way of 

conducting the 祭 is 禮 (repeated 75 times) and 樂 (repeated 48 times).  

 

Yet, there is a negative force acting upon the above moral system, and it is 利 (repeated 11 

times). Those who take 利 ahead of the moral obligation are called 小 人 (repeated 24 times). 

Those who uphold the moral obligation are called 君 子 (repeated 108 times) and 贤 (repeated 

25 times).  

 

Then, there are four litmus tests for distinguishing the 君 子 from 小 人, and they are: 

a. 廉 (repeated 3 times), the one who is 廉 will not care for the 利. 

b. 耻 (repeated 20 times), the one who is 耻 will be able to right his wrong.  

c. 敬 (repeated 22 time), the one who is 敬 (sincere) will be able to control his desire. 

d. 學 (repeated 66 times), the one who 學 (learning) can advance himself 

e. 知 (repeated 117 times), it has many meanings (knowledge, learning, wisdom, etc.).  

 

The following words are neutral (not a term of morality) in 論 語. 

A. 愛 (repeated 9 times), liking or loving of something. It is not a moral term as it can love 

something good or bad. 

B. 道 (repeated 87 times), it is an important term in Confucian cosmology as the laws of 
Heaven. In general, it refers to something positive, but it is also used in many different 
ways (the Heavenly way, the paths, the condition of government, etc.). That is, it is not 

used as a moral term in 論 語. 

C. 德 (repeated 40 times), it often refers to as good virtue but not always, as there can be 

good 德 or bad 德.  

 

By all means, 道 and 德 are not the hard-core words in 論 語 while 道 德 is the name for 

Taoist’s canon. Without the above simple description, many Western readers are not only 
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having difficulty to understand the sayings of 論 語 but can easily conclude that 論 語 is of no 

value to the Western thoughts. But, with the above description, the readers (both Westerner 

and native Chinese) can now understand what the heck that 論 語 is all about. 

 

論 語 was not written by Confucius himself but was recorded by his students or students of the 

students, and it was the discussion between Confucius and his students (mainly about how to 

become a 君 子 by learning about 仁). Confucius had over 3,000 students while only 77 of them 

(with their names) are known now. Yet, only about a dozen of them appear in 論 語. The 

following lists those important students. In the parenthesis is the number of times that that 

student appeared in 論 語: 有 子 (3), 曾 子 (21), 子 夏 (14), 子 贡 (27), 子 游 (5), 子 张 (10), 子 

路 (12), 仲 弓 (3), 颜 渊 [回] (27), 冉 有 (11). 

 

 

 

Volume IV 

Lao Tzu Tao Teh King (老 子: 「道 德 經」) 
A New Translation by Tienzen (Jeh-Tween) Gong 

Available at Bible of China Studies: https://tienzengong.files.wordpress.com/2018/03/bible-of-china-

studies.pdf  

 

 

The life of Lao Tzu (480 - 390 B.C.) is shrouded in mystery. The legend says that he was a 
custodian of documents in Chou and met with Confucius. Later Taoist tradition made him a 
member of the Taoist Triad. He was honored by Imperial order in 660 A.D. as the Highest 
Emperor of Mystic Origin and in 1013 as the Most High Lord Lao. His philosophy consists of four 
major themes. 

1. He views Tao as the First Principle while Tao is the 2nd Principle in Confucianism. The 
First principle of Confucianism is Heaven’s Will. 

2. He shuns the artificialities of civilization and taking things as they come in terms of his 
conceptions of Tao. That is, although he does uphold some human ethics, he denounces 
the morality which is based on Heaven’s virtues which are upheld by Confucianism. 
Thus, he has a dramatic different view and system for governance. However, his view on 
governance plays a very important complementary role to the Confucianism. 

https://tienzengong.files.wordpress.com/2018/03/bible-of-china-studies.pdf
https://tienzengong.files.wordpress.com/2018/03/bible-of-china-studies.pdf
http://www.chinese-word-roots.org/Confuciu.htm#IV
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3. He wrote extensively on the “art of war”, with some great war strategies.  Most of those 

ideas were embedded in the later book “The Art of War, by 孫子”.  

4. He emphasizes that man can return to youth by cultivating Chee (Yen-Chee). 

 

His fourth point gave rise to a mystical tradition in China. A detailed methodology of how to 

become an immortal (via the Tao of Sex, either by individual or by a couple) was developed 

according to his only book, Tao Teh Jing. As those neo-Taoists view the copulation between 

man and woman as a battle, his art of war plays a very important part for their bedroom 

practices.  

Many of his writing are, in fact, multiple entendre (witticism) and can be read in many different 

ways: as a way of governance, a way of war strategy or as a Tao of sex. At some instances, they 

do not make much sense literary (by direct word meaning) unless the interpretation of the Tao 

of sex was used. These could be the best evidences for his strong denouncing the Heavenly 

Morality, as some of those might not be appreciated by the Confucian morality. At those 

instances, I do mention the concepts of Tao of sex in my translation. But overall, I translated it 

by using the views and idea of governance, as an ethics (not morality but the ways of living) and 

a book of political theory. 

A few more words about this new translation: 

There are two types of human language; one is the perceptual language, the other conceptual. 
English is a good example of a perceptual language. In English, there are many grammatical 
rules: such as tense, subject-predicate structure, parts of speech, numbers, etc. The purpose of 
tense is to record and to express the real time. The subject-predicate structure is for relating 
the relationship between time and space of events or things and to distinguish the knower from 
the known or the doer from the act. The parts of speech are trying to clarify the real time 
sequences and the relationship of real space or the relationships of their derivatives. In other 
word, English is a real time language, a perceptual language. 
 

On the contrary, Chinese is a conceptual language. There is no tense in Chinese. All events can 
be discussed in the conceptual level. The time sequence can be marked by time marks. 
Therefore, there is no reason to change the word form for identifying the time sequence. Thus, 
there is no subject-predicate structures in Chinese, because there are no real verbs. All actions 
can be expressed in noun form when they are transcended from time and space. There is no 
need to have parts of speech in Chinese. In short, there is no grammar in Chinese. The following 
are a few examples to show the difference between a perceptual and a conceptual language. 
Perceptual: I went to school yesterday. 
Conceptual: I go school yesterday. 
Perceptual: I am trying to find three pegs now. 
Conceptual: I try find three peg now. 
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Indeed, Chinese language can express a truth or a picture with only a few words, without any 
grammar, especially the subject-predicate structure. 
For example: "Dead vine, old tree, evening bird; small bridge, running water, flat desert; an old 
road, western wind, a skinny horse; broken heart travelers at faraway place." 
No doubt, the above utterance paints a very vivid picture. A heartbroken traveler at a faraway 
desert looks at a dead vine, and old tree, an evening bird and a small bridge over a small 
stream. But this clear written sentence loses much meaning of the original piece, which 
emphasizes not only the desertion of the place, the desolateness and the homesickness of a 
heart broken traveler, but also the hope. After all, there is running water in the desert. There is 
an old road leading to somewhere. and he has a skinny horse. 
 

The modern Chinese writing is now somewhat westernized by artificially inserting subject and 
predicate structures into a sentence, but the writing style of the above example is not only for 
poems but is in fact for all "genuine" old Chinese writing. I always write to friends in Chinese 
with the following beginning, "Long no news, much thought, hope more come letter." It means, 
"I have not heard from you for a long time and have thought about you very much. Please write 
often, and I am looking forward to your letters." This English translation contains three times 
more words but no additional meaning. 
 

Tao Teh Jing is a book quite difficult to read even for the Chinese. For 90% of the text, it has no 
subject or object for sentences. Readers must know who is doing the speaking or who is the 
author speaking about or to while there is no subject or object to indicate it. 

 
The metaphysics of Confucianism is formed with five concepts: Tien-Ming (God's will), Tao (the 
governing principle of the universe), Chee (the dynamics moving force of the universe), Shu (the 
amount of Chee), jen-ming (the amount of chee-shu which determines the fate of individual). In 
Tao Teh Jing, Lao Tzu discarded the concept of God's will. That is, the fate of individual is not 
pre-determined by God's will (Tien-Ming). This view opens the gate of an esoteric tradition, that 
is, the ways to become an immortal. 
 

Although Tao Teh King is considered to be a great philosophy on government, on arts of war, 
and many other areas of human life, it has the greatest influence on Chinese mystical traditions 
(Kung-Fu, bedroom arts, and ways to immortality). Thus, this translation will point out those 
points too. 

 

 

Some other readings: 

http://www.anti-aging-org.com/Confuciu.htm#IV
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PreBabel – the universal and perfect language 

https://tienzengong.files.wordpress.com/2020/04/2nd-prebabel-the-

universal.pdf  

Political Science: https://tienzengong.files.wordpress.com/2017/12/political-

science.pdf  

Nature’s Manifesto: https://tienzengong.files.wordpress.com/2017/12/4th-

natures-manifesto.pdf  

 

 

 

 

 

https://tienzengong.files.wordpress.com/2020/04/2nd-prebabel-the-universal.pdf
https://tienzengong.files.wordpress.com/2020/04/2nd-prebabel-the-universal.pdf
https://tienzengong.files.wordpress.com/2017/12/political-science.pdf
https://tienzengong.files.wordpress.com/2017/12/political-science.pdf
https://tienzengong.files.wordpress.com/2017/12/4th-natures-manifesto.pdf
https://tienzengong.files.wordpress.com/2017/12/4th-natures-manifesto.pdf

